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This thesis examines the institution of the shurta in the early Islamic 
period, especially during Umayyad times. The limited treatment pre- 
viously accorded to this subject by scholars has concentrated on the 
fully-fledged shurta institution of high cAbbasid times and later. 
This work attempts to trace the earlier development of the institution 
and more especially to examine its crucial role in Umayyad times. 
The first chapter discusses possible origins of the shurta, whilst 
in the second chapter law and order arrangements in the Prophet's time 
are analysed and the beginnings of the shurta institution are traced 
to the caliphate of cUthman. Chapters 3,4 and 5 deal with the role 
of the shurta and their leader, the sahib al-shurta, against the 
political background of the Umayyad period, as well as treating the 
qualifications needed to hold such an office, the relationship between 
caliphs, governors and their sahib al-shurtas and the nature of the 
duties of the shurta. Chapter 6 provides details of the location, 
clothing and salaries of the shurta. Chapter 7 discusses other posts 
in the Umayyad administration which were also connected with the 
maintenance of law and order. Chapter 8 provides a number of individual 
biographies of important men who held the post of sahib al-shurta in the 
Umayyad period, whilst Chapter 9 traces briefly the development of the 
shurta institution in the early cAbbasid period. Appendix I provides 
an English translation of a section of a first-hand CAbbasid source 
(al-Burhän fi wujüh a1-bayän of ibn Wahh) which gives a code of conduct 
for the sahib al-shurta. 
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INTRODUCTION TO THE SOURCES 
A study of any aspect of Umayyad history is fraught with difficulties. 
Above all, the majority of primary sources date from the CAbbasid 
period and are therefore likely to be biased or to have been tampered 
with. This problem should not, however, prevent the scholar from 
ever embarking on a task such as tracing the development of the 
shurta institution in the Umayyad period. It is, after all, not 
unreasonable to assume that a basic core of the material about the 
Umayyad period included in cAbbasid sources may well be authentic, 
especially when such sources deal with relatively uncontroversial 
matters such as the names of those who held certain administrative 
posts in the Umayyad period and what the duties of such officials 
may have been. 
Wherever possible in this study, the earliest extant Arabic 
sources have been used, although from time to time later authors 
have been cited when they raise points of interest. Al-Tabari's 
history is, of course, the major source. His work provides very 
detailed coverage for cIraq and Khuräsän. This thesis also draws 
heavily on the under-exploited work of al-Balädhuri, the Ansäb al- 
Ashräf, which adds much to the information provided by al-TabarT. 
Another major source is the Kitäb al-Aghäni of Abu'l Faraj al-Isfahäni 
which is a valuable social document and in particular contains many 
anecdotes about society's attitude to the sahib al-shurta. 
The information provided by these major works has been supplemented 
by histories such as that of al-Kindi who is concerned primarily with 
Egypt " 
Chapter 1 
THE POSSIBLE ORIGINS OF THE SHURTA 
Chapter 1 
THE POSSIBLE ORIGINS OF THE SHURTA 
1.1 THE ETYM OLOGY OF THE WORD SHURTA 
In spite of the efforts of medieval Arab grammarians to find an Arabic 
origin for the term shurta, it seems most likely that it comes from a 
non-Arabic source. This issue is discussed by Schachtl in his review 
of Tyan's work on Islamic legal institutions. 
2 Schacht- rightly 
rejects as 'far-fetched' the etymologies for shurta given by Arab 
lexicographers. He is in no doubt that the word shurta came into 
Arabic from the Latin word cohort, via Greek. Schacht continues thus: 
'It (shurta) is one of a whole group of 
pre-Islamic and early Islamic loanwords from 
Latin and Greek, relating to military and 
kindred matters. '3 
Although Schacht does not elaborate on his theory and provides no 
supporting evidence, he is probably right. Certainly, his suggestion 
is more convincing than the array of arguments produced by medieval 
Arab grammarians and which are discussed in Tyan's book at some length. 
4 
According to Zamakhshari, the word shurta comes from the root 
1. For Schacht's review, cf. Orientalia, vol. l7,1948, pp. 515-19. 
2. E Tyan, Histoire de l'organisation judiciaire en pays d'Islam 
(Harissa, . 
3. Op. cit., p. 517. 
4. Op. cit., vol. Il, pp. 363-7. 
2 
sharata, which can take derived forms, such as ashrata which is 
generally used with the preposition Calä. The phrase ashrata 
calayhi 
1 
means 'to send forward an emissary'. According to the Lisän al-CArab, 
ashrata is used in a sentence such as: ashrata fulänun nafsahu li -k. adhä. 
Thi. s may be translated as: 'Someone committed himself to such-and-such 
a purpose'. 
2 
The phrase shurtat al-harb is used for the first regiment of a 
fighting army. 
3 There is a tradition attributed to Ibn Massüd in 
which the duty of the shurta is defined thus: 
'The shurta are bound by the condition that 
they will not return (from a battle) unless 
victorious. '4 
The word ashrat is defined as oaläma (token). 
5 When used in its 
singular form, the word sharat is combined with al-sultan in the phrase 
sharat al-sultan which means 'the special army of the sultan who 
distinguish themselves by the same signs. b 
As well as meaning a privileged class of people, the term shurta 
may denote the dregs of society, according to other opinions. 
Because those who were given the role of shurta had to deal with the 
1. Zamakhshari, Ass al-Balagha, (Cairo, 
c 2. Ibn Manzür, Lisän al-Arab, (Cairo, 
3. Zamakhshari, op. cit., loc. cit. 
1922), vol. 1, p. 486. 
1301 A. H. ), vol. 9, p. 202. 
4. This hadith is cited by Muslim, Sahih (Cairo, 1930), v. 18, p. 24, and 
by Ahmad b, Hanbal, Musnad (Cairo, 1951), vol. 6, pp. 91-2. 
5. Muhammad al-Räzi, Mukhtär al-sihäh, Beirut, 1967, p. 334. 
6. Ibn al-Athir, Gharib al-Hadith wa'l Athar, Cairo, 1963, vol. 2, p. 460. 
3 
criminal classes, the term shurta became attached to those whose job 
it was to control them. 
1 
Almost all the medieval Arabic sources which discuss shurta are 
in agreement that the term is derived from sharata but their arguments 
are not very convincing. 
The modern Arab scholar, Jawwäd, suggests rather that the term 
shurta may come from the Latin word securitas. He also spends some 
time demolishing the argument that the word shurta is derived from 
ashrata. 
2 
This brief discussion is inconclusive but would tend to suggest 
a non-Arabic origin for the word shurta. 
phonetically than securitas. 
3 
Cohort is more likely 
1.2 THE POSSIBLE ORIGINS OF THE SHURTA INSTITUTION 
Before speaking about the institution of shurta in the Islamic period, 
policing arrangements in the Jähiliyya period will be considered. 
This section will be divided into two parts: firstly, the possible 
existence of some kind of police system in the Jähiliyya in Arabia and 
Yemen will be discussed; and secondly, a brief analysis of the police 
organisation in the Byzantine and Sassanian Persian empires will be 
given. 
1. Ibn Manzür, op. cit., vol. 9, pp. 202-4. Cf. Tyan, op. cit., pp. 363-4. 
2. M. Jawäd, Majallat al-shurta wa'l amn (Baghdad, 1963), voll, pp. 15-17. 
3.1 am grateful to Professor JD Latham for his advice in this matter. 
4 
1.2.1 The Jahiliyya in Arabia and Yemen 
Probably the shurta institution was not known in the Jähiliyya in this 
area. Taking north and central Arabia first, it would appear that 
urban centres, such as Mecca, had no public employees doing specific 
duties in return for salaries. There were also no official 
institutions such as shurta and courts to preserve public safety or 
punish wrong-doers who tried to violate laws and local customs. 
1 In 
iMeccan society, the leaders of clans such as the Banü Häshim, Banü 
Umayya and Band Makhzüm protected the members of their clans and if, 
for example, any person committed murder, these tribal leaders settled 
the dispute by paying a sum of money to the family of the deceased 
person (al-diya). 
2 In the case of foreigners living in Mecca, they 
also needed protection provided by one of the leaders of these clans; 
this was the system called tahäluf (a treaty of alliance). For 
example, when Yasir b cAmir came to live in Mecca some five years after 
the beginning of Muhammads's prophet Hood, he needed protection and he 
made his tahäluf with Abu Hudhayfa al-Makhzümi. Around the same 
3 
time, when the Muslims returned from Abyssinia, both they and their 
property needed protection and they therefore sought protection from 
clan leaders. One of the Muslims, cUthmän b Madcün, was protected by 
1. J. CAll, al-Mufassal f. T Tä'rikh al-CArab Qab*l al-Islam, Beirut, 
1970-75, vol. 5, p. 246. 
2. C. Brockelmann, History of the Islamic Peoples, London, 1949, p. 5. 
3. Macarif, p. 256. 
5 
the leader of the Makhzüm clan, Walid b Mughira. CUthman later asked 
Walid to abolish his protection and when people in Mecca heard that 
CUthmän had lost his protection, it became easy for them to kill or 
harm him. 1 By these examples, it would appear that Meccan society 
did not possess any po_1ice institution, but that the inhabitants 
received protection from the clan leaders. If there had been such 
an institution as police in Mecca, the early Muslims, returning from 
Abyssinia, would surely have sought help from it. 
As for the nomadic Arabs, they lived in a tribal community, and 
they considered their tribe the only society for themselves. The 
chiefs of the tribes were the leaders in the wars against other tribes. 
They held meetings2 to discuss the management of the tribes and any 
conflicts with other tribes. Their life style conformed to a tribal 
pattern - that is, they were not established in one place, like the 
city people. For this reason one can see that the members of the 
tribes were the soldiers and the citizens of their tribes at the same 
time. In case of any attack made on their tribes they were ready to 
defend themselves and therefore they did not need an institution like 
the shurta to protect their community. 
The tribe, as mentioned before, was not settled and if any danger 
from another tribe threatened them, they could pack up their household 
and leave for another place. The members of the tribe regarded 
themselves as brothers, hand in hand against any threat coming from 
other tribes. The Bedouin lived free in the desert and did not need 
1. Ansäb, vol. 1, p. 223. 
2. Ali, op. cit., p. 238. C 
6 
any protective organisation as they protected themselves. It is only 
in a very late source, the work of al-Qalgashandi, that there is a 
reference to Ashcath b Qays al-Kind-1 who appointed guards (hurräs) 
to protect himself wherever he went, after he became leader of the 
Kinda tribe. 1 
Turning now to the Yemen, its political organisation 
was monarchical and appears to have been founded on a regular success- 
ion from father to son. Thus it is clear that their political 
organisation was different from that of northern Arabia. The kings 
of Yemen felt that they needed some kind of personal protection so 
they used a kind of bodyguard (hurras). According to Tabari one 
king of the Yemen called Dhu Shanatir had in his palace hurräs for 
his protection. 
2 
It is probably reasonable to conclude, therefore, that the shurta 
organisation did not exist in the Jähiliyya in Arabia but that guards 
(hurräs) existed in that period, more probably in the Yemen, which was 
the only organised state in the Arabia peninsula. 
1.2.2 The Byzantine and Persian police systems 
Before speaking about the shurta institution in Islam, a brief look 
at the Byzantine and Persian police systems is necessary since, as 
has been mentioned before, the Arabs were probably not acquainted 
within their own territories with such a system before Islam. It is 
therefore conceivable that they borrowed it from one or both of these 
1. Qalgashandi, Subh al-Acshä (Cairo, 1963), vol. I, p. 416. 
2. Tabari, Sr: 1-2, pp. 918-19. 
7 
two neighbouring empires. 
In the later Roman empire, the police system in the city of 
Rome was different from that in Egypt and other places in the empire. 
In the Roman empire in general, soldiers served as policemen. The 
municipal police had proved generally inadequate and in Rome their 
duties had been taken over, most notoriously by the praetorian guard 
and by the urban cohorts and vigiles. 
l 
'Soldiers did all sorts of jobs. They arrested 
forgers and connived at their escape; they 
served as detectives and political spies under 
the title of speculatores, curiosi, frumentorii 
or agentes in rebus, and earned a detestable 
reputation; they intimidated and beat up the 
bakers of Antioch, searched for hoarders, and 
extorted money during the famine; they figured 
in the arrest of Christians during the persecu- 
tions and in the suppression of riots. 
2 
According to MacMullen, in Egypt, the Roman troops tended to 
advance beyond what was regarded as the obvious and fitting role for 
the police. 
3 In particular, soldiers would be used to make arrests, 
to act as arbiters in small disputes, sometimes even usurping greater 
1. R MacMullen, Soldier and civilian in the later Roman Empire, 
(Cambridge, Mass., 1963), p. 50. 
2. Ibid., p. 51. 
3. Ibid., p. 54. 
8 
judicial powers, and taking over civil administrative posts. 
l 
MacMullen mentions the function of army officers called stationarii 
who had the responsibility for a wide range of duties, including 
chasing criminals or brigands, holding them in custody, guarding the 
governor's residence and overseeing the confiscation of church 
property. 
2 It is clear that the Roman troops acted as police men 
in the provinces, whereas in the city of Rome the praetorian guard 
performed this function. 
In the early Byzantine period the empire was, of course, still 
heavily influenced by Roman traditions. This situation prevailed 
until the time of the emperor Theodosius 1 (379-395 A. D. ) who divided 
the empire administratively into four parts, each part being called a 
praefectura. In each of these parts was one official called a 
praetorian prefect. Each praefectura was further divided into 
dioceses. A diocese was subdivided again into provinces, ruled by 
governors. 
The bodyguard, which was called the praetorian guard, was finally 
disbanded by Constantine and he took a new imperial guard (comitatenses) 
which was different from the old praetorian guard and which he hoped 
would be more loyal to him. 
4 But this new imperial guard soon became 
the most important part of the Byzantine army and this meant that the 
comitatenses lost their original duties which were to serve as a 
1. MacMullen, op. cit., p. 55. 
2. Ibid., pp. 55-6. 
3. N Baynes, The Byzantine Empire, Arabic translation by Husayn Mu'nis, 
(n. p., n. d. , p. . 
4. G Ostrogorsky, History of the Byzantine State (Oxford, 1956), p. 39. 
9 
bodyguard of the emperor. The emperor after that selected a new 
regiment in his army called palatini to be his bodyguard, and he 
called them the scholae palatinae. 
1 The chief minister (magister 
officiorum) was the head of the Byzantine administration and the 
palace guard was under his control. Therefore, the magister 
officiorum was responsible for the safety of the emperor's person. 
2 
Below this office there existed another official of much lower rank 
who was called protector of the capital. This office only existed 
at Constantinople. His duty was the important one of maintaining 
law and order inside the capital. 
3 
After this short description of the policing arrangements of 
the Roman and Byzantine empires, it seems that they had a well 
organised administration. The Byzantine emperor had a well organ- 
ised guard, which he used as a bodyguard, and it became the most 
important regiment in his army. This imperial bodyguard performed 
the role of police. 
After having looked at policing arrangements inthe Byzantine 
empire, we will look at another empire which also had a well organ- 
ised administration. It seems that the Sassanian empire had body- 
guards but whether they had a police system is another matter. In 
a footnote, Christensen writes that there is little information 
about the Sassanian police system. In one of the last books of the 
Avesta, there was apparently a reference to police officers whose job 
1- Ibid. 
2. Baynes, op. cit., p. 150. 
3. Ibid., p. 151. 
10 
it was to watch over the observance of the rules of buying and 
selling in the bazaars. They were armed with a kind of mace. 
l 
The Sassanian emperor had a bodyguard to protect himself 
outside, as well as inside, his palace. According to Tabari, the 
Sassanian emperor had a bodyguard (hurräs) in his palace and these 
guards also guarded his room. 
2 Also these guards had a chief and 
when the emperor issued orders to them, he gave the orders to the 
chief of the guard. 
3 Sometimes these guards were not always loyal 
to the emperor and the emperor could easily be killed, 
4 but on other 
occasions the commander of the army and his soldiers adequately 
protected the emperor. 
5 The emperor's bodyguard had a custom that 
when the emperor went outside they would stand up for him, with lance 
and sword in their hands, and bow to the emperor when he passed 
them. 6 The number of these bodyguards was sometimes six thousand in 
the reign of the Sassanian emperor, Parwiz, son of Hurmiz. 
7 As has 
been mentioned previously, these guards were not always faithful; 
occasionally it seems that their chief also lacked loyalty to their 
masters. 
8 The Sassanians had a well organised bodyguard system to 
1. A Christensen, L'Iran Sous Les Sassanides (Copenhagen, 1944), p. 127. 
2. Tabari, Ser. 1-2, pp. 1013-1014. 
3. Ibid., p. 1015. 
4. Ibid., p. 1043. 
5. Ibid., p. 1047. 
6. Ibid., p. 1063. 
7. Hamza al-Isfahäni, Tar'ikh Sani Mu lük al-Ard wa'1-Anbiyä'(Beirut, 1961) p. 53. 
8. Tabari, Ser. 1-2, p. 1062. 
protect the emperor in his palace. When he went out these guards 
walked beside him. Concerning a proper police system in Sassanian 
times it seems that the sources do not mention very much information 
except for a vague reference to the chief of police, but we are not 
sure if this was the chief of police or the chief of the imperial 
guard. 
According to Christensen, whenever the emperor of the Sassanians 
visited one of his ministers or an important dignitary, a high ranking 
official of the police would stand every day with three hundred hors: e- 
men and one hundred footmen in front of the door of the host's house 
until sunset. 
l It seems from this example that Christensen is 
probably confusing bodyguards and the police, because the duty of 
protecting the sovereign was performed by the emperor°s guard, as 
has been mentioned before. 
Christensen also mentions that when a battle was recently won 
the court would come to life again and the emperor would hold a big 
feast. In the lower part of the banqueting hall, where the common 
people sat, the chief of police presided. 
2 
From the preceding discussion it seems that, under the 
Sassanians, a system of bodyguards certainly existed. It is possible 
that a separate police system was also in existence. The duties were 
to protect the emperor, and those of the police, if they existed, were 
to maintain law and order amongst the common people inside the cities. 
As is well-known, the Sassanian and Byzantine empires had 
vassals to protect their borders against the Arab tribes. The 
1. Christensen, op. cit., p. 407. 
2. Ibid., p. 412. 
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Sassanians had the Lakhmids as their vassal in cIraq, and the 
Byzantines had the Ghassänids as their vassal in Syria, but each 
of these vassals was not an independent kingdom but tended rather 
to be a province of its empire. The Lakhmid rulers visited their 
master (_the Sassanian emperor) annually. 
I The Sassanians called 
mil or governor, and their administration was the Lakhmid rulers ä2 c 
a mirror image of the Sassanian one. We can say the same thing 
about the Ghassänids, who were the Byzantine vassals in Syria. 
As will be shown later, it seems most likely that the shurta 
institution came into the Islamic world from contact with the former 
Byzantine provinces of Egypt and Syria. There are many important 
similarities which will be discussed later, although influence from 
Sassanian Persia in the cAbbasid period cannot be ruled out. 
1. Tabari, Ser. 1-2, p. 946. 
2. Ibid.; and 
CAli, 
op. cit., vol. 5, p. 199. 
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Chapter II 
LAW AND ORDER IN THE EARLY ISLAMIC PERIOD 
BEFORE THE UMAYYADS 
Chapter 2 
LAW AND ORDER IN THE EARLY ISLAMIC PERIOD BEFORE THE UMAYYADS 
2.1 IN THE PROPHET'S TIME 
As is well-known, in 622 A. D., the Prophet Muhammad went to Medina, 
whose inhabitants included the Aws and Khazraj tribes. Inside the 
city a sizeable Jewish community lived alongside these two warring 
tribes. The situation of Medina before the arrival of the Prophet 
had been very disturbed and these two tribes wanted to find a peaceful 
solution to their problems. They had apparently decided to unite 
and elected cAbdallah b. Ubayy, one of the leaders of the Khazraj, as 
their ruler. This plan never reached fruition, however, because of 
the coming of the Prophet. 
Within the umma the Prophet himself acted as arbiter, settling 
differences amongst the people. For example, in a case of theft, 
the people of Medina went to the Prophet and asked him to find a 
solution and to punish the thief. 
' Security inside Medina was in 
the hands of the Muslims themselves and they guarded the city against 
any attack. For example, when the Muslims heard that the Meccans 
had planned to attack Medina before the battle of Uhud, the Muslims 
guarded the city and men like Sacd b, Mucädh, Usayd b. Hudayr and Sacd 
b. CUbäda personally guarded the Prophet. 
2 The Prophet himself 
1. Ansab, vol. 1, pp. 278-79. 
2. Wägidi, Kitäb al-Maghäzi (Oxford, 1966), vol. 1, p. 208. 
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ordered Muhammad b. Maslama al-Ansäri to guard the Muslim camp before 
the battle, with the help of fifty men. 
' 
In each battle the prophet had a bodyguard. The people who 
guarded the Prophet in his battles included Sacd b. Mucad at the 
battle of Badr, Dhakwän b cAbdalläh b Qays, Muhammad b Maslama at the 
ce battle of Uhud, Abbäd b Bishr, Sad b. Abi Wagqäs and Abu Ayyüb al- 
Ansäri at the battle of Khaybar, and Zubayr b CAwwäm at the 
battle of Khandaq. 
2 
From these examples, it seems that the Prophet had a bodyguard 
in battle and that the Muslims guarded his tent in the camp. The 
city of Medina was guarded by Muslims. Therefore bodyguards, and 
also the idea of guarding the city for the safety of Muslims, were 
both known in the Prophet's time. As for evidence of the shurta, 
it seems that this institution did not exist in the Prophet's time. 
2.2 THE PERIOD OF ABU 3AKR (11-13/632-4) 
. 
In Abu Bakr's time, the army of Medina was much occupied with 
subduing the Arab tribes in the Ridda wars in the area around Medina. 
Sometimes, the army could be away from the city for as long as forty 
days. 3 During such periods, hostile tribes believed the city of 
Medina to be vulnerable to attack since it was no longer under the 
protection of the military. When they therefore prepared to profit 
from the absence of the army and to attack, Abu Bakr decided to make 
1. Ibid., P. 217; Niwayri, vol. 17, p. 86. 
2. Ibid., vol. 18, p. 236. 
3. Ibn Khayyät, vol. 1, p. 79. 
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alternative security arrangements. 
Firstly, those inhabitants of the city capable of bearing arms 
were to assemble in the mosque and to wait. 
l Secondly, Abu Bakr 
appointed guards (hurras) on the outskirts of Medina. The names 
of the commanders of these guards are known: they were c Ali b. Abi 
Tälib, Zuhayr b, CAwwäm, CAbd al, Rahmän b CAwf, Talha b cAbdallah, and 
cAbdalläh b. Mascüd. 2 It seems that these guards, if they suspected 
that any attack on the city by the tribes was imminent, warned the 
city, especially the people assembled in the mosque, to prepare 
against the attack. 
3 This situation continued until the Muslims 
defeated all the recalcitrant tribes who embraced Islam again or for 
the first time. 
The hurräs had a function other than that of warning armed men 
in the mosque. They guarded the outskirts of the city and were 
responsible for the first attacks from marauding tribes. They would 
receive the first onslaught before the people assembled in the mosque 
could join the fray. 
4 
It would be erroneous to believe that the hurräs at this time 
were organised in a systematic way. They would gather outside the 
city only at moments when an emergency was imminent. After the tribes 
in the immediate vicinity of Medina had been defeated by the Muslims 
1. Tabari, Ser. 1-4, p. 1874; Ibn Miskawayh, Tajärib al-Uma (Leyden, 
1909), vol. 1, pp. 294-95. 
2. Tabari, Ser. 1-4, p. 1874; Kathir, vol. 6, p. 311. 
3. Ibid. 
4. Ibn Miskawayh, op. cit., vol. 1, pp. 294-95; Kathir, vol. 6, p. 311. 
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and those tribes had become Muslim, the army returned to Medina, 
and the need for the hurräs disappeared. Afterwards, the energies 
of the tribes near Medina were directed outwards towards fighting 
other tribes further away from Medina, such as the Banü Hanifa, and 
the city of Medina became relatively safe again. 
The sources do not mention any activity of the shurta or a 
police system in the short period of Abu Bakr's rule. There are a 
couple of late references to the existence, in the time of Abu Bakr, 
of Gasas, the well-known practice in cUmar's caliphate in which the 
streets of Medina were patrolled at night to maintain security. 
These sources, however, are very unlikely to be reliable. 
' 
It may be seen from the preceding discussion that there was in 
Abu Bakr's time the beginning of a realisation of the need for urban 
security and certain rudimentary attempts were made to keep order at 
Medina. There was, however, no shurta at this time. 
2.3 THE CALIPHATE OF cUMAR (13-23/634-44) 
In cUmar's time the Islamic state really came into being. CUmar 
was concerned with the security of the people who lived in Medina, 
and he himself actually performed the role of Gasas and patrolled the 
streets at night to 
task he was, on one 
On another occasion 
ing this task CUmar 
establish law and order 
occasion, accompanied by 
CAbdalläh b. cAbbas went 
always carried his durra 
in the city. In this 
cAbdal-Rahman b, cAwf. 2 
with him. When perform- 
(whip) with him. 
3 
1. Magrizi, Kitab al-Khitat (Beirut, n. d. ), vol. 2, p. 223; Ibn cAsakir, 
Tahdhib T7dYr-'tkh Ibn sa it (Damascus, 1332 A. H. ), vol. 7, pp. 95-6. 
2. Tabari, vol. 4, p. 205. 
3. Yaqübi, vol. 2, p. 148. C 
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Two sources, writing about Egypt, mention the existence of the 
shurta as early as cUmar's time. 
' It is possibly significant that 
these two accounts concern Egypt. Maybe the institution began 
there. Equally possible is the suggestion that these two isolated 
accounts are inaccurate. 
Of the earlier historians, only Yacqüb suggests that CUmar had 
a sahib al-shurta, a man called cAbdalläh b. cAbbas. 
2 This account 
is rather doubtful since one might legitimately ask why, if cUmar 
had a sahib al-shurta, did he feel the need to patrol the streets at 
night himself? Moreover, Yaqübi contradicts himself in any case later c 
on in his work when he says that it was Mucäwiya who was the first 
caliph to set up the shurta. 
3 
2.4 THE PERIOD OF cUTHMAN AND CAL! 
2.4.1 The caliphate of cUthmän (23-35/644-56) 
In cUthmän`s period, the activity of the shurta began to emerge, and 
cUthmän is regarded by many of the sources as the person who appointed 
the first sahib al-shurta (the chief of the shurta). His name was 
cAbdalläh b, Qunfudh, a man who belonged to the clan of Banja. Taym from 
1. Ibn CAbd al- Hakam, Futüh Misr Wa'l Maghrib (Cairo, 1961), p. 190; 
Wulät, p. 33. 
2. Yaqübi, vol. 2, p. 149. C 
3. Ibid., p. 220. 
4. According to Ibn Hajar and Nawawl his name was Muhäjir b, Qunfudh. 
Isäba, vol. 3, pp. 956-57; Nawawi, Tahdhib al-Asmä' (Cairo, n. d. ), 
voll; vol. 4., p. 116. 
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the tribe of Quraysh. 
1 
During c Uthmän's rule, branches of the shurta institution 
sprang up in nearly all the Muslim provinces. C Abdallah b, Sac d, 
who became governor of Egypt, appointed Sä'ib b Hisham as his sahib 
al-shurta2 in 25/645. Sacid b al-Äs, wall of Ktfa, appointed CAbd 
al-Rahmän b. Khunays al-Asadi as his sahib al-shurta, 
3 
whereas in 
Basra CAbdal1ah b. Ämir's sahib al-shurta was Zayd b. Jilba or Hilya 
c al -Saadi 
4 
. 
The activity of the shurta was also known in Medina in this 
period and CUthmän used shurta to maintain law and order inside the 
city. It was especially important for cUthmän to have some kind of 
policing institution as he could not possible continue in the way cUmar 
had done and do the job himself. We have some information about the 
shurta inside Medina; according to Ibn Sacd (d. 230/844), when 
cAbbas, 
the Prophet's uncle, died in 32/652, all the people of Medina wanted 
to pray at his tomb. People crowded and pushed each other, soc Uthmän 
sent the shurta to beat people in order that the Bans Hashim might be 
c5 allowed at least to dig the grave and bury Abbas. 
1. Muhammad b Habib, Kitäb al-Muhabbar (Hyderabad, 1942), p. 373; Ibn 
Khayyät, vol. l, p. 195; YaCqübi, vol. 2, p. 163; Ibn 
CAbd Rabbihi, 
al-cIgd al-Farid, (Cairo, 1940), vol. 5, p. 41; Ibn Durayd, 
Ishtlgäq (Cairo, 1958), p. 144; 
(Damascus, 1975), vol. 1, p. 288. 
2. Wulät, p. 34. 
Abu Hihi al-cAskari, al-Awa'il 
3. Tabarl, vol. 4, p. 323; Ansäb, vol. 5, p. 40; Kämil, vol. 3, p. 108. 
4. Isäba, vol. 2, p. 87; 
5. Tabagät, vol. 4, p. 32; 
Ibn cAsäkir, op. cit., vol. 5, p. 450. 
Ibn cAsäkir, op. cit., vol. 7, p. 250. 
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Another account about the shurta in Medina 
which is related by Ibn Abi Hadid, when 
cUthman 
CAmmär b, Yäsir. One day cUthmän went to the m 
sitting with some Companions of the Prophet who 
in cUthman's time is one 
became angry with 
ßsque and saw cAmmar 
were weeping. When 
cUthmän saw that, he became very angry and sent orders to the shurta 
to separate them and take them out of the mosque. 
' Another incident 
about shurta in Medina is also related by Ibn AbiHadid - one day 
when cUthmän was giving a speech in the mosque on a Friday, a man 
shouted at cUthmän. CUthmän asked him to sit down, but he refused 
and cUthmän sent the shurta to force him to sit down. 
2 
According to Behrnauer, at Fustät in cUthmän's time the business 
of the sahib al-shurta was to apply the inflicted legal punishments, 
keep the prisons open and close the city gates. 
3 Behrnauer does not 
specify from which source he took this information and he mentioned 
some duties which were not obviously those of the sahib al-shurta, 
for example, keeping the prisons. This duty of keeping the prison 
belonged to the jailer (al-sajjän). 4 
During the reign of cUthmän the activity of conquest was still 
very important, but cities like Basra, Küfa, Fustät and Damascus 
were settled by civilians, who needed some institution to maintain 
peace, law and order. The governors of these cities and provinces 
1. Nahj, vol. 9, pp. 4-5. 
2. Ibid., pp. 17-18. 
3. W Behrnauer, 'Memoire sur les institutions de police chez les 
Arabes', Journal Asiatique, Series V, June 1860, XV, 471-2. 
4. Ansäb, vol. 5, p. 32. 
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probably took some troops from their army to act inside cities in 
the role of police. The same idea had existed in the Byzantine 
state before the Islamic period. It is not surprising, therefore, 
that the wälis of those provinces which had been under the control 
of the Byzantines, took these ideas, which then spread to other 
parts of the Islamic empire. It would certainly appear likely 
that the institution of shurta existed in CUthmän's time. 
According to Suyüti (d. 911/1505), CAmr b. al-Äs was the first 
person to establish the shurta. 
I If we look more closely at this 
account, we can see that Suyüti does not state when exactly this 
occurred. CAmr was wäli in Egypt for three caliphs, CUmar, 
cUthmän and Mu wiya. As had already been mentioned, there was 
no shurta in cUmar's time. 
2 Furthermore it will be shown that the 
institution of shurta was well established by Mucäwiya's time. By 
a process of logical elimination, therefore, it is likely that cAmr 
established the shurta in cUthmän's time, especially since there are 
other examples of the existence of the shurta for this same period. 
Probably CAmr found out that the Byzantine bodyguards and soldiers 
had acted as police, and he therefore established the shurta 
institution along the Byzantine model. 
1. Suyüti, Wasa. il 
2. Cf. p. 19. 
Ila Musämara al-Awä'il, Baghdad, 1950, pp. 99-100. 
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2.4.2 The period of cAli b Abi Talib (36-40/656-6b) 
After cUthman's murder, CAli b, Abi Tälib, the Prophet's cousin, was 
elected successor to CUthm n. The choice of CAli was disputed by 
the Umayyad clan and by a second group led by Zubayr, Talha and 
CA'isha. This second group, whose members also included some 
Umayyads, wanted to take Basra but were refused entry by the governor, 
c who had been appointed by Ali. It is interesting to note that 
after they had managed to force an entry into the city, Zubayr and 
Talha killed all the shurta whose job it was to protect the bayt 
al-mal (treasury). This incident is interesting in a number of 
respects. Firstly, it is clear that the shurta remained faithful 
to their governor and tried to maintain order against the onslaught 
of the rebels. Secondly, the shurta were clearly powerless in the 
face of a large military force from outside. 
' 
In cAli 's caliphate the shurta were very active inside the 
c cities. Ali is also generally regarded as having created a special 
shurta, called the shurtat al-khamis. 
2 If the shurta was created 
cc in Uthmän's time, in All's time the use of this institution became 
more widespread and better known. According to Yacqübi, cAli's 
sahib al-shurta was Macgil b Qays al-Riyähi. 
3 But according to Ibn 
al-iMuzähim (d. 212/827) CAli's sahib al-shurta was Malik b. Habib 
al-Yarbüci. 
4 But Khalifa b. Khayyät mentions in his book Tä'rikh 
1. Nahj, vol. 9, p. 320. 
2. This is briefly discussed in appendix II. 
3. YaCqübi, vol. 2, p. 203. 
o 4. Ibn Muzähim, Wag at Siffin (Cairo, 1366 A. H. ), p. 6. 
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Khalifa that Macgil and Malik were both sahib al-shurta in CAli's 
time. 
When cA1i was giving a speech at the Friday prayer in the 
mosque, his sahib al-shurta was standing beneath the minbar. 
2 
Another incident which indicates the importance of this institution 
in cAIT's time was when Ziyäd b, Abihi was in charge of the collection 
of the kharäj of Basra. The people of Basra had turned against cA1I 
and had decided to join the side of Mucäwiya. Therefore, Ziyäd 
escaped to the tribe of Azd and asked them to help him against the 
people of Basra. So the leader of the Azd tribe helped him and 
3 
appointed some of his tribesmen to be Ziyad's shurta. 
According to the scholar Amir Ali, cAIT b, AbT Tälib created the 
sahib al-shurta. He does not, however, mention the sources from 
4 
which he took this information. 
All used the shurta and the sahib al-shurta for a variety of 
purposes. When he was preparing his campaign against Mucäwiya and 
his Syrian army, cAll ordered his sahib al-shurta to call on the 
tribesmen of Küfa to go to the army camp to be ready for the battle. 
CAli also ordered his sahib al-shurta Malik b. Habib to kill anyone 
who refused to join the army. As a matter of fact someone refused 
1. Ibn Khayyät, vol. I, p. 231. 
-ý - 2. . Tarikh al - Isläm, vol. 
3, pp. 
3. Nahj, vol. 4, p. 43. 
4. A Ali, A short history of the Saracens (London, 1934), p. 60. 
5. Ibn iluzähim, op. cit., p. 136. 
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to join the army, so the sahib al-shurta killed him immediately. 
I 
It seems that the sahib al-shurta, Malik b Habib, did not go 
with c All's army to fight Mucawiya at Siffin but he stayed in Küfa 
2 to keep law and order. In this instance, his role was that of 
military governor. Despite this function of the shurta to keep 
peace inside IKufa we find that c All refused the protection of the 
shurta when he went out, even at night, and for that reason he was 
an easy target when he was killed by a Khärijite. It would appear 
3 
that the sahib al-shurta also served c All in an advising capacity, 
warning him of potential enemies. 
4 
Generally speaking, it would appear that the institution of 
shurta was quite widespread and well-known during the caliphate of 
cAli. The early historians mention a number of duties performed 
by the shurta in this period. The sähib al-shurta clearly enjoyed 
a privileged position and had the ear of the caliph. He could, on 
occasion, perform the duties of a military police chief as well as 
the important job of keeping order in cities, especially in cAli's 
capital, KOfa, when the army was away. Furthermore, it would appear 
that important people in high office, such as Ziyäd b. Abihi (but 
notably not cAl), used the services of the shurta to protect 
themselves against their enemies. 
The role of the institution of shurta in this period was clearly 
1. Ibn Muzähirn, op. cit., p. 148. 
2. Ibid., p. 149. 
3. Tabari, vol. 5, p. 149; Nahj, vol. 10, p. 259. 
4. Ibn Muzähim, op. cit., p. 108. 
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not yet fixed and was characterised by flexibility and the demands 
of particular historical situations. One may assume from the 
examples given above that the sahib al-shurta had the services of 
a large group of men to help him impose his authority, especially 
over recalcitrant tribesmen who were unwilling to fight. 
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Chapter 3 
THE DEVELOPMENT OF THE S'HURTA IN THE UMAYYAD PERIOD 
3.1 A HISTORICAL ACCOUNT OF THE DEVELOPMENT OF THE SHURTA IN THE 
TIME OF MUcAWIYA (41-60/661-79) 
In MucäwiyaIs caliphate, the shurta became an established institution. 
The governors of the provinces used shurta to protect society and to 
maintain law and order. The institution of shurta became the most 
important security force on which Muäwiya and his governors depended 
for personal protection and also for achieving law and order inside 
cities. This was in addition to their role in defending the Umayyad 
state against its politico-religious opponents, like the Shiites and 
the Khärijites. 
It seems likely that Mucäwiya was the first caliph actually to 
be protected personally by the shurta. They went with him as his 
bodyguards whenever he went out. Al-Damirr states this as a firm 
fact but he does not mention his sources. The evidence from earlier 
historians, however, as will be shown below, would tend to suggest 
that he is correct in his assertion. 
1 No doubt Mucäwiya was 
influenced in this new practice by his narrow escape in the famous 
incident when three Khärijites decided to assassinate himself, 
CAli, 
and cAmr b, al-cAs in 40/660. One of the three Khärijites succeeded 
1. Damiri, Hayät a1-Hayawän a1-kubrä (Cairo, 1284 A. H. ), vol. 1, p. 74. 
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in his aim and killed cAll while the other two failed to kill 
Mucäwiya and Ibn al-cAs. After this incident, Mucäwiya, whenever 
he went to pray, prayed in the magsura (a box or stall in the mosque 
near the mihräb) which he had installed to protect himself. He 
also ordered the shurta to stand near him during the prayer. 
' 
There is, unfortunately, some confusion in the early sources 
between the definition of the two terms haras and shurta. According 
to a number of the early historians, Muäwiya set up a haras (bodyguard) 
beside the shurta (who were already in existence) to protect him and 
his palace against his enemies. A more precise discussion of the 
2 
difference between these two terms will be given later on but it 
would appear probable that the haras were taken from the larger corps 
of the shurta and were primarily used for duties inside the palace. 
c According to Yaqübi, however, Muäwiya first established haras, 
shurta and bawwäbün and was personally guarded by haras with their 
lances. This statement is, in fact, contradicted by YaCqübi himself 
3 
since he writes elsewhere that shurta existed in the time of cUmar, 
cUthmän and cAli. 
4 The confused terminology of Yacqübi is typical 
of the earliest writers who discuss the shurta and similar words. 
1. Tabari, vol. 5, p. 149. 
2. Ansäb, vol. 4A, p. 136; Tabari, vol. 5, p. 330; Ibn Khayyät, vol. 1, 
p. 276; Ibn cAbd Rabbihi, op. cit., vol. 5, p. 123; Kämil, vol. 4, p. 7. 
3. Yacqübi, vol. 2, p. 220. 
4. Ibid., pp. 149,163. 
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3.1.1 The activity of the shurta in the province of clraq at the time 
of Mucäwiya 
At the time of Mucäwiya, cIraq was divided into two great provinces. 
One was Küfa and the other was Basra. Küfa, during CAli Is 
caliphate, had been the centre of power because cAli had made it 
his capital, but when Mucäwiya became caliph in 41/661 he transferred 
the Muslim capital to Damascus. The first governor appointed to 
Küfa by MuCawiya was Mughira b, Shuc ba of Thagif (41-50/661-70). 
Mughira controlled Küfa by use of the shurta and he appointed a very 
cautious man as the sahib al-shurta whose name was Qubaysa b, Dammün. 
l 
During Mughiraas governorship the Khärijites began to make 
trouble in Küfa. According to one account, the sahib al-shurta 
came to Mughira and told him that the Khärijites had gathered in the 
house of one of their number. Mughira immediately ordered the sahib 
al-shurta to take his shurta and lay siege to the house. The shurta 
went, and took the troublemaker prisoner. 
2 The situation became 
even more turbulent in K-ufa when friends of those Kharijites in 
prison began to ferment more discord. So Mughira ordered the sahib 
al-shurta to gather support from the Shiites to control the Khärijites. 
3 
Mughira remained as governor of Küfa until he died in 50/670 and 
Ziyäd b, Abihi became the governor of Küfa in the same year. 
In Basra, the first Umayyad governor, Abdallah b, cAmir 
(41-44/661-64) was unable to control the tribes because he was a soft 
1. Tabari, vol. 5, p. 181; Ansäb, vol. 4A, p. 144. 
2. Tabari, vol. 5, p. 182. 
3. Ibid., pp. 184-89. 
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and weak man who did not like to use force against wrong-doers. 
Not surprisingly, social disorder prevailed thereand no-one in 
Basra was safe. 
l Accordingly, Mucäwiya deposed him in 44/664 
because of the complaints of the prominent people of Basra. 
2 
In 45/665, Mucäwiya appointed Ziyäd b. Abihi as governor of 
Basra. When Ziyäd arrived in Basra security did not exist inside 
the -city. 
3 In his famous inaugural speech, Ziyad emphasised the 
loss of security and the social disorder in Basra. He said: 
'You are putting tribal loyalties before 
religion .... You are excusing and sheltering 
criminals from amongst you, and tearing down 
the protecting laws sanctified by Islam. 
4 
From this famous speech at Basra, the degree of social corruption, 
which the city had reached before his arrival, may be observed. It 
will be noted from Ziy5d's tone that he was prepared to enforce the 
law by whatever means regardless of any considerations. 
5 Ziyäd 
also warned against the dangers of disobedience to the authority of 
the state. 
6 
1. Tabari, p. 212; Ibn Khald-un, Al-cibar wa diwän al-mubtada' wa'l 
khabar (Cairo, 1284 A. H. ), vol. 3, p. 7. 
2. Tabari, vol. 5, p. 212 
3. Plundering houses, killing citizens and assaulting women were 
common there. 
4. Tabari, pp. 218-19. 
5. Ibid., p. 217-21. 
6. Ibid., p. 222; Ansäb, vol. 4A, pp. 180-82. 
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According to Ball adhuri, on his first day as governor of Basra, 
Ziyäd heard some voices nearby. Ziyäd asked what those voices were. 
He received the reply that because no security and no shurta existed, 
a particular man had hired someone to guard his house. The following 
day Ziyad ordered his sahib al-shurta to go out and patrol the streets 
of Basra after the cishä' prayer (the last prayer at night) had 
fini-shed. 2 Baladhuri adds that when the sahib al-shurta and his 
shurta walked through the streets of Basra that night they killed 
five hundred wrong-doers. 
3 
Ziyäd was the first to establish in Basra the system of nmanC 
al-tajam, wul (curfew), 
4 
preventing the people from leaving their homes 
at night. 
5 According to one account, one night, a Bedouin, unaware 
of this new law, went out after cishä' and was seen by the sahib al- 
shurta. The latter ordered the shurta to arrest the man and take 
him to Ziyäd. Ziyäd asked the prisoner why he was out at night. 
The Bedouin explained that he had come to Basra to sell his sheep and 
1. Ansäb, vol. 4A, p. 171. 
2. Ibid. 
3. Ibid. 
4. The way in which the curfew was carried out was that Ziyäd ordered 
one süra of the Qur'an (especially a long sera like the ba; arJ; ) 
to be read after the csh ' prayer had finished. This was to 
make sure that people had enough time to get home. After that, 
he ordered his sahib al shurta to walk in the streets and if he 
saw anybody afterthe süra of the bagara had finished in the 
mosque, he siioul d kill him. 
5. Ansäb, p. 171; Tabari, vol. 5, p. 222. 
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that he did not know why he had been arrested. Ziyad told him 
that he believed him but that it was his duty to kill him for the 
good of the city. 
1 So he ordered his execution. It seems from 
this example that Ziyäd wanted to show the people of Basra that 
nobody would be forgiven if they broke the law, even if they were 
innocent. Ziyäd had had previous experience of the people of 
Basra and knew that through this example of killing the Bedouin, he 
would succeed in making them afraid of him. It was his intention 
to show himself as a strong and firm governor. 
Ziyäd was aware of the need to reorganise the shurta in order 
to control the whole province more effectively. Therefore, he 
increased the number of the shurta to 4,000 and appointed two sahib 
al-shurta instead of one. 
2 After these steps, the city of Basra 
and its society became more secure, to such a degree that if anyone 
lost something nobody would touch it until the owner had collected 
it. Moreover, women could sleep without having to close their 
doors. 
Ziyad faced particular opposition from the Kharijites. In 
47/667, a group of them killed the head of the mosque guards in 
Basra, who had treated them very harshly. When the shurta heard 
of this incident, they went out after the Khärijites and fought with 
them until most of them had been killed. 
4 
1. Ansäb, vol. 4A, p. 172. 
2. Tabari, vol. 5, p. 222; Ansäb, vol. 4A, p. 188. 
3. Tabari, vol. 5, p. 222. 
4. Ansab, vol. 4A, p. 149. 
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After the Khärijites had alected a new leader, Zahhäf b. Zahr, in 
a renewed attack against the establishment, they killed everybody 
whom they thought to be against them. The shurta heard about these 
killings by the Kharijites. Five hundred of the shurta went out to 
fight the Khärijites. The shurta laid siege to the house where 
the Khärijites had gathered, after which they attacked and killed 
them. l 
As mentioned above, Mughira, the governor of Küfa, died in 
50/670, and Mucäwiya appointed Ziyäd the governor of Küfa as well 
as Basra, making him the first governor to rule these two provinces 
together. In Küfa the internal situation was even more unsettled 
than in Basra because Küfa had an even greater anti-Umayyad feeling 
since most of its inhabitants were Shiite supporters. On arrival 
there Ziyäd addressed the people of Küfa and warned them that he 
intended to bring two thousand shurta from Basra. He further 
reminded the people of Kufa that they were 'the people of the truth' 
(Ahl al-hagq). 
2 When he had finished his speech the people threw 
stones at him. Thereupon, Ziyäd ordered that the hands of those 
people who refused to swear by God that they had not stoned him 
should be cut off. 
3 In fact, he caused thirty people to have their 
hands cut off. 
Ziyäd used the shurta to control the Shiite opposition. The 
leader of the Shiites in Ku fa was Hujr b. Adi. Ziyäd advised him 
1. Ansäb, vol. 4A, p. 152: Ibn Khayyät, vol. 1, pp. 262-63. 
Tabari, vol. 5, pp. 234-35. 
3. Ibid. 
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not to lead any protest against the Umayyads, 
When Hujr b. c Adi continued to make trouble in 
one of his shurta to go and bring the Shicite 
But Hujr did not come and the shurti returned 
about Hujr's refusal. Therefore, the sähib 
but he did not listen. 
' 
Küfa, Ziyad ordered 
leader to his palace. 
to Ziyad and told him 
al-shurta sent more 
shurta to bring Hujr to Ziyad. Meanwhile, Hujr and his supporters 
insulted the shurta and still Hujr did not come. After this Ziyad 
ordered the sahib al-shurta to go with his shurta to Hujr and if he 
refused to come the sahib al-shurta should use force to bring him. 
2 
On this occasion Hujr and his supporters fought with the shurta and 
Hujr escaped to another part of the city. But the shurta vent 
after him and when Hujr was eventually captured he was put to death. 
3 
Ziyäd died in 53/672 after he had established law and order in 
cIräq and made the shurta the most important internal force there. 
When he died, CIräq had become a peaceful province and people no 
longer were frightened for their own safety and their money. After 
Ziyäd, Mucäwiya separated Basra from Küfa and appointed a governor 
for each province. 
Welihausen is a little harsh in his judgement of Ziyäd whom he 
castigates for using the shurta as the basis of his tyranny'. 
4 
Certainly, in the critical situation in which he found himself, 
Ziyäd's methods were preferable to no 1 aw at all. 
1. Tabari, vol. 5, pp. 254-56. 
2. Ibid., pp. 257-58. 
3. Ibid., pp. 259-66. 
4. J Wellhausen, The Arab Kingdom and its fall (Calcutta, 1927), pp. 127-8. 
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In 55/674, Muoäw: wwiya appointed the son of Ziyäd b, Abihi whose 
name was CUbaydal l äh, as governor of Basra. cUbaydal l äh used the 
same policy as his father. He carefully followed the policy of his 
father and made extensive use of the shurta force against his 
internal enemy, the Khäri ji tes , who in his time began to make trouble 
in Basra. For example, in 58/677, the Khäri jites made trouble in 
Basra and cUbaydal län ordered his shurta to arrest their leader 
whose name was Mirdäs and put him in prison. 
1 In retaliation the 
Khäri ji tes killed one of the shurta. 
2 
Mubarrad also mentions a story about the relationship between 
the Khäri ji tes and the shurta during cUbaydal l äh's governorship. 
One day cUbaydal läh arrested one of the leaders of the Khäri jites 
whose name was Khäl idb cAbbäd. cUbaydal l ah ordered his shurta to 
kill Khäl id but no shurta dared to kill him because they were 
frightened. According to "Mubarrad, it was because Kh l id gras 
known to be pious . But their reluctance to 
kill him was more likely 
to have been caused by fear of the revenge tie Khäri ji tes might take. 
Eventually one of the shurta, whose name aas Ibn Masrüh, came forward 
and killed Khäl i d. 
3 When the Khäri ji tes heard that this shurti 
had killed their leader, they made a plan to kill him and this they 
finally did. 4 
1. Taba ri , vol .3, pp. 312-14. 
2. I'lubarrad, vol. 3, pp. 248-49. 
3. Ibid., p. 273. 
4. Ibid., p. 274. 
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3.1.2 The activity of the shurta in other provinces 
Other provinces, such as Egypt, remained quiet and the shurta there 
c was not as active as in Iraq since Egypt was not as troubled by 
Shiite and Khärijite opposition. The sources do not mention any 
activity on the part of the shurta in other provinces but they do 
show that the governors were very careful about the appointment of 
the sähib al-shurta. 
Two sources mention that Marwan b. Hakam, the governor of Medina 
in the caliphate of MuCawiya, appointed Muscab b CAbd al-Rahmän b, cAwf 
as sahib al-shurta and g5di at the same time. ' According to Ibn 
Sacd, Muscab b, cAbd a1-Rahmän the sahib al-shurta of Medina, was very 
2 harsh to wrong-doers. According to Abu'l Faraj, when Marwän b, Hakam 
appointed Muscab sähib al-shurta, Muscab said to Marwän that he could 
not control the city of Medina with the existing number of shurta in 
Medina and he asked Marwan to send him more men from another city to 
use them as his shurta. 
3 Abu'lFaraj adds that Marwän brought two 
hundred men and MusCab controlled the city and remained sahib al-shurta 
until Mucäwiya's death. 
4 
3.2 THE CALIPHATE OF YAZID B. MUCAWIYA 60-64/679-683 
After his accession, the first action Yazid took was to send a message 
to the governor of Medina to force Husayn and cAbdalläh b. Zubayr to 
1. Tabagät, vol. 5, p. 158. 
2. Ibid. 
3. Aghäni, vol. 5, p. 74. 
4. Ibid. 
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give their allegiance to him as caliph but Husayn and cAbdallah 
escaped to Mecca. When Yazid heard about this, he replaced the 
governor of Medina by another man whose name was cAmr b. Sa 9db. al-CAs. 
CAmr ordered the sahib al-shurta whose name was Mus cab b. cAbd al- 
Rahman, to demolish all the Hashimites' houses and the house of 
CAbdalläh b. Zubayr. The sahib al-shurta refused to carry out the 
governor's order. Therefore, the governor ordered him to put down 
his sword - the sign of dismissal. The sahib al-shurta did so 
and went to Mecca to join CAbdallah b, Zubayr. 
1 
The governor of Medina then appointed a new sahib al-shurta 
whose name was CAmr b. Zubayr. 
2 The governor ordered the new sahib 
al-shurta to demolish all the houses belonging to Zubayr and to 
c Ali's family and the sahib al-shurta did so. 
3 The sahib al-shurta 
beat most of the prominent people who supported cAbdalläh b. Zubayr. 
He even flogged his own brother, al-Mundhir b, Zubayr. 
4 
3.2.1 The role of the shurta in the killing of Husayn 
After Husayn had gone to Mecca, the people of Küfa wrote to him 
inviting him to come so that they might offer him their allegiance 
and make him caliph. In the events leading up to the death of Husayn, 
I. Aghani, vol. 5, p. 75. 
2. He was cAbdalläh b. Zubayr's half-brother. 
cAmr`s mother was from 
an Umayyad clan. cAmr did not like his brother cAbdallah, 
but he did like his mother's clan. Tabari, vol. 5, p. 344; 
Tabagät, vol. 5, p. 185. 
3. Ayhäni, vol. 5, p. 75. 
4. Ibid.; Tabagät, vol. 5, p. 185; Ansab, vol. 43, p. 24. 
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it is clear that the shurta played an important role. 
Husayn sent his cousin, Muslim C b. Agil, to Küfa ahead of 
himself. On arrival, Muslim lodged in the house of a Shiite leader, 
Häni' b1cUrwa. The new governor of Küfa, cUbaydalläh b. Ziyad, 
summoned Häni' and had him beaten, whereupon Häni' snatched a sword 
from one of the shurta nearby and intended to kill cUbaydalläh. 
This attempt was prevented and Häni' was imprisoned. 
l 
cUbaydalläh later went to the mosque, accompanied by the 
shurta and firmly harangued the people of Küfa, warning them not to 
2 do anything against the authority of the government. Muslim b, 
CAgil, on hearing this, summoned the Shiites to come and express 
their support for the Shiite cause and some 12,000 people gathered 
to him. Accompanied by these supporters,, -. Ibn 
CAgi 1 then threatened 
the governor's palace itself, in which, according to Tabari, 
cUbaydalläh had only 30 shurta. Other support for 
CUbaydalläh from 
tribal leaders came just in time and the whole crowd outside the 
palace was dispersed peacefully. Thereafter, Muslim went into 
hiding in Küfa. 3 
After this cUbaydalläh ordered all the shurta in Küfa to come 
to the mosque and gave the warning that if any shurti did not come 
he would be killed. 
4 cUbaydalläh then gave the sahib al-shurta full 
1. Tabari, vo1.5, p. 367; Mascüdi, Murüj al-dhahab (n. p., 1967), 
vol. 3, p. 67. 
2. Tabari, vol. 5, p. 368. 
3. Ibid. 
4. Kämil, vol. 4, p. 26. 
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authority to search for Muslim b. CAgil. 
l After a short time Muslim 
was arrested and killed in 60/679. 
Husayn b. cA1i, who was in Mecca, then decided to go to Küfa 
himself. When the governor of Mecca heard of this he ordered the 
sahib al-shurta not to let Husayn leave Mecca. 
2 The sahib al-shurta 
went to see Husayn and told him that the governor had ordered him not 
to let him go. Violent disputes then broke out amongst the supporters 
of Husayn and when the governor heard about this he ordered the sahib 
al-shurta to let Husayn go, because he was afraid of the possible 
consequences of the fighting. 
3 
Husayn then proceeded towards Küfa. When cUbaydalläh, the 
governor of Küfa, heard that Husayn was approaching the city he sent 
the sahib al-shurta whose name was Husayn b, Numayr al-Tamimi to 
al-Qädisiyya. 
4 The sahib al-shurta captured a messenger on his way 
c5 from Husayn to the people of Küfa and he sent him to Ubaydalläh. 
When Husayn came nearer Küfa, cUbaydalläh sent an army under the 
command of the shurta when the fight began against Husayn. 
6 These 
shurta were wearing ý1_t, j . f; i. 
7 As is well-known, Husayn and 
1. Tabari, vol. 5, p. 373; Kämil, vol. 4, p. 26; Abu Hanifa, Kitäb al- 
Khbär al-Tiwäl, Leyden, 1888, p. 253. 
2. Abu Hanifa, op. cit., p. 257. 
3. Ibid. 
4. Ibid., p. 258; Tabari, vol. 5, p-394- 
5. Ibid., p. 395; Abu Hanifa, op. cit., p. 258. 
6. Tabar, vol. 5, p. 434. 
7. , 
ý. 
__ was a 
kind of protective clothing worn in battle by 
men and horses. Ibn Manzar, op. cit., vol. 10, p. 374. 
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his followers were killed in 61/680. 
When cAbdalläh b. Zubayr heard that Husayn had been killed he 
led a rebellion against the Umayyad governor in Mecca. The governor 
of Medina ordered the sahib al-shurta cAmr b. Zubayr, cAbdalläh's 
half-brother, to command an army, but the army was defeated and the 
sahib al-shurta was captured and brought to Mecca. cAbdalläh ordered 
the sahib al-shurta to be beaten because he had caused other people 
to be beaten. Yazid then sent an army to cAbdallah and they laid 
siege to Mecca. On hearing of the death of Yazid the army returned 
home. 
3.3 THE ACTIVITY OF THE SHURTA IN THE CIVIL WAR 64-72/683-91 
After the death of Yazid, the Islamic state was rent asunder by civil 
war. All factions, Shiite, Umayyad or Zubayrite, continued, however, 
to use the shurta whenever they gained control of any area. This 
process is documented especially clearly for cIräq. After the death 
of Yazid, the governor of Basra, cUbaydalläh, fled and the city 
remained without a governor until cAbdalläh b. al-Härith al-Häshimi 
was elected to the post by tribal leaders. His first action was to 
c2 appoint a sahib al-shurta whose name was Hamiyän b, Adi. The 
governor's control over the tribesmen was very weak, however, and in 
desperation the people of Basra wrote to cAbdalläh b. Zubayr asking 
him to appoint a new governor for them. In particular, the sahib al- 
shurta was unable to enforce the governor's authority. 
3 
1. Ansäb, vol. 4F, pp-24-5; Tabagät, vol. 5, pp. 185-86. 
2. Ansäb, vol. 4B, p. 105; Tabarl, vol. 5, p. 514. 
3. Ansäb, vo1.4E, p. 105. 
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Ibn Zubayr's governer in K-ufa, cAbdalläh b. Yazid al-Ansäri, 
also used the shurta' in his struggles against the Shiites. This 
governor was replaced by cAbdalläh b. Mutic who appointed his own 
c sahib al-shurta, Tyäs b. Mudärib al- Ajli. The governor advised 
Iyas on his appointment to treat the people well but to be harsh on 
wrong-doers. 
2 
Trouble soon arose, stirred up by Mukhtär b, AbicUbayd al'hagafi 
who wanted to avenge Husayn's death and who had a considerable 
following in Küfa. The governor, cAbdalläh b. Mutic, was abused and 
shouted at in the mosque. Thereafter his sahib al-shurta came to 
him and warned him that Mukhtär was planning an uprising against him 
and advising him to arrest Mukhtär at once. 
3 The governor sent for 
Mukhtär but the latter pretended to be ill and did not obey the 
order. 
4 
Another tribal leader in Küfa, Ibrahim b. Ashtar, went over to 
Mukhtär's side and began visiting Mukhtär every evening. The 
sahib al-shurta was fully aware of these activities and again warned 
the governor. 
5 Thereafter, the sahib al-shurta patrolled the streets 
of Küfa, accompanied by the shurta, and surrounded the market. 
6 In 
a violent incident which then flared up, the shurta confronted 
1. Tabari, vol. 5, p. 561. 
2. Ansäb, vol. 5, p. 221; Tabari, vol. 6, p. 10. 
3. Ibn al-Actham, vol. 6, p. 89. 
4. Ibid., p. 30. 
5. Tabari, vol. 6, p. 18; Ansäb, vol. 5, p. 224. 
6. Ibid. 
42 
lbrähim who had 100 armed men with him. The sahib al-shurta told 
Ibrähim that he would have to take him to the governor, whereupon 
Ibrahim grabbed a lance from one of the shurta and killed the sahib 
al-shurta there and then. The shurta did not linger but fled at 
once. When the governor heard about the killing, he appointed 
the son of the sahib al-shurta as his father's successor. 
2 
In the full-scale fighting which later ensued, Ibrahim with 
3,000 men opposed the new sahib al-shurta with 4,000 shurta. 
3 
The shurta were defeated and the sahib al-shurta was killed (66/685). 
4 
Mukhtär became master of Küfa and sent an army under Yazd b. 
Anas to attack the Umayyads in Mosul. Both Mukhtär and Yazid 
addressed their army as shurtat Allah 
5 Mukhtär used the shurta 
6 
against those who were responsible for Husayn's killing. The 
shurta with their leader began a house-to-house search for Husayn's 
killers and they killed CUmar b. Sacd who had been the commander of 
the Umayyad army against Husayn. 
' 
1. Tabari, vol. 6, p. 18. 
2. Ibid.; Ansäb, vol. 5, pp. Z24-5. 
3. Tabari, vol. 6, p. 23. 
4. Ansäb, vol. 5, p. 226. 
5. After Mukhtär was killed the poet Acsha Hamadan called Mukhtär's 




Ansäb, vol. 5, p. 242. 
F ?" 
6. Tabari, pp. 60-4. 
7. Ibn al-'Actham, vol. 6, pp. 120-2i. Other anecdotes about the 
activities of the shu rta and the sahib al-shurta in Mukhtär's period 
may be found in Anhäni, vol. 14, pp. 2z9-31; Ansäb, vol. 5, p. 239 and 
pp. 293-4; Futüh, p. 375; and Tabari, vol. 6, pp. 67-8. 
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Mukhtär remained in control of Küfa until 67/686 when Muscab 
b. Zubayr, the governor of Basra, attacked the city and Mukhtär 
was killed. When Museab took Küfa, he sent for the wives of 
Mukhtär. One of them did not criticise her husband, so Muscab 
ordered a shurti to kill her, which he did. 
1 
3.4 THE SHURTA IN THE CALIPHATE OF cABD AL-MALIK IBN MARWAN 
AND HIS SON, WALID (72-96/691-714) 
3.4.1 The situation in the provinces before cAbd al-Malik came 
to power 
After cAbdalläh b. Zubayr's death, cAbd al-Malik became ruler of the 
whole Islamic state. He began his rule by setting out to control 
the tribes and attempting to reorganise the state. After the recent 
civil war the tribes had won control of the cities in 
CIraq and the 
tribal leaders at that time appointed themselves as governors and 
2 
sahib al-shurta with alarming frequency. 
A similar chaotic situation prevailed in Khuräsän, 
3 
where the 
sahib al-shurta actually killed the governor. 
3.4.2 cAbd al-Malik's policy towards his people after he came to power 
cAbd al-Malik realised that the people in the provinces, especially in 
oIraq and Khurasän, had not been used to obeying their governors and 
that they frequently revolted against them. 
1. Ansäb, vol. 5, p. 264. 
2. Ansäb, vol. 4B, p. 164. 
In his speech in Medina 
3. Futüh, pp. 405-6; Tabari, vol. 6, p. 177; Ibn al-Actham, vol. 6, 
pp"289-91. 
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in 75/694 CAbd al-Malik mentioned the internal policy which he 
intended to impose. He announced that he would not be like the 
'soft caliph' (i. e. CUthmän) or the 'cunning caliph' (i. e. Mucäwiya), 
adding that his policy towards the people would be very strict, so 
much so that if anybody moved his head in the wrong direction it 
would be cut off. 
l 
cAbd al-Malik was not even prepared to allow the semblance of 
informality around the person of the caliph. Sometimes, in 
Mu`awiya's caliphate, people had shouted at him or given him their 
opinions in an open way. CAbd al-Malik, however, was determined 
that the people would not act in this way in his presence and if 
anyone did, he would be punished. According to Ibn Sacd, on one 
occasion CAbd al-Malik was addressing the people of Medina at the 
time of the pilgrimage when a man shouted at him and before he had 
finished his request the shurta had arrested him. 
2 It seems that 
CAbd al-Malik wanted to show himself as a strong autocrat, separate 
from his people and hard on anyone who undermined his authority. 
3.4.3 The governorship of Bishr b. Marwän in 
CIräq (73-75/692-94) 
CAbd al-Malik appointed his brother, ßishr, as the governor of 
Clraq 
in 75/692. Bishr's duty was to maintain law and order among the 
tribes and to strengthen the authority of the government against 
rebels. According to Baladhuri, Bishr asked Bishr b. Ghalib al-Asadi 
to be his sahib al-shurta in Basra. However, Ibn Ghälib refused 
1. Ibn Khayyät, vol. 1, p. 349. 
2. Tabagät, vol. 5, p. 232. 
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U 
because he believed that he could not control the city and that he 
was not qualified for this job. 
' It would appear from his refusal 
that Ibn Ghälib realised the enormity of such a task. 
3.4.4 The governorshi p of Hajjäj' b, Yüsuf, (75-95/697-713) 
As is very well-known, C Abd al-Mal ik appointed Hajjäj b. Yüsuf 
al-Thaqafl as the governor of CIraq in 75/694. According to many 
historians Hajjäj had served in the shurta force. According to 
Balädhuri, and Ibn Qutayba, Hajjäj had previously been sahib al-shurta 
in Palestine during the governorship of Abän b, Marwän. According 
2 
to Ibn al-Actham and Ibn cAbd Rabbihi, when CAbd al-Malik decided 
to send the army to fight CAbdallah b. Zubayr, CAbd al-Malik's 
sahib al-shurta came to him and told him that he had a man in his 
shurta qualified to be the commander of this army. 
3 cAbd al-Malik 
accepted this suggestion and Hajjäj was successful in his mission, 
killing cAbdalläh b. Zubayr in 72/691. It would appear, therefore, 
that Hajjäj had had personal experience of the shurta force and this 
was to influence him later when he gave precise instructions on the 
kind of qualities he would require from his own shurta. 
In his inaugural address, Hajjäj, like his caliph cAbd al-Malik 
had done, threatened the people of cIraq when he addressed them in 
1. Ansäb, vol. 5, p. 177. 
2. Ibid., p. 166; MaCarif, p. 396; Ibn a1-cAsäkir repeats this 
anecdote (op. cit., vol. 3, p. 100). 
3. Ibn al-Actham, vol. 6, pp. 271-72; Ibn cAbd Rabbihi, op. cit., 
vol. 5, pp. 298-99. 
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the mosque. In his first days in Küfa, Hajjaj sent an army from 
the city to help Muhallab b Abi Sufra, the governor of Khurasän, 
in his fight against the Khärijites. Ibn al-Aotharn reports that 
Hajjäj realised that the Küfans did not want to go to fight the 
Khärijites. He therefore ordered the sahib al-shurta to kill any 
man who refused to enlist. Hajjäj also ordered any fugitives to 
be flogged. 1 
The alleged extreme cruelty of Hajjäj and of his shurta force 
only made the situation worse in a city already notoriously diffi- 
cult to control. During Hajjäj's time at Küfa there were a number 
of uprisings which he had to quell. On one such occasion the 
Khärijites rebelled in Küfa under the command of a man called 
Shabib b Yazid. In 76/695, one night, the Khärijites with their 
leader ran wild through the city of Küfa attacking the market, the 
mosque and even Hajjäj's palace. It appears that in this attack 
the Khärijites intended to kill Hajjäj and his sahib al-shurta, 
Hawshab. As Hawshab was at home at that time, the Khärijites went 
to his house and tried to trick him into believing that Hajjäj had 
sent them to escort him to him. Hawshab realised, however, that 
2 
these people had not been sent by Hajjaj, so he closed the door, but 
3 
the Khärijites killed one of his servants. 
Several points arise from an analysis of this incident. It 
seems that the Khärijites were able to attack the city whilst the 
1. Ibn al-Actham, vol. 7, p. 15. 
2. Tabari, vol. 6, pp. 240-41; Ibn al-Athir repeats the story, Kämil, 
vol. 4, pp. 329-50. 
3, Ibid. 
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shurta were apparently not there to prevent them, or it is possible 
that they were too few in number to provide any strong resistance. 
The historians do not explain the situation in the city or how the 
Khärijites attacked the city without any resistance. Probably they 
attacked without the shurta being aware of it. Perhaps this 
explains why the sahib al-shurta was not on duty but was at home 
instead. Hajjäj was not able to capture Shabib even with the help 
of the shurta and the army of Küfa. Therefore he asked cAbd al- 
Malik to send Syrian troops to fight with the Khärijites. After 
the arrival of these troops, Hajjäj succeeded in killing Shabib 
and bringing the revolt to an. end. 
1 
In Hajjäj's time a man called Rabäh al-Zinji revolted with his 
fellow negroes and made trouble throughout the region of the 
Euphrates. According to Jähiz, Hajjäj sent the deputy of the 
sahib al-shurta in command of an army to attack the negroes. But 
this deputy was defeated and killed. 
2 From this incident it is 
clear that on occasion the sahib al-shurta went outside the city 
to fight against the rebels, if the governor ordered it. There- 
fore, his authority could extend beyond the city limits whenever 
the governors made such a request. 
In 77/696, Hajjäj decided to dismiss the governor of Hamadhän. 
Fearing the governor's wrath he sent a letter to the sahib al-shurta 
and ordered him to imprison the governor. 
1" Tabari, vol. 6, pp. 40-42. 
2. Thaläth, p. 65. 
The sahib al-shurta 
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himself became the governor as a reward for services rendered. 
' 
In 82/701, Hajjäj faced a most dangerous revolt which was led 
by CAbd al-Rahmän b. al-Ashcath. According to Ibn al-Actham, 
one day Hajjäj asked his scribe to choose a man for the post of 
sahib al-shurta. The scribe advised Hajjäj to appoint CAbd al- 
Rahmän b, al-Ashcath as his sahib al-shurta, and Hajjäj agreed. 
2 
Ibn al-Actham adds that al-Shacbi was sent to Ibn al-Ashcath to 
tell him that Haj, 
shurta. But Ibn 
replied by asking 
Hajjaj's hand. 3 
himself as better 
instead of him. 
4 
jäj wanted to appoint him to the post of sahib al- 
al-Ashcath became angry when he heard this. He 
how he could carry the sword and walk under 
Ibn al-Ashcath refused that office because he saw 
than Hajjäj and he wanted to be the governor 
From this incident it seems that Ibn al-Ashcath's 
main reason for revolt was his hatred of Hajjaj and his ambitious 
nature. Hajjäj appointed him as commander of the army to fight 
the Turks in 82/701. When Ibn al-Ash cath wanted to revolt against 
Hajjäj, he and his sahib al-shurta were the leaders who addressed 
the soldiers inciting them to revolt against Hajjäj. 
5 When Hajjäj 
defeated Ibn al-Ashcath, he ordered every leader of that revolt to 
be killed. Therefore, in 83/702, Hajjaj ordered the death of Ibn 
1. Tabari, vol. 6, pp. 294-95. 
2. Ibn al-Actham, vol. 7, p. 109-10. 
3. Ibid. 
4. One of the ancestors of Ibn al-Ash 
cath was apparently the king 
of Kinda before Islam. 
5. Tabari, vol. 6, p. 336. 
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al-Ashcath's sahib al-shurta. 
l Hajjäj also ordered his own sahib 
al-shurta to execute one of Ibn al-Ashcath's supporters. 
2 
According to Ibn al-cAsäkir, Hajjäj ordered the shurta to arrest 
al-Hasan al-Basri because he was Ibn al-Ashcath's supporter. 
3 
Thereafter, it seems that no one escaped from Hajjäj and his shurta 
and the authority of his government became very strong since he 
decided to keep the Syrian army in CIräq, whom he had called in 
to help him put down the revolt. 
Hajjäj remained as governor of cIräq and the whole of the 
eastern provinces after cAbd al-Malik's death in 86/705. In the 
caliph Walid's time, the situation was very quiet and the sources 
do not mention any activity of the shurta. 
3.4.5 The activity of the shurta under the last Umayyad caliphs 
(96-132/714-750) 
After Walid's death his brother, Sulaymän (96-99/714-17), came to 
the throne and the circumstances in the provinces altered completely. 
Sulaymän changed most of the governors who had been appointed by the 
caliph Walid. This often meant that the sahib al-shurta was also 
changed because when governors were changed by caliphs, the new 
governor also appointed his sahib al-shurta who was his relative 
4 
or from his tribe or at least from a friendly tribe. 
1. Tabari, vol. 6, p-374- 
2. Ibid., p. 380. 
3. Ibn al-cAsäkir, op. cit., vol. 4, p. 30. 
4. Tabari, vol. 6, pp. 513,542,551; Abu Hanifa , op. cit., p. 332. 
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In the short caliphate of Sulaymän, the historians do not 
mention any great activity of the shurta. Before his death 
c Solaymän appointed in his will his pious cousin, Umar b, CAhd 
al-CAziz to be caliph and Yazid b. CAbd al-Malik after him. 
Sulaymän, on his death bed, ordered his sahib al-shurta to assemble 
the Umayyads and asked Raja' b Haywa to read his will to them. 
According to this will, the Umayyads had to give homage to the 
new caliph whom Sulaymän had appointed. It seems that the sahib 
al-shurta played an important role in this by gathering the Umayyad 
family to be present when Raja' read the will. He was also a 
great help to Raja' in that he threatened anyone who refused to 
give homage to the person whom Sulaymän appointed. 
cUmar b. CAbd al-CAziz ruled from 99-101/717-19. According to 
the sources, cUmar radically changed the Umayyad administration and 
appointed religious men to the post of governor, even subjecting 
would-be governors to a moral examination. For example, when 
Biläl b Abi Burda came to Damascus and prayed in the mosque, CUmar 
sent someone to examine his piety, telling his messenger to ask 
Biläl, 'If I asked the caliph to appoint you as the governor of 
CIraq, what would you give me? ' The man delivered the message 
to Biläl, who said in reply that he would give him a great deal of 
money to gain the appointment as governor of cIraq. On learning 
this, cUmar did not appoint him because he pretended to be a 
religious man in order to obtain the job of the governor. 
' 
cUmar's religious policy had an effect on the shurta's activity 
1. Wakic, vol. 2, p. 27. 
may` ý ý° 
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and also on internal affairs. According to Kindi, cUmar appointed 
Ayyub b. Shurhabil as the governor of Egypt and ordered him to close 
' down and destroy all places where strong drink was consumed. 
cUmar instructed all governors to punish every evil doer and to 
imprison them. He also ordered the 'governors to separate the men 
from the women prisoners in the prisons. 
2 cUmar was very strict 
with anyone who drank in public. For example, according to Ibn 
Sacd, CUmar ordered non-Muslims to take alcohol into the Muslim 
cities, 
3 
and then punished everyone who drank alcohol in public. 
In spite of his religious policy and his piety, cUmar still felt 
the need to protect himself by the shurta and haras. According 
to Dhahabi, CUmar had three hundred shurta and three hundred haras. 
In 101/719 cUmar died after a short reign and was succeeded 
by Yazid b. cAbd al-Malik. In Yazid's caliphate the historians do 
not mention any important activity of the shurta, even in the 
revolt of Yazid b, Muhallab against the caliph. It seems that the 
shurta were outnumbered by the rebels and therefore the army was 
brought in to quell the revolt. 
Yazid b, CAbd al-Malik's successor was Hishäm b. 
CAbd al-Malik, 
105-125/723-42. In Hishäm's caliphate the Umayyad state wa . 
e ý= rc'4tj6but because of Hi sham's ability and his excellent governors, 
like Khälid al-Qasri, 105-120/723-737, in 
CIraq, the Umayyad state 
1. Wulät, p. 89. 
2. Tabagät, vol. 5, pp. 356-57. 
3. Ibid., p. 365. 
4. Tarikh al-Isla-m, vol. 4, p. 173; Suy-ut , Tarikh al-Khulafä, 
Cairo, 1952 , p. 237. 
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lasted for another thirty years. In spite of Hishäm's policy to 
restore stability in the provinces, many revolts occurred in his 
time. The shurta were engaged in dealing with these revolts, 
and had become less responsible in the observance of their duties. 
For example, in 119/737, in the governorship of Khälid al-Qasri 
in CIräq, the Khärijites revolted against Khälid al-Qasri because 
of his policy of permitting non-Muslims to build their places of 
worship, and taking them into his service. 
I This revolt was led 
by the Khärijite Bahlül. When Khälid al-Qasri heard about the 
revolt he ordered six hundred Syrian troops to deal with the rebels 
and also ordered two hundred shurta of Küfa to go with the Syrian 
army. But before the battle started the Syrian army commander 
did not allow the shurta to fight with them against the rebels. 
When the fight started the Khärijites defeated the Syrian troops 
and the Syrians escaped on their horses. When the shurta saw that, 
they escaped too. 
2 According to Tabari, the shurta escaped on foot 
because, unlike the Syrians, they did not have horses. 
3 When 
Bahlül and his followers reached the shurta, the shurta begged the 
4 
KhäriJ'ites not to kill them, and managed to escape. It seems that 
the intense rivalry between the Syrians and the shurta led to their 
defeat, because if they had been united they would probably have 
defeated the Khärijites. The shurta did not fight against the 





Khärijites but preferred to escape, and this meant that they were 
no longer serious and faithful to the government, as before. 
Tabari also relates the revolt of another rebel against Khälid 
al-Qasri in CIraq. This was the revolt of Wazir al-Sakhtiyäni in 
Hira in 119/737. His followers killed everyone they saw and burned 
down every village they saw. 
l However, when Khälid heard about 
that he sent the shurta of Küfa to fight the rebels. The shurta 
were successful, killed the rebels and took their leader prisoner. 
2 
In 120/737 Khälid al-Qasri was dismissed and was replaced by 
Yüsuf b cUmar al-Thagafi, 120-126/737-743. In his governorship 
the Shiites revolted under the command of Zayd b. cAll in 122/739. 
The shurta played their role in that revolt but they were not very 
successful in ending Zayd's revolt. According to the sources, 
when Zayd b cAll came to Küfa the Shiites asked him to lead a 
revolt against the Umayyads. The Küfans gave him their homage, 
but when Yüsuf b CUmar, the governor of cIraq, heard about Zayd's 
activity in Küfa, he sent a message to his deputy in Küfa to gather 
the men of Küfa into the courtyard of the mosque. This he did. 
3 
The shurta told the people that anyone who was not in the mosque 
would be killed. The shurta also searched unsuccessfully for 
Zayd b, cAli in the houses but that night Zayd and his followers began 
their revolt and went out into the streets to fight the Umayyads. 
4 
1. Tabari, vol. 7, p. 134. 
2. Ibid. 
3. Ibid., pp. 180-81; Magätil, p. 136. 
4. Ibid., p. 182; Kämil, vol. 5, p. 183. 
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The deputy of Küfa ordered his sahib al-shurta to patrol the streets 
of Küfa. When the sahib al-shurta was patrolling the streets, he 
saw Zayd's followers. Thereupon, the fight began, during which 
the sahib al-shurta was killed and the shurta escaped. 
l In this 
incident the shurta escaped without continuing the fight. When 
Yüsuf b. CUmar heard that, he ordered his sahib 3l-shurta to command 
the Syrian army and to attack Zayd and his followers in Kufa. 
2 In 
the battle between the new force and Zayd and his followers, Zayd 
was wounded and after a short time he died. Zayd's followers 
buried him but Yüsuf's sahib al-shurta discovered his grave and 
sent Zayd's head to Yüsuf b, CUmar in Hira. 3 
It seems that the Syrian troops stationed in the garrison cities 
in cIraq were very active, especially after Ibn al-Ashcath's revolt, 
when the troops settled in Wäsit and major cities like Küfa and 
Basra. As the historians mention, the people of cIraq hated that. 
This hatred probably had an effect on the shurta of Küfa and Basra 
because they were recruited from the tribes of cIraq. They hated 
the Syrians being the guardians of the cities and taking over the 
shurta's duty which was to be the protectors of these cities. 
We can see that the shurta, by the later Umayyad period, had 
become a secondary force, unlike in the time before the Syrians came 
and settled in cIraq. The shurta were then the main force which 
fought against rebels. With the coming of many troops to cIraq at 
1. Magätil, pp. 136-37. 
2. Ibid. 
3. Tabari, vol. 7, p. 190. 
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the request of Hajjäj in 82/701 to help put down the revolt of 
Ibn0 Ashcath, the situation changed for the shurta. These new troops 
remained and, as mentioned before, they took over some of the duties 
of the shurta, especially in dealing with the rebels against the 
Umayyad government. 
The caliph Hisham died in 125/742 and was succeeded by his 
nephew, Walid b. Yazid, 125-126/742-43. In Walid II's short reign 
Zayd b. cAll`s son, Ya'hyä, was killed. Jähiz reports that after 
Yahyä was discovered in Khuräsän, the sahib al-shurta, Salam b. 
Ahwaz, of the governor of Khuräsän, Nasrb. Sayyar, killed him. 
l 
In 126/743 the caliph Walid II was killed and the Islamic state was 
engaged in civil war until 132/750 when the Umayyad state was 
brought to its end by the CAbbäsidso 
1. Hayawän, vol. 2, p. 106. 
56 
Chapter 4 
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Chapter 4 
THE SAHIB AL-SHURTA IN THE U14AYYAD PERIOD 
4.1 THE PERSONAL QUALITIES EXPECTED OF THE SAHIB AL-SHURTA 
As discussed earlier, the sahib al-shurta was one of the men closest 
to the caliph or the governor. He needed, therefore, to be trust- 
worthy. The historical sources available show that the sahib 
al-shurta was expected to possess certain qualities in order to be 
c appointed to this important post. According to Yaqübi, Ziyäd b. 
Abihi said that the job of shurta could only be administered by old 
and experienced men. Ziyäd added that the sahib al-shurta should 
be tough and not careless. 
' 
Other historians indicate that Hajjäj b. Yüsuf al-Thaqafi also 
required certain qualities from the sahib al-shurta. Ibn Qutayba 
reports Hajjäj as having said, 'Tell me about a suitable man for the 
office of sahib al-shurta'. Then someone asked him: 'What kind of 
man do you want? ' Hajjäj replied that he wanted a man who constantly 
scowled, was patient and trustworthy, not given to treachery nor 
furious when presented with the truth, and impervious to the inter- 
cession of high-ranking people. 
2 Then Hajjäj was advised to 
c3 appoint Abd al-Rahmän al-Tamimi as his sahib al-shurta. This 
1. Yacqübi, vol. 2, p. 223. 
2. cuyün, vol. 1, p. 16. 
3. Ibid. 
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story is also reported by Ibn al-Aotham who also mentions why 
Hajjä. j wanted these qualities from his sähi! b al-shurta. cAbdal- 
Rahmän bial-Ashcath was offered the post of sahib al-shurta but he 
refused it. Th .; *14ra Shacbi came to Hajjäj's scribe and 
told him this. The scribe did not want to make Hajjäj angry, so 
he told him that he did not want Ibn al-Ash cath to be sahib al- 
shurta because the latter was soft and easily swayed. 
l Finally 
Hajjäj appointed cAbdal-Rahmän b. cUbayd as his sahib al-shurta. 
Ibn al-Actham adds that CAbdal-Rahman asked Hajjaj in his turn not 
to allow his (Hajjäj's) family and associates to come with requests 
for preferential treatment to him. Hajjäj agreed to this condition 
and ordered that an announcement should be made to the people that 
if anyone asked Hajjäj's family to mediate between them and the 
sahib al-shurta he would be killed. 
2 
Tabari stresses that the sahib al-shurta should be honest and 
cites an anecdote in this connection. cUmar b. Hubayra, the governor 
of cIraq during the caliphate of Hishäm b. cAbd al-Malik, appointed 
Muslim b. Sacid as the governor of Khuräsän in 106-724. cUmar 
advised Muslim to urge his sahib al-shurta to be honest 
3 Ibn CAbd 
Rabbihi, writing from far-away al-Andalus, has a similar story, 
saying that when cUmar b. Hubayra made Muslim b. Sacid governor of 
Khuräsän, cUmar said to him: 
'There are three pieces of advice that I recommend 
that you follow. Your chamberlain (häjib) is 
1. Ibn al-Actham, vol. 7, pp. 110-11. 
2. Ibid. 
3. Tabari, vol. 7, pp. 34-5. 
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the face with which you see people. If 
he does good then you do good, and if he acts 
wickedly then you act wickedly. As for the 
sahib al-shurta who is your lash and your 
sword, wherever he puts them, you put them. 
l 
It is interesting to note that these two writers have similar 
stories and that they extract the same interpretation from the 
information. Thus Ibn CAbd Rabbihi points out that if the sahib 
al-shurta was not honest in carrying out the governor's orders, 
then he might cause shame to the reputation of the governor, even 
though the governor might know nothing about it. Whenever an 
unpopular decision or action was taken, even if on the initiative 
of the sahib al-shurta alone, it was always the governor who 
received full blame. 
According to Balädhuri, the governor of Küfa, CAbdalläh b 
Mutic, during the caliphate of cAbdalläh b. Zubayr, exhorted the 
sahib al-shurta to be well-mannered to the people but tough towards 
2 
suspects and criminals. 
The qualities mentioned in the foregoing discussion are 
described as ideally to be possessed by the sahib al-shurta. Of 
course, the reality was rather different. Commenting on this, 
Levy writes that the people who held the office of the sahib 
al-shurta were famous for their cruelty and unscrupulousness. 
3 
Whilst it is clear that the men who were sahib al-shurta were tough, 
1. Ibn CAbd Rabbihi, op-cit., vol. 1, p. 15. 
2. Ansäb, vo1.5, p. 221. 
3. R. Levy, An introduction to the Sociolo 
vol. l, p. 366. 
of Islam (London, 1931-33), 
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perhaps Levy goes too far when he calls them unscrupulous. 
Certainly, the latter term implies that they would go to any 
lengths to achieve their aims. It would, however, appear to be 
the case that most sahib al-shurta were respectable, honourable men, 
at least by the standards of their time. They carried out the 
orders of their governors to the best of their abilities. Of 
course, at times, too much force may have been used against 
criminals, especially in the period of Ziyad and Hajjäj, but this 
was a period of great instability and it was vital to maintain law 
and order at all costs. The standards of cruelty were usually 
set by the governors, and their sahib al-shurta modelled their own 
behaviour on that of their masters. An especially cruel governor, 
such as Ziyad, is credited in the sources with having an equally 
cruel sahib al-shurta. 
l Similarly, Abu'l Faraj mentions that 
cAbdalläh b. Mucäwiya carried out cruel and tough policies and that 
his sahib al-shurta was equally tough, killing anyone who left his 
2 house at night. 
It is amusing to note that on occasion the similarity between 
the governor and the sahib al-shurta extended to their physical 
characteristics. According to Ibn Qutayba, the governor of 
cIraq 
in the caliphate of cUmar b. cAbd al-cAziz, cAbd al-Rahmän b, Zayd 
had a limp and his sahib al-shurta in Küfa, Qacgäc b. Suwayd also 
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4.2 THE POST OF SAHIB AL-SHURTA IN THE UMAYYAD PERIOD 
In the Umayyad period the institution of shurta was found both in 
the capital and in the major cities of the Islamic empire. The 
head of this institution was the sahib al-shurta who was responsible 
either to the caliph in the capital or to the provincial governors. 
In this section the relationship of the sahib al-shurta with 
the caliphs and governors will be analysed and the requirements 
and expectations of the office will be discussed. 
4.2.1 The relationship between the sahib al-shurta and the caliphs 
and the governors 
The caliph was the head of the Islamic state; he ruled the country 
with the help of a few men, one of whom was the sahib al-shurta. 
When the Umayyads came to power in 40/661, the first caliph of that 
dynasty, Mucawiya, increased the importance of the shurta and its 
commander by making the institution the most important internal 
force for the imposition of law and order as well as using this 
body as protector against his personal enemies. The office of 
the sahib al-shurta in the capital Damascus during the Umayyad 
period became the most important and powerful position at court 
after that of the caliph himself. As far as the provinces were 
concerned, the office of sahib al-shurta was next only to that of 
the governor. 
The usual progression of promotion in the higher levels of 
government would appear to have been that the provincial governors 
would provide the pool from which the caliph's highest official, 
the sahib al-shurta, would be appointed. There are many examples 
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in the sources of this practice. Mucäwiya appointed the governor 
of Küfa, Dahhäk b. Qays al-Fihri as his sahib al-shurta. 
l Similarly, 
Marwän b. Hakam appointed CAmr b. Sacid b, al-cAs, who was the governor 
of Medina in 61/680, as his sahib al-shurta in 65/684 in Egypt. 
2 
A similar procedure was followed by the anti-caliph, cAbdalläh 
b. Zubayr, when he seized power in the Arabian peninsula in 64-73/ 
683-692. He originally appointed Abdalläh b. MutTc as governor 
of K fa in 66/685. Thereafter, when that governor escaped from 
Mukhtär at the time of the latter's revolt, CAbdalläh b. Zubayr 
appointed him as his own sahib al-shurta in Mecca. 
3 
One of the major duties of the sahib al-shurta in the capital 
was to act with his men as protector of the caliph whenever the 
latter went out of his palace. 
4 This practice was also followed in 
the Umayyad period by the provincial governors who also began to 
protect themselves. In CIraq, whenever the famous governor Ziyäd 
b. Abihi went out, he was protected by guards, and the sahib al-shurta 
walked in front of him with his lance in his hand. 
5 
1. Tabari, vol. 5, pp. 300,323. 
2. Wulät, p. 70; Tabari, vol. 5, p. 343. 
3. Ibid., vol. 6, p. 9; Aghäni, vol. 15, p. 152. 
4. Ibid., vol. 7, p. 7; Kathir, vol. 9, p. 212. According to Ibn al-Javwzi 
(d. 597/1200), when CUmar b. CAbd al-cAziz became caliph the sahib al- 
shurta arrived with hurses and men in order to walk before the new 
caliph as his bodyguards. But CUmar refused protection and taking 
his horse he walked freely with the people. * This later account may 
well be of dubious authenticity and it certainly conflicts with the 
evidence of earlier historians such as Ibn Sacd** and Dhahabi, *** 
who say that cUmar II was protected by both shurta and haras. 
Dhahabi mentions that cUmar II had 300 shurta-an-d-300 haras. 
*Ibn al-Javizi, Kitab Sifat al-Safwa (Hyderabad, 1355), vol. 2, p. 64. 
**Tabaq t, vol. 5, p. 333. ***Tärikh al-Islam, vol. 4, p. 173. 
5. Ansab, vol. 4A, 7.188; Tabari, vol. 5, p. 223. 
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Inside the palace, the sahib al-shurta also had a protective 
role to play. He would stand near the caliph, ready to defend him 
if necessary, to silence, dismiss or even execute a man on the order 
of the caliph. During an argument between the caliph Walid b. cAbd 
al-Malik and his cousin CUmar b. CAbd al-CAziz, the sahib al-shurta 
was present in the caliph's court. According to one source, the 
sahib al-shurta told CUmar that he would behead him, should he receive 
the order to do so from the caliph, as Walid was becoming displeased 
with CUmar's argument. 
' On another occasion, it happened that some- 
one in the court of cUmar b. cAbd al-cAziz made an offensive remark and 
the sahib al-shurta, who was attending the court, immediately ordered 
the man to leave. But this time the caliph countermanded the order 
of the sahib al-shurta and asked the man to stay. 
2 A third incident 
cC was when the caliph Abd al-Malik decided to execute Amr b. Sacid b. 
al-cAs for conspiracy. He ordered the sahib al-shurta, who was 
attending the court, to carry out the execution. 
3 
Because of the importance and the responsibility wielded by the 
sahib al-shurta in the palace, the caliphs were careful only to appoint 
people to these posts whom they considered to be faithful and trust- 
worthy. The example of Mucäwiya may be cited here. As he lay 
dying, he called two people to his bedside in order to confide his 
last wishes to them, stating in particular that he wished to be 
succeeded by his son Yazid. One of these two men was his sahib 
1. Nahj, vol. 17, p. 43. 
2. Ibid., vol. 18, p. 165. 
3. Ansab, vol. 4B, p. 145. 
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al-shurta, Dahhak al-Fihri. 
The political importance of the office of the sahib al-shurta 
in this period is also demonstrated by another incident at a death- 
bed. As he was on the point of death, Sulaymän b. cAbd al-Malik 
(96-99/714-17) summoned his sahib al-shurta to give him his order 
that after his death the sahib al-shurta should assemble Sulaymän's 
family and kill anyone who refused to abide by the terms of his will. 
2 
In addition to the privilege of attending the courts of the 
caliphs and governors, the sahib al-shurta had the right to make 
suggestions concerning the internal affairs of a state or city, 
especially in matters of security. For instance, during the 
caliphate of cAbdalläh b. Zubayr the governor of Ku-fa was advised 
by his sahib al-shurta to imprison Mukhtär al-Thagafi for being a 
3 trouble maker. In another incident, the sahib al-shurta of the 
governor of Küfa, Mughira b. Shuoba (41-50/661-670) reported to his 
master that there were some people planning to make trouble and 
advised him to be aware of them. 
4 Another example is reported by 
Ibn al-Actham. The sahib al-shurta of the governor of Khuräsän, 
in the caliphate of CAbd al-Malik b. Marwän, came to the governor 
and informed him that the ex-governor, whose name was Bukayr b. Wishäh, 
was planning to revolt against him and that the governor should 
imprison him. 5 
1. Tabari, vol. 5, p-323- 
2. Abu Hanifa, op. cit., p. 332. 
3. Tabari, vol. 6, p. 11. 
4. Ibid., vol. 5, p. 181. 
5. Ibn al-Actham, vol. 7, p. 289. 
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As mentioned before, the duty of the sahib al-shurta was to 
protect the caliph from his internal enemies and to be responsible 
for the security of the capital. Not surprisingly, if the sahib 
al-shurta neglected his responsibilities, the security of the 
capital and the whole state could be put in jeopardy. The 
following anecdote illustrates the consequences of dereliction of 
duty by the sahib al-shurta. In 126/743 Yazid bWalid decided to 
capture Damascus from the caliph Walid b. Yazid. The caliph Wald 
was away from the city and had put one of his relatives in charge. 
But when the rebels decided to capture the city, the caliph's deputy 
was away as well. For this reason the sahib al-shurta and the son 
of the deputy of the caliph were in charge of the security of the 
city. When the rebels attacked the great Mosque of Damascus and 
took prisoner all the guards of the Mosque, as well as capturing the 
caliph's palace, the sahib al-shurta was apparently drunk. 
' Thus 
the capturing of Damascus proved to be surprisingly easy. 
So much for the political role of the sahib al-shurta in the 
palace of the caliph himself and in Damascus. It is clear that 
the office involved a high degree of responsibility and confident- 
iality and that the sahib al-shurta was one of the closest advisers 
and associates of the caliph. 
A similar situation existed in the provinces of the Umayyad 
state where each governor (wäl ) was provided with a sahib al-shurta, 
who was the most important and powerful man, after the governor 
himself. In those troubled times, especially in the garrison cities 
1. A häni, vol. 7, p. 76. 
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of CIräq, the sahib al-shurta played a key role in the imposition of 
central authority and the maintenance of law and order. 
At certain times in some provinces such as CIraq and Khuräsän, 
there was an overall governor (wli) for the whole area and at the 
same time each major city had sub-governors (cämil)"1 Both the 
wälis and c ämils, in such a situation, had their own sahib al- 
shurta. Thus the pattern in the capital was repeated on two 
levels in the provinces. 
Frequently, the sahib al-shurta would be required to take the 
place of the governor when the latter was away. This was especially 
the case in Egypt where many governors were absent from Fustät during 
the time of YazTd b, Mucäwiya and the sahib al-shurta deputised. 
2 
The example of cAbd al-cAziz b, Marwa-n, the governor of Egypt (65-84/ 
285-703) during the caliphate of CAbd al-Malik b, Marwän may also be 
cited. This governor left Egypt for Syria to visit the caliph, 
having appointed his sahib al-shurta as his deputy. 
3 There are 
other references of this kind which indicate that it was the usual 
practice for the sahib al-shurta to deputise for the governor 
4 
Usually the sahib al-shurta would simply follow the policies of the 
absent governor when deputising. Occasionally, however, he would 
1. For example, Hajjäj was governor of CIraq and there were sub- 
governors in Kufa and Basra. Similarly, Khälid al-Qasri was 
governor of the whole of*cIraq in the caliphate of Hishäm 
(105-125/723-742). 
2. Wulät, p. 62. 
3. Ibid., p. 73. 
4. e. g. Ibid., p. 95. 
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govern the province according to his own views, which did not always 
please the governor. One such sahib al-shurta was CAbis b. Sacid 
CC who, in the absence of the governor Abd al-Aziz b. Marwän, decided 
of his own accord to increase the salaries of the jund of Fustät. 
On his return the governor did not approve of this course of action 
but he was faced with a dilemma. If he reversed this decision 
he would anger the troops. So he agreed with the increase in 
w 
salary. Kindi records this incident and mentions that the sahib 
al-shurta told the governor that he was at liberty to change the 
decision if he wanted. 
1 
Normally the selection of the sahib al-shurta was made in the 
provinces by the governor, who chose a man known to him to be loyal. 
Whenever there was a change of governor, the sahib al-shurta was 
changed too. The sources, when making a precise reference to the 
post of a sahib al-shurta in the Umayyad period, do not mention the 
sahib al-shurta of this or that province but the sahib al-shurta of 
this or that governor. This suggests strongly that a new sahib 
al-shurta would be appointed immediately after the arrival of a 
new governor. 
The sahib al-shurta not only became deputy for the governors 
but at times replaced them. In the caliphate of cAbd al-Malik b. 
Marwän, the governor of Hamadan was eventually replaced by the 
sahib al-shurta. 
2 Another such example of a sahib al-shurta 
replacing a governor was in the caliphate of Hishäm who dismissed 
the governor of Egypt and appointed the sahib al-shurta of Fustät, 
1. Wu1ät, p. 70. 
2. Tabari, vol. 6, p. 294. 
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whose name was Hafs b. Walid to that position. 
' 
Sometimes when a governor died, the sahib al-shurta would be 
at the head of the interim government in the province until a new 
government was appointed. It is clear from this custom that 
the sahib al-shurta had a natural claim to the post of governor 
of the province; he was the obvious choice on the spot to take 
overall authority. Kindi cites in this connection the example of 
c Abd al-Rahmän b. Khälid al-Fahmi, formerly the sahib al-shurta in 
Fustat who in 117/735 was appointed governor of Egypt. 
It should be added in this analysis of the duties of the 
sahib al-shurta in the Umayyad period that other functions were 
ascribed to the office by later historians. In particular, 
there is an account by Ibn Taghribirdi which includes the duty of 
acting as prayer-leader amongst the functions of the sahib al- 
shurta. 
3 What the author's evidence for this account is, is not 
clear but it would appear that no earlier extant source mentions 
any similar story. Since in the Umayyad period the sahib al- 
shurta was the caliph's major adviser and official, it is not, 
however, inconceivable that if the caliph was absent from the 
prayers, the sahib al-shurta should deputise for him. The caliph 
in question in Ibn Taghribirdi's account was Yazid b, cAbd al-Malik 
(101-105/719-23) who was noted by the earlier historians as being 
negligent of his responsibilities. 
4 
1. Wulät, p. 96. 
2. Ibid., pp. 98-101. 
3. Ibn Taghribird , Nujüm al-Zähira (Cairo, n. d. ), vol. 1, p. 255. 
4. Mas üdi, op. cit., vol. 3, pp. 207-10; Azdi, Tarikh Mawsil(Cairo, 
1967), pp. 18-20. 
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4.3 THE INFLUENCE OF TRIBALISM IN THE APPOINTMENT OF THE 
SAHIB AL-SHURTA IN THE UMAYYAD PERIOD 
4.3.1 Caliphs who consistently kept to a tribal policy 
A policy of favouring certain tribes to the detriment of-others was 
vigorously adopted by many Umayyad caliphs. This process of 
gaining support for their regime can be traced clearly in their 
selection of suitable people to hold the office of sahib al-shurta. 
Yazid, son of Mucäwiya I, adopted a policy of tribalism, favour- 
ing the Yemeni tribes over others. Much of Yazid's support came 
from the Yemen tribes (especially the Kalb tribe). Probably this 
marked preference sprang in part from the influence of Yazid's 
mother who was from the Yemen tribes. Another reason for his 
opting for officials from the Yemen tribes was that it was they 
who supported him in his fighting against CAbdalläh b, Zubayr. 
The sahib al-shurta during Yazid's short reign came, therefore, 
from the tribes of Yemen and the man appointed was Humayd b. Hurayth 
2 b. Bahdal al -Kal bi . 
After the death of Yazid in 64/683, he was succeeded as caliph 
by his son MuCäwiya who died after only two months without nominat- 
ing his successor. In the Hijaz, CAbdalläh b, Zubayr declared him- 
self caliph, while the office of the caliphate was empty in Syria. 
In this disturbed period, the loyalties of the Arab tribes were 
1. There is always a problem of definition over tribes and clans 
in the sources. For the sake of clarity, the two major tribal 
groupings are cited here as Mudar and Yemen although this 
simplification may be a little crude. 
2. Ansäb, vol. 4B, p. 6. 
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divided. The leaders of the Mudar tribes, Dahhäk b. Qays and 
Zufar b. al-Härith, supported Ibn Zubayr in Syria, while the Yemeni 
tribal groups in Syria, such as Kalb, Ghassän favo. u 'r ed 
the Umayyad claimant, Khälid b. Yazid. It is not surprising that 
the tribes of Yemen, in particular the Kalb tribes, were supporters 
l 
of Khälid since their leaders were the maternal uncles of Khälid. 
As is well-known, the eventual outcome of this power struggle 
was that Marwän b. al-Hakam, a senior leader of the Umayyad family, 
was elected by the Yemenite tribes as caliph, on condition that he 
agreed to appoint Khälid b. Yazid as his successor. These tribes 
also insisted on having a special share of the state revenue and 
on being given the best posts. 
2 It was natural, therefore, that 
during the caliphate of Marwän the official government posts 
should be occupied by Marwän's supporters who came from the ranks 
of the Yemenite tribes in Syria. As regards the office of sahib 
3 
al-shurta, Marwan appointed Yahya b, Qays b. Harith al-Ghassani. 
When Walid b. CAbd al-Malik became caliph in 86-96/705-714 
the situation changed because Walid was committed to the Mudar 
and markedly favoured them. WalTd's attitude may have sprung 
from the fact that his mother came from this tribal group (she 
was from the Banü CAbs). 
4 This helps to explain his action in 
1. Ibid., vol. 5, p. 128. 
2. Mascüdi, op. cit., vol. 3, p. 95. This condition was the same 
condition which the Kalb tribe had made with Muäwiya. 
3. Macarif, p. 107; Ibn Khayyät, vol. 1, p. 331. 
4. Ansäb, vol. 5, p. 311; Tabari, vol. 6, pp. 419-20. 
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distributing most official posts among the Mudar tribes1 from 
whose ranks came Hajjäj who was the favoured governor of Walid. 
Walid's sahib al-shurta was Kacb b. Hamid al-cAbsi, the same man 
who had been the sahib al-shurta of CAbd al-Malik. Also he was 
Walid's maternal uncle (khäl). 
Another caliph who favoured the Mudar tribes was Yazid b, cAbd 
al-Malik (101-5/720-4). No doubt he was influenced to some extent 
by his wife who came from the Banü Thagi f (from the Mudar tribes). 
During his caliphate the post of sähib al-shurta was occupied by 
Kacb b. Hämid al-cAbsi from the Mudar tribes, the same man who 
was the sahib al-shurta for Yazid's father and his two brothers, 
Wald and Sulaymän. 
After Yazid's death in 105/724, the next caliph, his brother 
4 Hisham, favoured the Mudar tribes, hating the Yemeni tribes 
He retained the sahib al-shurta, KaCb b. Hämid al-cAbsi, in his 
position and when after thirteen years Kaeb was appointed governor 
of Armenia, the post of the sahib al-shurta was occupied by another 
person from the same tribe of Kacb, whose name was Yazd b. Yaclä b. 
Dakham al-CAbsi. 
5 
A similar policy of showing favour to one particular tribal 
group over another was followed in the short reigns of the remaining 
1. Ibn Khayyät, vol. 1, pp. 417-18. 
2. Tabari, vol. 6, p. 548; Ibn CAbd Rabbihi, op. cit., vol. 5, p. 188. 
3. Yacq-ub , vol. 3, p. 58; Ibn 
cAbd Rabbihi, op. cit., vol. 5, p. 204. 
4. Abu Hanifa, op. cit., p. 342. 
5. Ibn Khayyät, vol. 2, p. 379. 
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Umayyad caliphs after Hishäm. For example, Yazid b. Walid (ruled 
126/744) appointed as sahib al-shurta a man called Bukayr b. 
Shamakh al-Lakhmi. He came from the Yemen tribes on whose support 
Yazid had leaned in his struggle against Wald b. Yazid. 
' 
4.3.2 Caliphs who showed a more flexible policy towards the tribes 
(a) Certain Umayyad caliphs showed themselves to be more flexible 
in their attitude to the tribes but this was often from weakness 
rather than strength and for personal reasons. Before the Umayyad 
caliph Sulaymän came to power he was a supporter of the Mudar 
tribes against the Yemeni tribes. Sulaymän's mother was from the 
2 
Mudar tribes and, according to Ibn CAbd Rabbihi, Sulaymän spent 
his childhood with the cAbs, with his uncle's family. 
3 When 
Sulaymän became caliph in 96/715, however, he appointed Yazid b. 
Muhallab, who came from the Yemeni tribe, as governor of CIraq and 
ordered him to punish the family of Hajjäj. It appears that Sulaymän 
did not desert his early loyalty to the Mudar entirely but he had 
been angered by some Mudari governors like Hajjäj, Qutayba b, Muslim and 
Muhammad b. Qäsim al-Thaqafi who had supported Walid b. CAbd al-Malik 
against him, especially when Walid had wanted to appoint his son 
instead of Sulayman as caliph. Nevertheless, Sulaymän kept Kacb 
b, Hämid al-cAbsi as his sahib al-shurta, 
4 the same sahib al-shurta 
1. Ibn Khayyät, Vol. 2, p. 389; Yaoqübi, vol. 3, p. 77. 
2. Ansäb, vol. 5, p. 311. 
3. Ibn cAbd Rabbihi, op. cit., vol. 5, p. 188. 
4. TabarL, vol . 6, p-551. 
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who had served his father and his brother before him. 
During the short time of Walid II, 125-6/743-4, the Mudar 
tribes were the preferred group. Once again, through his mother, 
Walid II was related to the Mudar (in this case, Banü Thagif). 
l 
According to Abu Hanifa Dinawari, Walid II wrote a poem in which 
he vilified the Yemeni 
2 tribes. The Yemeni tribes, in their 
turn, stood with Yazid III against Wal-id II, a struggle which 
culminated in the killing of Walid II and the accession of Yazid 
III in 126/744.3 In spite of Walid's hostility to the Yemeni 
tribes, historians mention that his sahib al-shurta was from the 
Yemeni tribes. According to Yacqübi, his sahib al-shurta was 
cAbd al-Rahmän b, Hamid from the tribes of Yemen (Kalb). 
Khallfa b. Khayyät says that the caliph Walid II appointed a 
sahib al-shurta from the Yemeni tribes who was then dismissed 
in favour of another man from the Yemeni tribes whose name was 
cAbdalläh b. cAmir al-Kilaci. 
5 These historians do not mention 
any explanation for Walid's appointment of the sahib al-shurta 
from the Yemeni tribes whilst he was known to be hostile to this 
tribal group. Walid II was notorious for his profligate ways6 
and he antagonised many of his relatives and followers but his 
1. Mascüdi, op. cit., vol. 3, p. 229; Azdi, op. cit., p. 51. 
2. Abu Hanifa, op. cit., p. 348. 
3. Ibid., pp. 348-9. 
4. Yacqübi, op. cit., vol. 3, p. 76- 
5. Ibn Khayyät, vol. 2, p. 385. 
6. Ibn cAbd Rabbihi, RE. cit., vol. 5, pp. 222-23; Ibn al-Actham, 
vol. 8, p. 137. 
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motivation for his selection of sahib al-shurta remains unclear. 
From the preceding discussion it is clear that many of the 
Umayyad caliphs appointed-to the office of sahib al-shurta some- 
one belonging to the tribes who had supported them against their 
opponents in their struggle for power. It should be added that 
a similar process operated in the provinces when a governor chose 
his sahib al-shurta. 
l It is noteworthy that the post was never 
occupied by a non-Arab throughout the Umayyad period. Only a few, 
more capable, Umayyad caliphs chose people for this office on a 
super-tribal basis. 
In view of their policy of tribalism, it is not surprising 
that Umayyad caliphs and governors did not appoint clients 
(mawäli)2 to the post of sahib al-shurta nor indeed to any of the 
great state offices. There would appear to be only one exception 
in the sources to this general exclusion of the mawäli from high 
state office. According to Kindi, Bishr b. Safwän, the governor 
of Egypt in 101/719 appointed Shucayb b. Humayd a1-Ba1w who was a 
client as his sahib al-shurta. After a few days Shucayb was 
1. Tabarl, vol. 5, p. 310, vol. 6, p. 320. 
2. The mawäli were allowed to work on the land and in the markets 
and to perform other tasks which the Arabs did not want to do. 
According to one source, Mucäwiya told two tribal leaders from 
Basra that he was concerned about the increase of mawäli 
influence inside Basra and that he feared they might take over 
the Arabs. Muýwiya also mentioned to these two leaders that 
he would kill half of the mawali and let half of them work in 
the market or on the road. 
p. 364. 
Ibn CAbd Rabbihi, op. cit., vol. 3, 
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discharged from his post. 
' This client, according to Kindi, 
had a respectable religious background because his grandfather 
was one of the Prophet's companions. 
2 Kindi does not, however, 
explain why this man was dismissed so quickly but he does add that 
Bishr b. Safwän subsequently appointed his own brother to the 
office. 
(b) It was the two most gifted Umayyad politicians, Mucäwiya and 
CAbd al-Malik who seem to have been able, for certain periods at 
least, to rise above tribal problems. When Mucawiya b, Abi Sufyän 
came to Syria as its governor in 18/639, he was supported by the 
tribes of Yemen (particularly the tribe of Kalb), especially when 
he demanded revenge for his kinsman's, CUthmän's, death. Mucäwiya 
had two obvious links with the Kalb. Firstly, Nä'ila, the wife of 
cUthmän, was from the Yemeni (Kalb) tribes3 and when her husband 
was murdered the Yemeni tribes (Kalb) supported Mucawiya against 
cAli. Secondly, Mucäwiya himself married a woman of this tribe 
who became the mother of Yazid I. When Mucäwiya became caliph 
4 
he made certain promises to the Yemeni tribes, that they would 
enjoy a special share of the state revenue and have the best 
cpositions in Muä 5 wiya's court. 
1. Wu15t, p. 91. 
2. Ibid. 
3. Ansäb, vol. 5, pp. 11-12. 
4. Mucäwiya married this woman when he was governor of Syria in 
cUthmän's time. Ibid., vol. 4A, p. 127, and Ibn CAbd Rabbihi, 
Rabbihi, op. cit., vol. 5, p. 123. 
5. MasCüdi, op. cit., vol. 3, p. 95. 
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After he became established in the caliphate, however, 
Mucäwiya used his great diplomatic skills in dealing with tribal 
leaders1 and was able to rise above too much partisanship to 
maintain harmony and balance between the two major tribal group- 
ings, the Yemeni and the Mudar. He made particular efforts to 
conciliate the Mudar although it was with the Yemeni tribes 
that he saw that his best interests lay. 
2 According to Tabari, 
Mucäwiya first appointed in the office of sahib al-shurta a man from 
the Yemeni tribes whose name was Qays b. Hamza al-Hamadan'. After 
3 
dismissing this man the office was occupied by another person from 
the group of Yemeni tribes - Zumayl b. 
cAmr al-Saksaki. 
4 Later 
on, however, Mucäwiya appointed Qays al-Fihri, from the Mudar 
tribes as his sahib al-shurta. He remained as the sahib al-shurta 
of Muä 
5 
wiya until the latter's death. 
When CAbd al-Malik b. Marwän came to power in 65/685 he tried 
to re-unite the tribes after he made peace with the Mudari tribes, 
and especially with their leader Zufar b. Härith. In particular, 
he used marriage alliances since his two sons, Wa1id and Sulaymän, 
were born of Mudari woman. According to TabarT, CAbd al-Malik 
married Walläda, daughter of CAbbas al-cAbsi. 
6 It would appear, 
1. Mubarrad, vol. 1, p. 47; vol. 2, p. 211; Ansäb, vol. 4A, p. 37. 
2. Aghäni, vol. 18, pp. 69-70. 
3. Tabari, vol. 5, pp. 329-30. 
4. Ibid. 
5. Ibid., p. 323. 
6. Ibid., vol. 6, pp. 419-20. 
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however, that cAbd al-Malik lacked the skills of Mucäwiya in 
resolving tribal differences satisfactorily. According to 
Baladhuri, cAbd al-Malik was more resolute (ahzam) but 
MuCawiya was more gentle or clement (ahlam). 
1For 
example, 
according to one source, after his peace treaty with the Mudar 
tribes, cAbd al-Malik told the Mudar leader Zufar one day that 
hostility against the Mudar still remained in his heart. 
2 But 
it is clear that cAbd al-Malik managed to achieve a certain 
balance between the Yemeni and Mudar tribes. According to 
Balädhuri, there were at the court of cAbd al-Malik Mudari 
supporters and Yemeni supporters, grouped no doubt around Walid 
and Sulaymän, sons of cAbd al-Malik whose mothers were from the 
Qays (Mudar) and KhalTd b. Yazid and others whose mothers were from 
Kalb (Yemen). 3 
During the early years of his rule cAbd al-Malik chose men 
from the Yemeni tribes for his sahib al-shurta. He first 
appointed Yazid b, Kabshah al-Saksaki to this office. Then he 
dismissed him and appointed Abu Nätil al-Ghassäni; after the 
latter's dismissal cAbdallah btZayd al-Hakami took over in the 
office. 
4 All these people were from the Yemeni tribes. 
5 In 
1. Ansäb. vol. 4A, p. 68. 
2. Ibid., vol. 5, pp. 306-07. According to Jumahi, cAbd al-Malik 
would not allow MudarT poets into his court because they all 
supported Ibn Zubayr. Jumahi, Tabagät al-Shucaral, Leiden, 1916, 
p. 100. 
3. Ansäb, vol. 5, p. 311. 
4. Ibn Khayyat, vol. l, p. 395. 
5. MaCarif, pp. 106-07. 
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the later years of his rule, however, 
cAbd al-Malik lost the 
enthusiastic support of the Yemeni tribes and he moved more towards 
the Mudar (Qays) tribes. 
' This change of attitude affected the 
office of the sahib al-shurta because cAbd al-Malik appointed 
cb b. Hamid al-CAbsi, a man from the Mudar. 
2 Ka This man was from 
the cAbs from whom cAbd al-Malik had chosen his wife Walläda, the 
mother of his two sons, Walid and Sulaymän. Kaob b. H mid kept the 
office of the sahib al-shurta until the death of CAbd al-Malik in 
86/705.3 
Another dmayyad caliph who tried to adopt a super-tribal 
policy of government was cUmar b. CAbd al-CAziz. His policy was, 
however, different from that of Mucäwiya and cAbd al-Malik since 
it was more openly religious. When cUmar became caliph in 
99/717, he changed most of the governors and officials who had 
been appointed by Sulaymän b. cAbd al-Malik. Most of the new 
governors or officials were pious or had good religious backgrounds. 
4 
1. According to Abu Tammäm, after CAbdalläh b, Zubayr was killed, 
cAbd al-Malik favoured the Qays (Mudar) tribes more, dismissing 
many Kalb officials and appointing many Qays (Mudar) in their 
place. CAbu Tammäm, Hamäsa, (Bonn, 1828), p. 658. 
2. Ibn Khayyat, vol. l, p. 395. 
3. Ibid. 
4. For example, cUmar appointed Abu Bakr b"Hazm as the governor 
of Medina and also appointed cAbd al-Hamid b, Zayd as the 
governor of Küfa. For Basra he appointed CAday b. Arta'a. 
For Egypt he appointed Ayyüb b. Shurhabil. CUmar also 
appointed pious men as gadis like Hasan al-Basri and Iyas b" 
CMuäwiya. Tabari, ser. 11-3, pp. 1346-47. 
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cUmar refused the policy of tribalism and an 
it. According to Tabari, when CUmar b. cAbd 
the governor of Khuräsän, cAbdalläh b. Jarräh 
ing his Yemeni tribesmen to the detriment of 
y ideas connected with 
a1-CAziz heard that 
al-Hakami was favour- 
other tribes, cUmar 
immediately dismissed him and appointed a man as the governor of 
Khuräsän who was trustworthy. 
1 It is likely that this religious 
policy of cUmar affected the office of the sahib al-shurta. 
CC According to Yaqübi, Umar's sahib al-shurta was Rawh b. Yazid 
al-Saksaki who was the caliph's mawla. ̀  Probably this man was a 
religious man like his master, and it was for that reason that 
c'Umar appointed him as his sahib al-shurta. 
1. Tabari, ser. 11-3, p. 1348. 
2. Yacqübi, vol. 3, p. 52. 
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Chapter 5 
THE DUTIES OF THE SHURTA IN THE 
UMAYYAD PERIOD (41-132/661-750) 
Chapter 5 
5.1 THE DUTIES OF THE SHURTA IN THE UMAYYAD PERIOD (41-132/661-750) 
The shurta had a wide range of important duties to carry out in the 
Umayyad period. The caliphs and the governors used this force to 
protect themselves against their internal enemies and also to 
maintain law and order inside Muslim cities. The shurta punished 
criminals and wrong-doers inside the cities. They also patrolled 
in especially large numbers inside the cities whenever a revolt 
took place. The shurta had other duties. Particularly important 
was the sentencing and punishment according to prescribed legal 
penalties of people who had offended against the ShariCa. 
1 It is 
clear, therefore, that the shurta exercised a great deal of power 
at this time. 
A number of scholars have held the view that the term shurta, 
even in reference to the Umayyad period, is synonymous with that 
of the police and that the duties of the shurta were the same as 
those normally associated with police functions. Levy, for 
example, writes that 'the shurta came to be regarded primarily as 
a police force'. 
2 This view is echoed by N. J. Coulson in his book 
1. These penalties were often, in the case of the sahib al-shurta 
particularly, supplemented by pragmatic judgements (maslaha). 
2. Levy, op. cit., voll, p. 364. 
82 
on Islamic law, where the shurta are defined as police. 
l Dennett 
also mentions the shurta as the police force` and this view is upheld 
by Amir CAl i .3 
It seems that these scholars only partially understood the 
nature of the duties of the shurta and the police in Umayyad times. 
It is true that the shurta performed functions normally associated 
with the police inside the cities. This is not, however, the 
whole picture. According to the available sources, it is clear 
that, in Umayyad times at least, the shurta had wider duties than 
those of a modern police force. More especially, the sahib al- 
shurta had more wide-ranging responsibilities than the head of 
the police. The shurta' s duties were more military than those 
traditionally associated with the police. The confusion may 
well have arisen because the term shurta has acquired the meaning 
of police force in modern times. 
The responsibilities of the shurta in this period can be 
divided into five main duties: 
1. The protection of caliphs and governors against their internal 
enemies and of the cities against internal rebels. 
2. Punishing wrong-doers and outlaws. 
3. Carrying out the hudüd al-Shari ca, and the punishing of other 
offences according to the 'principle' of maslaha al-umma. 
I. N. J. Coulson, A History of Islamic Law (Edinburgh, 1964), p. 121. 
2. J. R. Dennett, Marwän Ibn Muhammad, the passing of the Umayyad 
Caliphate (London, 1978 , p. 126. 
3. Amir CAll9op. cit., p. 188. 
83 
4. Helping the army against enemies outside the cities. 
5. Carrying out executions and tortures of political 
offenders and generally dealing with prisoners and 
the sahib al-sijin. 
These duties will now be discussed in turn. 
5.1.1 Protecting the caliphs and governors against their 
internal enemies 
The shurta was responsible for the protection of caliphs and 
governors in the Umayyad period. As mentioned before, Mucawiya 
was the first caliph to protect himself with the shurta, whenever 
he went out of the palace, 
' 
and whenever he was praying at the 
mosque. 
2 It seems that the shurta surrounded the caliph and that 
the sahib al-shurta walked in front of him with a lance in his hand. 
According to Abu'l Faraj, the caliph Hishäm, whenever he went out, 
was protected in the same way by the shurta. 
3 In this manner the 
caliphs ensured that they were safe from their internal enemies. 
The shurta and the sahib al-shurta also protected the governor 
of the provinces in a similar fashion to that used for the caliph. 
As mentioned previously, Ziyad b, Abihi was the first governor to 
use the shurta as his protectors and the sahib al-shurta walked 
before him with his lance in his hand. 
4 The appearance of the 
1. Husari, Zahr al-Ädäb Wa Thamar al-Albäb (Cairo, 1953), vol. 2, 
p. 932; Damiri, op. cit., vol. 1, p. 74. 
2. Tabari, vol. 5, p. 149. 
3. Aghäni, vol. 7, p. 7. 
4. Tabari, vol. 5, p. 223. 
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sahib al-shurta with a lance in his hand in front of the caliph 
and governors (in public places) could be considered as a sign 
of protection. It also gave the people an outward symbol of 
the caliph's and governor's domination over them. 
The caliphs and governors also used the shurta as their 
instrument for the imposition of their authority over the trouble- 
some elements amongst the population, sending the shurta to bring 
such people to them or to arrest anyone they wanted. For example, 
the caliph Walid I sent the shurta to arrest a Khärijite who was 
hidden in a house in his capital Damascus. 
' 
Similarly, the governors also used the shurta or sometimes the 
sahib al-shurta to arrest troublesome elements. For example, the 
tough governor of Basra in Mucä. wiya' s time, CUbaydal l äh b. Ziyäd, 
became angry with poet Ibn al-Mufarrigh. There- 
fore, Ibn Mufarrigh hid himself in a house of a nobleman. But 
when the governor learned of Ibn'Mufarrig'h's hiding place, he sent 
the shurta to arrest him. 
2 In another incident it seems that 
the sahib al-shurta was sent to enforce a governor's authority. 
The governor of Khuräsän, Qutayba Muslim, in the caliphate of 
Sulaymän, sent his sahib al-shurta to an enemy of his whose name 
was Wakic. The sahib al-shurta went to WakTC and told him to come 
with him to the governor. 
3 The governor had ordered his sahib 
al-shurta to ask the man to come quietly. 
1. Aghani, vol. 13, pp. 162-63. 
2. Tabari, vol. 5, pp. 318-19. 
3. Kami l, vol . 5, p. 10. 
On the other hand, if 
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the man resisted, the sahib al-shurta should kill him. 
The shurta also protected the caliph and the governors 
inside their palaces. Famous governors, like Ziyäd, his son 
cUbaydalläh, and Hajjäj had the shurta in their palace. On 
one occasion, the governor of CIraq, cUbaydallah b. Ziyad was 
questioning a prisoner when suddenly the prisoner became angry 
and tried to take a sword from one of the shurta who was standing 
close to the governor. But the shurti did not allow the prisoner 
to take his sword. 
2 This account suggests that the shurta were 
literally around the governors, protecting them from their enemies, 
especially standing near them when they held a majlis. 
3 
As mentioned before, a number of revolts occurred in the 
Umayyad period, perpetrated mainly by the Shica and Khärijites, 
especially in the garrison cities, Basra and Küfa. The shurta 
were involved in many incidents with these rebels and attempted to 
crush them. The shurta used many methods to bring down these 
revol ts. 
Many incidents show that the shurta, and especially the sahib 
al-shurta, received advance information about the activity of rebels. 
The sahib al-shurta of the governor of Küfa, Mughira b. ShuCba 
(41-50/661-670) was given some information about the activity of 
the Khärijites in the city of Küfa. Therefore, he asked the 
1. The exact location of the shurta within the palace and their 
relationship with other personnel will be discussed in detail 
elsewhere. 
2. Tabari, vol. 5, p. 349. 
3. Ibid. 
86 
governor for permission to attack the rebel's house. 
' 
Another such incident happened in Kufa during the governorship 
of cAbdalläh b. Mutic, in 66/685. The sahib al-shurta told the 
governor that the Shica under the leadership of Mukhtär were plan- 
ning to rebel against the authority of the governor - the sahib- 
al-shurta had obtained his information from an undercover agent. 
2 
It appears that the sahib al-shurta had a type of spy (cayn or jäsüs) 
whose main job was to get this information. The historians do not 
mention who these people were exactly or how the sahib al-shurta 
obtained his information. Probably the spies were members of the 
shurta spying for their chief, working under cover much as modern 
spies do. 
After the sahib al-shurta had found out the rebels' location, 
he would ask the governor to take steps against them. The shurta, 
who in any case used to patrol the streets to maintain security, 
would in troubled times be in evidence in very much larger numbers 
and the sahib al-shurta would accompany them. He had authority 
to question anyone under suspicion and he also had the power to 
arrest anyone on the streets. Much historical evidence indicates 
that the shurta and the sahib al-shurta patrolled the streets of 
Muslim cities and also arrested or killed anyone they believed to be 
a rebel or supporter of rebels. 
3 Also the shurta could close off 
streets whenever the rebels made a disturbance. By the order of 
1. Tabarl, Vo. l. 5,. pp. 181-82. 
2. Ibid., vol. 6, p-11- 
3. Ibid., p. 19; Ansäb, vol. 5, pp. 224-5; Maqätil, p. 162. 
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the governor, every shurti had to be present in the governor's 
palace and on duty when there was any civic disturbance. For 
example, when Muslim b. cAgil surrounded the governor's palace, 
the governor commanded every shurt to be present, for the number 
of the shurta in the palace was only thirty men when the rebels 
' 
tried to take it over. From this incident, it appears that only 
the shurta who were on guard duty in the governor's palace were 
present. The implication of this would appear to be that the main 
body of the shurta were in their homes. A public announcement was 
made, summoning the other shurta to their duties. 
2 
When rebels decided to revolt or make a disturbance inside the 
city, the sahib al-shurta would receive an order to gather the people 
in the great mosque or near the governor's palace. Both these 
3 
areas were well guarded by the shurta. This method of assembling 
people enabled the authorities to determine who was with the rebels. 
If people came to the mosque, they were with the government and if 
they did not come it might be assumed that they were with the rebels. 
In this way, the shurta could punish the rebels and not confuse them 
with the innocent. 
It was the shurta's duty also to search any house in which they 
believed rebels were hidden. 
4 The shurta also had the power to 
punish any rebels who were arrested by them. For example, the 
1. Tabari, vol. 5, p. 369. 
2. This is discussed in detail elsewhere. 
3. iýlagati l, p. 136. 
4. Tabari, vol. 5, p. 373. 
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shurta, by the order of the governor, could demolish any rebel's 
house. There are many incidents to illustrate how the shurta 
demolished rebels' houses. For example, according to Balädhuri, 
the sahib al-shurta of Mukhtär in 66/685 demolished the house of 
cvbaydalläh b. al-Hrr because he was against Mukhtär. 
l Another 
example occurred in the time of Yazid b Muäwiya in Medina - the 
governor of Medina, cAmr b. Sacid, ordered his sahib al-shurta to 
demolish the houses of the Banü Häshim and Banü Asad because they 
would not pay homage to Yazid. 
2 
The sahib al-shurta had the power to punish rebels or the 
supporters of rebels. According to Balädhuri, the governor of 
Medina in the time of Yazid b. Muäwiya, C Amr b. Sa cid, ordered his c 
sahib al-shurta to be tough with the supporters of CAbdalläh b. 
Zubayr. The sahib al-shurta then gave the order for some noblemen 
to be whipped who were supporters of cAbdalläh b. Zubayr. The 
shurta gave each man one hundred lashes and pulled out their beards. 
3 
From these incidents, it appears that the shurta and the sahib 
al-shurta were responsible for the security of the city. They 
protected the Muslim cities against any rebels who would undermine 
Umayyad authority. 
5.1.2 Punishing wrongdoers and outlaws 
The shurta as the main internal peace-keeping force was responsible 
1. Ansäb, vol. 5, p. 293. 
2. Musoab b. 'Abdalläh al-Zubayri, Kitäb Nasab al-Quraysh (Cairo, 1953), 
p. 268. 
3. Ansäb, vol. 4B, p. 28. 
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for the security of the city and also for imposing law and order. 
It seems that social and moral disorder in certain Muslim cities 
led some governors to be tough and sometimes even cruel in exacting 
punishment from wrongdoers and criminals. 
A very well-known example is that of Ziyäd b. Abi hi who became 
governor of Basra in 45/665. Ziyäd decided to increase the numbers 
of the shurta there to deal with the moral and social laxity which 
he found in the city. According to Balädhuri, when Ziyäd made 
his inaugural speech to the people of Basra, he warned them, saying 
'If anyone has lost anything I will be responsible 
for getting it back for him. ' 
He added 
'Do not go out onto the streets at night - anyone 
who goes out of his house, will be killed. '1 
Ziyäd also warned evil-doers in his speech, saying 
'Every crime has its punishment. If anyone drowns 
a man, I will drown him. If anyone burns a house 
down over the head of its occupant, I will burn 
him. If anyone digs (naga'ba) into a house to 
steal, I will dig out his heart. If anyone digs 
up graves (to snatch bodies), I will bury him alive. '2 
From this speech it is clear what kind of crimes the people of 
Basra had committed before Ziyäd's arrival. 
1. Ansäb, vol. 4A, p. 180. 
2. Ibid. 
After this speech, 
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Ziyad ordered the sahib al-shurta to take his shurta and patrol 
the strees of the city. If the sahib al-shurta saw anyone 
outside his house, he should kill him. 
According to Balädhuri, Ziyad did with the criminals what he 
said he would do in his speech. Therefore the sahib al-shurta 
arrested anyone who was out in the streets after salät al-casha". 
Some criminals who were body-snatchers were brought to Ziyäd and 
he ordered them to be buried alive. 
2 A man who had flooded a field 
of crops was also brought to Ziyäd who promptly ordered that the man 
should be drowned in the water. He also ordered the burning of a 
1" Ibid., p. 182.. When Ziyäd finished his speech the people 
began to mock his warning since they believed that he was joking. 
But when the sahib al-shurta patrolled the streets and killed 500 
men in one night, the people realised that Ziyäd was serious about 
his warning. Ibid., p. 171. Probably this was the reason why 
Ziyäd on one occasion killed a Bedouin tribesman although he believed 
that he was innocent. Ziyäd killed him because probably if he had 
not done so, the people would have mocked him further and said that 
he did not do what he said he would do in his speech. Cf. p. 3.2 
2. Ibid., p. 172. According to many fugahä,, grave robbers who snatch 
dead men's shrouds must have their hands cut off. For example, 
Abu Yacla al-Farrä' (who was Hanball) said that the hand of a body- 
snatcher must be cut off: Farrä', Al-Abkam al-Sultaniyya(Cairo, 
1966), p. 287. Bayhagi, who was Shafici, agrees that the grave- 
robber who steals shrouds must have his hand cut off: Bayhagi, 
Kitäb Al-Sunan al-kubra (Hyderabad, 1354 A. H. ), vol. 8, p. 269. Ibn 
Hazm reports also that the body snatcher's hand must be cut off: 
Ibn Hazm, Al-Muhalla (Beirut, n. d. ), vol. 11, pp. 329-30. But he also 
says that some scholars said that the man who robs graves to steal 
the shroud must be killed: Ibid. Ibn Hazm himself prefers that the 
man's hand should be cut off: Ibid. Abu Hamifa, however, did not 
accept that it is right to cut off the hand of a body-snatcher, because 
the shroud is not the property of a living man: Farrä', op-cit., p. 267. 
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man who had burned down a house. 
l Ziyad ordered that watch should 
be kept on new graves because he believed that body snatchers would 
come to dig up the graves. Therefore a special watch was made 
over a new grave and one night a body snatcher did come to commit 
his crime and he was wounded and captured. 
2 Balädhuri does not 
mention who these people were who watched the new grave. But it 
seems likely that they were the shurta because Balädhuri mentions 
this incident in the context of other incidents involving the sahib 
al-shurta. 
3 The sources do not mention what were the motives of 
people who dug up graves in order to snatch the bodies but it would 
appear likely that they wanted to sell the dead man's shroud. 
After these tough punishments, the city of Basra became safe and 
the people were no longer afraid of thieves and criminals. 
4 
Similar measures are reported in the time of Hajjäj against 
wrong-doers and thieves. According to Ibn Qutayba, Hajjäj's sahib 
al-shurta was very tough with criminals. Ibn Qutayba adds that 
the sahib al-shurta5 never imprisoned anyone except for a debt. 
When a man who was digging into a house (in order to steal) was 
brought before the sahib al-shurta he transfixed him with a piercing 
instrument (mangiba). If a man who was a body snatcher came before 
the sahib al-shurta, he dug a grave for him and buried him in it. 




5. This man was CAbd al-Rahmän b. CUbayd al-Saoad . He is mentioned 
c by both Ibn Atham and Ibn Qutayba. 
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If it was a man who had attacked or threatened another man with 
some sharp weapon, he cut off his hand. If the offender was 
someone who had burnt a house down over the head of its occupant, 
he burned him; and if it was a dubious character suspected of 
robbery, even though there was no direct evidence against him, he 
would inflict three hundred lashes on him. Often a period of 
forty nights would pass without any criminal being brought before 
the sahib al-shurta, and hajjäj was so pleased with him that he gave 
him and his shurta force control over Basra as well as Ku-fa. 
l 
It seems that Levy misunderstood this account of Ibn Qutayba's 
when he translated it. He writes as follows: 
'When a man who wasa naqib (head of a section 
of the community sic)) was brought before 
him, he transfixed him with a piercing 
instrument. '2 
Levy misunderstands the meaning of the root naqaba () and in 
particular the word nagi b (') . The verb naqaba ( ;. 
+ ) 
means `to dig, to make a hole in the wall or drill a hole'. The 
noun nagib does of course mean the head of a section of the community 
but it is clearly inappropriate here and is not what Ibn Qutayba 
intended to say in this context. 
3 The actual lines of Ibn Qutayba 
1 
are: of . ,.... oil 
C Z". }' l3`ß' 
, .ý.; ,, 
"s" 
QA. i ý1ea . 'ý " 
1. cUyün, vol. 1, p. 16; Ibn Actham, vol. 7, pp. 110-11. 
2. Levy, op. cit., voll, p. 366. 
3. CUyün, Vol-1, p. 16. 
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Levy also does not understand another verb in his translation 
of Ibn-Qutayba's account; he translates as follows: 
'If a man who was by trade a digger came before 
him, he dug a grave for him and buried him in 
it. Ii 
Here Levy misunderstands the Arabic word nabbäsh (j) which 
means grave-digger or body snatcher, not as he suggests, a man who 
is by trade a digger. Clearly what Ibn Qutayba wants to imply 
is that a nabbäsh is a body snatcher, not one who is a digger by 
trade. The first category is that of a criminal but the second 
is not. So the sahib al-shurta killed a criminal, a body snatcher, 
not a respectable man carrying out his usual occupation. 
The shurta had the power to question, to arrest, or to kill 
anyone out in the streets. If they believed that a man was committing 
a crime he would be immediately arrested. For example, according to 
Abu' l Fara j, the sahi b al -shurta of 
CAbdal l äh b. Mucäwiya in 127 /, 7AR, 
was patrolling the streets of the city of Küfa and if he saw anyone 
outside his house2 he would kill him. 
3 It appears that the sahib 
al-shurta enforced this punishment because at that time the situation 
in Küfa was very bad and cAbdallah b. Mucäwiya had rebelled against 
1. Levy, op. cit., vol. 1, pp. 366-67. 
2. Because there was a curfew in Küfa at that time. 
3. Aghäni, vol. 12, p. 231. 
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the Umayyads and taken over the city by force. Therefore, it 
was necessary for the sahib al-shurta to impose a curfew and to 
kill anyone who broke it. They probably believed that no innocent 
person would leave his house but just the criminals or saboteurs. 
At any time when there was a revolt or an increase of crime 
in the city the governors would impose martial law - they did not 
allow anyone out at night and punished anyone who broke this law 
very severely. If they did not have a strong sahib al-shurta the 
security of the city could be in danger. In Mucäwiya's caliphate, 
the governor of Medina, Marwän b. Hakam, lost control of the city 
and crimes became common in Medina. So Marwän appointed Muscab 
b. 'Abd al-Rahmän as his sahib al-shurta. The sahib al-shurta 
employed many methods to prevent the criminals from committing 
offences. For example, Muscab imprisoned anyone-who was out of 
his house at night. He did not allow people to attack each other; 
he whipped criminals and sometimes demolished their houses. 
Therefore, people became afraid of him and his shurta. 
l 
It appears that very often the sahib al-shurta and the shurta 
applied punishments, not according to the hudud, which were in 
conformity with the Sharica, but according to the principle of 
maslaha with all the freedom that this idea implies. It seems 
that the sahib al-shurta had the power to choose the various 
punishments which he could apply and he also created new punishments 
which were imposed on criminals who committed deeds against the 
Muslim community. For this reason governors like Ziyäd and the 
1. Zubayr b. Bahkär, Jamhara Nasab al-Quraysh wa Akhbärihä (Beirut, 
1966), pp. 517-18. 
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sahib al-shurta of Hajjäj used some punishments which were 
uncanonical in Islamic law; for example, neither the punishment 
imposed on body snatchers nor the punishment for arsonists 
existed among the hudüd. It seems that when people committed a 
new offence or an unusual crime the sahib al-shurta or the governor 
created a new punishment probably because they believed that it was 
for the maslaha of the community. 
1 
The institution of the shurta had a close relationship with 
the qada because these two offices were both dealing with the 
enforcement of law and order. 
2 During the Umayyad period, it was the 
I. It appears that maslaha was applied before the Umayyad period. 
For example, in the time of the Prophet, the punishment for drink- 
ing wine was between 30 and 40 lashes whereas Abu Bakr made it 
forty. In the time of CUmar b. Khattäb, the governor of Syria, Abu 
cUbayda b.. Jarrah sent a letter to Umar saying that the people of 
Syria were drinking wine so he punished them with forty lashes but 
this course of action did no good. Abu CUbayda therefore asked 
for cUmar's advice. cUmar asked the Prophet's companions about 
this matter and they advised cUmar to order Ab--u cUbayda to increase 
the punishment from forty to eighty lashes, giving the reason that 
forty lashes were for drinking and forty more were for abuse against 
the people. Therefore, 
CUmar ordered Abu CUbayda to carry this out: 
Al-Ragiq al-Nadim, Qutb al-Sarur fi Awsäf al-Khumür (Damascus, 1969), 
pp. 500-501 . 
2. It is traditionally argued that the first gädi was the Prophet himself: 
Ibn Abi '1-Damm al-Hamawi, Kitäb Adab al-Qaadä' (Damascus, 1975), p. 5; 
Muhammad al-Murir, Kitäb al-Abhäth al-Sämiyya fi Muhakim al-Islämiyya 
(Tatwän, 1951), vol. , p. 96; Muhammad Arslan, al-Qadä' wa '1-Qudät 
(Beirut, 1969), p. 55. Afterwards, when the Muslims became more numer- 
ous, the Prophet appointed some of his companions as gädis. For 
example, he appointed Mucädh b. Jabal as the gädi of Yemen and also 
All b, Abi Tälib as the gädi of Yemen: Ibn Abi al-Damm al-Hamawi, op. cit. 
pp. 6-7; Farra', op. cit., pp. 62-3. The Räshidün caliphs also appointed 
qadis. For example, 
cUmar b. al-Khattab was appointed by Abu Bakr as 
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governors rather than the caliph who appointed gädis. 
The qäd Is duty was to adjudicate in any kind of dispute among 
the Muslims. Such disputes included those concerned with divorce 
and other matrimonial problems, inheritance and commerce. Many 
gädis also administered the properties of orphans, widows and the 
1 insane. 
A number of historical and legal sources discuss thE. duty of 
the gädis and how they did their work in the Umayyad period. 
According to Ibn Qutayba, Shurayh was a gadi in Küfa for seventy 
years and judged people's disputes. 
2 In his Akhbär al-Qudät, Ibn 
Wakic, mentions a gädi who refused to permit the marriage of a man 
3 
who had insulted him, but on another occasion he cites an example 
of a gädi passing judgement in a divorce case. 
4 Ibn Abi Had id 
also mentions that Ibn Shubrama, a gädi in Küfa in the Umayyad period, 
judged between some people who were disputing the ownership of a palm 
tree in a garden. 
5 
(continued from the previous page) the gädi of Medina: Bayhägi, op. cit., 
uol. 10, p. 87. When CUmar himself became caliph, he appointed gädis 
of the new garrison cities such as Küfa and Basra: Ibid. CUmar 
appointed Shurayh as the gädi of Küfa and Ibn Sawwär for Basra. 
1. Qudät, p. 17; Ibn Khaldün, al-Muqaddima (Beirut, n. d. ), p. 175; CAbd 
al-Qädir al-Macadidi, Wäsit fi'l CAsr al-Umawi (Baghdad, 1979), 
p. 277; Sälih Ahmad a1-A11, al-Tanzimät al-Ijtimäciyya wa'l- 
Igtisädiyyafi Basra fi'l Qarn a -Awwa a -Hijri (Beirut, 1969), 
pp. 10 -9. 
2. CUyün, vol. 1, p-66- 
172-73. 3. Waki vol. 1, pp. 
4. Ibid., vol. 2, pp. 255,273. 
5. The qadi asked questions, such as 'How many palms are in the garden? ' 
but as the witnesses could not answer, the qadi refused to accept their 
testimonies. So the witnesses asked the gadi'How many ustwäna are in 
your mosque? ' and the qadi could not answer them, so he agreed to 
accept their testimony: Nahj, vol. 17, p. 62. 
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It is worth while mentioning that some gädis in Umayyad times 
had other duties as well. According to KindT, the caliph Mucäwiya 
ordered a gädT of Egypt, Sulaym, to investigate jiräh (injuries)' disputes. 
This gädi 
2 
was apparently the first to look into this kind of case. 
It seems that he did not perform this duty until the caliph 
ordered him to do so. This suggests that he did not have the 
authority to judge in such cases without the specific order of the 
caliph. It appears that this gädi did not inflict punishment but 
just took the testimonies of the injured party and of the offender. 
Then he took al-diya from the man who had inflicted the injury. 
3 
In Umayyad times4 gädis judged in the mosque and sometimes in 
their houses. 5 In the mosque the gädis would hold a majlis al- 
- gada, 
6 in which he judged the people. The gädi had authority to 
judge people according to the Koran and the sunna of the Prophet. 
7 He would also exercise ijtihäd when necessary. 
It is clear from the short preceding discussion that the early 
gädis enjoyed only limited authority. As will now be demonstrated, 
I. Qudät, p. 9. 
2. Ibid. 
3. Ibid. 
4. Wakic, vol. l , p. 145. 
5. Ibid., p. 333. 
6. Ibid., vol. 2, p. 18. 
7. When the Prophet sent Mucädh b. Jabal as the gädi of Yemen, he asked 
him how he judged the people. Mucädh replied that he made his judge- 
ment in accordance with the book of God and the sunna of the Prophet. 
Then the Prophet asked him what he would do if he found nothing in 
these books relating to his case. Then Mucadh said, 'Then I would 
judge with my own ra'y: Farrä', op. cit., pp. 61-2. 
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they often needed the support of a higher authority such as the 
governor as well as the help of the shurta to impose their judge- 
ments. 
The relationship between the gädi and the sahib al-shurta and 
the shurta was probably very close. According to Ibn Wakic, when 
the gädi was sitting in the mosque to pass judgement, two men with 
whips in their hands stood behind him to protect him from the 
people. 
l Ibn Waki c calls these two men the qadi's guard (haras). 
2 
In another place he says that the gädi used the jilwäz (jaläwiza)3 
to punish the people and to protect himself. 
4 The same source 
relates that when Iyäs b. Mucäwiya, the gädi of Basra in the time of 
cUmar b. CAbd al-cAziz, left the governor's palace he was accompanied 
by the shurta who went with him to the mosque to judge disputes. 
5 
A similar picture is given by Mubarrad who writes that Hasan al- 
Basri once said, 'Why do these governors need a shurta ...? ' 
However, when Hasan became gädi and the people crowded round him 
wanting a settlement of their disputes, he said that the authority 
must have some kind of force to control the people. 
6 
In the Umayyad period the offices of sahib al-shurta and gädi' 
were sometimes combined in one and the same person. It would 
1. Wakic, Vol. 1, p. 145. 
2. Ibid. 
3. Another name for the shurta. 
4. Waki , Vol. 1 , p. 188. 
C 
5. Ibid., vol. 1, pp. 317-18. 
6. Mubarrad, vol .1, p. 270. 
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appear that the first sahib al-shurta to hold the office of gädi 
was MusCab b, cAbd al-Rahmän b. cAwf 
time of Mucäwiya b. Abi Sufyän, in 
of Marwän b. Hakam. 
1 According to 
office of both sahib al-shurta and 
in 60/679.2 It would appear that 
who held these positions in the 
Medina during the governorship 
Kindi the first man who held the 
gädi was CÄbis b. Sacid al-Murädi 
the sahib al-shurta was considered 
to be a more important official than the gädi because it was the 
sahib al-shurta who was given the office of gadi. This also 
suggests that the duties of the sahib al-shurta were wider than 
those of the gädi in this period. 
Jurji Zaydän, however, states that in the beginning the office 
of the shurta followed that of the gadä' and that the shurta were 
the servants of the gadä'. 
3 If Zaydan includes in 'the beginning' 
the Umayyad period specifically, this statement cannot be right. 
As mentioned already, the shurta was more important than the gädi 
in the Umayyad period; the office of gädi was taken over by the 
sahib al-shurta and this implies that the office of gadä' was less 
important and less wide-ranging than that of the shurta. It is 
clear from the sources that the office of gädi was often taken over 
by the sahib al-shurta during the Umayyad period. 
4 For instance, 
the sahib al-shurta cAbd al-Ra'hmän b. lucäwiya was appointed to the 
office of gädi by the governor of Egypt, CAbd al-cAziz b. Marwän in 
1. Tabagät, vol. 5, p. 158. 
2. Qudät, p. 11. 
3. Jurji Zaydän, Tärikh al-Tammadün al-Islämi (Beirut, n. d. ), vol. l, 
p. 243. 
4. Qudät, p. 22; Wu1ät, p. 79. 
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86/705. Also in Egypt the governor cAbdalläh b. cAbd al-Malik 
c 
appointed his sahib al-shurta to the job of gädi. In Iraq, the 
governor of Basra, Khälid al-Qasri (105-120/723-37)., appointed his 
sahib al-shurta to the office of gädi. 
l 
All these examples indicate that the gadi office follows that 
of the sahib al-shurta in the Umayyad period. Zaydan is right, 
however, in saying that the shurta helped or served the qadi. 
As mentioned before, the gadi needed some kind of help in imposing 
their judgement when judging the people. This help or service 
was never done by the sahib al-shurta themselves. In this period, 
their duty was to serve the governors and their rank was higher than 
that of the gädi. 
A comparison may be made between the rank and duties of the 
sahib al-shurta and the gädi. The sahib al-shurta was appointed 
by the governor and was the second man in the province after the 
governor. Most of the time the gädi was appointed by the governor 
but sometimes by the caliph. Most gädis were chosen from amongst 
the qurra' and fugahä', whereas the sahib al-shurta was chosen from 
the top-ranking military officers and heads of tribes. In this 
period most of those who were sahib al-shurta became governors and 
military commanders but no gädi filled such high-ranking jobs. 
The sahib al-shurta enjoyed wider powers than the gädi. As 
Levy says: 
'The sahib al-shurta had wider powers than the gadi, 
or ordinary judges concerned with Sharica affairs. 
1. Ibn Khayyat, vol. 2, p. 366. 
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The latter had no authority outside his own 
court for investigation of crimes reported 
or suspected, nor could he attempt to extract 
a confession by force from an accused person. 
' 
It appears that at this time the gädi could punish those who 
had wronged people by cheating and perjury but these punishments 
were not as harsh as those the sahib al-shurta could inflict. 
For example, in 103/721, the gädi of Basra punished some people 
who had been convicted of being false witnesses. He ordered them 
to be beaten, but not harshly, and to have half of their heads 
shaved and their faces blackened so that they were put to shame. 
2 
In a similar way, the gadi of Basra in 64/683, punished some shop- 
keepers who were mixing barley flour in with their wheat flour, 
by ordering them to have half of their beards and heads shaved. 
3 
These examples show that the punishments imposed by the gädi were 
less harsh than those imposed by the sahib al-shurta whose harsh 
punishments suggest the amount of power he wielded. 
It seems that in this period the sahib al-shurta, like the 
governors, was considered important enough to have a mawkib (escort) 
composed of his shurta. According to Mawardi, who does not give 
his source, a certain sahib al-shurta of the governor of CIraq, 
Khalid al-Qasri, passed Ibn Shubruma with his mawki'b. 
4 Ibn 
1. Levy, op. cit., vol. 2, p. 364. 
2. Wakio, vol. 2, p. 19. 
3. Ibid., vol. l, p. 300. 
4. This subject is discussed later, on p. 140. 
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Shubruma, scornful of the sahib al-shurta's pride, said: '0 God, 
I have my religion and they have theirs'. Later, Ibn Shubruma 
became gädi and forgot his piety; his son reminded him of what 
he had said when he saw the sahib al-shurta. Ibn Shubruma 
answered that he had eaten from the same dish as the governor and 
his sahib al-shurta and had become like them. 
l While the sahib 
al-shurta was apparently escorted by the shurta, the gädi had no 
escort and rode a mere mule to his majlis al-gadä' in the mosque. 
2 
5.1.3 Carrying out the hudüd al-Shari ca, and the punishing of 
other offences according to the principle' of maslaha 
al-umma 
In the Umayyad period the shurta were responsible for exacting the 
al-hudüd al-sharciyya from anyone who committed immoral acts (fa-sad) 
in the Muslim community. These hudud are, of course, mentioned 
in the Qur'an. A very well-known example is the drinking of wine 
which was forbidden, especially in public. Therefore, anyone who 
drank wine was punished with forty lashes; as mentioned already] 
this was changed in'Umar's time to eighty lashes. 
According to Abu'l-Faraj, Dalläl, the Umayyad poet, was 
drinking wine with his friends. When the shurta discovered this 
they surprised them and arrested Dalläl with one of his friends. 
At the time of his arrest by the shurta Dalläl was drunk. When 
the shurta took the two men to the governor of Medina, he ordered 
1. Mäwardi, Adab al-Dunyä wa'1-Din (Beirut, 1978), p. 40. 
2. Waki, vol. 2, p. 18. o 
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the shurta to punish them according to the hadd, which was eighty 
lashes, and he also paraded them in the streets of Medina. 
' 
From this incident it seems that the shurta were patrolling 
the streets and outskirts of the city to find out if anyone was 
committing immoral acts. This is how the shurta discovered that 
these people were gathering to drink wine. In another similar but 
earlier incident which also happened in Medina, in the caliphate 
of Mucäwiya, a poet called Ibn Sayhän once drank wine and when he 
came out into the street at night to go home, Marwän b. Hakam's men 
arrested him and took him to the sahib al-shurta. The sahib al- 
shurta ordered him to be whipped according to the hadd (eighty 
lashes). 2 
It seems that at that time, before whipping the drunken man 
with the required number of lashes, the sahib al-shurta would test 
him to see if he was drunk or not, as in modern times when the 
police test drunken drivers. It seems that the way in which the 
sahib al-shurta tested a drunken man was to order him to recite an 
aya of the Qur'an. If he could not recite it, the sahib al-shurta 
ordered his shurta to punish him with eighty lashes. 
3 
On another occasion, according to Abu'l Faraj, the poet 
al'Ugysht(passed the sahib al-shurta of the governor of Küfa, CAmr 
b. Hurayth. A12Ugyshr was drunk when he passed the sahib al-shurta 
who smelled the wine on him. He called him and asked, 'Are you 
1. Aghäni, vol. 2, pp. 247-49. 
2. Ibid., p. 248. 
3. Ibid. 
104 
drunk? ' al! Ugyshi'rimmediately answered, 'No. ' So the sahib 
al-shurta asked him what the smell was. al'-Ugyshifsaid in reply 
that he had eaten safarjal (quince) and recited a poem which explained 
that he had eaten safarjal. Then the sahib al-shurta asked him: 
'If you are not drunk, tell me how many times you pray in one day. ' 
Thereafter, al-'Ugysh'r answered him in a poem explaining how many 
times he would pray. So the sahib al-shurta let him go. 
l This 
test seems less arduous than an examination by means of reciting 
an äya of the Qur' an and the sahib al-shurta, on this occasion, 
had no evidence on which to punish him. 
Abu'l Faraj relates another story about the poet al'-Ugys4 
One day he was drinking wine in a wineshop. The shurta came to 
arrest him but al'Ugysh, r escaped and closed the door of his home 
and told the shurta that he was not drinking wine and they could 
not arrest him. So the shurta told him that they had seen the 
drinking bowl in his hand. al'UgyshIfsaid that he was drinking 
milk out of the bowl, not wine. 
2 Abu'l Faraj adds that the 
shurta did not let al'Ugyshll(go until he had given them two dirhams. 
3 
Such an incident as this shows that the shurta were sometimes dis- 
honest and not averse to taking bribes. 
Ibn Qutayba relates a similar anecdote. One day the sahib 
al-shurta of the governor of cIraq, Khälid al-Qasri (105-120/723-37) 
1. Aghäni, vol. il, pp. 267-68. 
2. Ibid., vol. 2, p. 257. 
3. Ibid. In the poem in which he said: 




whose name was cUryän b. Haytham, brought before him a young man who 
was drunk. When the sahib al-shurta asked him about his family, 
the young man recited a poem by means of which the sahib al-shurta 
understood that he was from a noble family of Kufa. The sahib al- 
shurta did not, therefore, punish him. Afterwards, when the young 
man was released, the sahib al-shurta asked his shurta who this young 
man was. The shurta told him that he was the son of a bean seller. 
' 
From this incident it seems that some sahib al-shurta did not punish 
noble families because they were intimidated by them. This led 
some governors like Hajjäj to choose as sahib al-shurta men who would 
not be swayed by such considerations. 
According to Balädhuri, Muscab b. cAbd al-Rahmän, the sahib 
c al-shurta of Medina in the governorship of Amr b. Sacid, in the 
caliphate of Yazid I, punished CAbd al-CAziz b. Marwän, who later 
became the governor of Egypt, because he drank wine. 
2 It appears 
therefore that the sahib al-shurta dared even to punish a member of 
cC the Umayyad family. Abd al- Aziz was the son of Marwan b. Hakam, 
the most important man after MuCäwiya b. Abi Sufyan in the Umayyad 
family at that time. 
The duty of the sahib al-shurta extended, of course, to the 
punishment of those who committed adultery. In the governorship 
of Hajjäj a married woman (her name was Humayda) committed adultery. 
Then she escaped and her family pursued her for one year until they 
discovered her in her lover's camp. So they took her to the sahib 
1. Ibn Qutayba, CUyün, vol. 2, p. 201. 
2. Ansäb, vol. 4B, p. 144. 
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al-shurta of Hajjäj whose name was CAbd al-Rahman b5Ubayd. 
1 
The woman was pregnant and the sahib al-shurta ordered her to 
2 be stoned to death. It seems that the sahib al-shurta ordered 
this woman to be stoned for adultery on the evidence of her 
pregnancy and so she was punished according to the hadd which 
orders that any married man or woman who commits adultery should 
be stoned to death. In this incident, it is not mentioned if 
she was stoned with her child in her body or not. According 
to the hadd she must have her child first and afterwards be stoned, 
3 because this child had done no sin to deserve death. 
Other sexual offences were dealt with in the Umayyad period 
by the shurta, probably according to his own judgement (maslaha). 
There are a number of references in the sources to the shurta 
punishing people who were mukhannaths. According to Abu'l Faraj 
for example, the deputy of the sahib al-shurta was ordered by the 
caliph Sulaymän to castrate mukhannaths, especially those who were 
singers. 
4 A poet who was a mukhannath was also castrated by the 
shurta in that period. 
5 Abu'l Faraj also relates an amusing story 
about a mukhannath who went to the mosque in Medina and saw a man whom he tried 
to seduce. Unluckily for him the man was the sahib al-shurta of 
I. He was the same sahib al-shurta who is mentioned by Ibn Qutayba, 
on p. 93. 
2. Abu CUbayda, Nagä'id Jarir wEl'1-Farazdaq (Leiden, 1905), vol. 2, p. 831. 
3. Bayhaq , op. cit., vol. 8, p. 229. 
4. Agh ni, vol. 4, pp. 273-76. 
5. Ibid., p. 276. 
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Medina (the mukhannath was not from Medina and so he did not know 
that the man was the sahib al-shurta). Therefore, the sahib al- 
shurta called upon his shurta to whip the mukhannath one hundred 
lashes and imprison him. 
1 
As for homosexuals, it appears that 
they were imprisoned and punished with lashes and then put in the 
streets so as to be a warning for other people to behave morally. 
According to Abu'l Faraj, the poet Ahwas was a homosexual, 
so the governor of Medina, Ibn al-Hazm, ordered him to be whipped 
a hundred lashes. He then poured oil on his head and placed him 
on bulus (big sacks stuffed with straw), in the street to be seen 
by the people. 
2 
The shurta also had power to arrest anyone who sang in holy 
places. For example, according to Mubarrad, one day a man was 
singing in the prophet's mosque in Medina when the shurta arrested 
him. According to Abu'l Faraj, the governor of CIraq, Khalid 
3 
al-Qasri (105-120/723-737) blamed his sahib al-shurta for being 
weak and allowing singing to become popular in the city. Khalid 
told his sahib al-shurta that if he could not control and arrest 
women singers he would dismiss him. Therefore, the sahib al-shurta 
arrested the singers. Probably the songs which were prohibited 
4 
by the governor were immoral songs. 
The sahib al-shurta also punished men who wanted to seduce 
1. Ibid., pp. 280-81. 
2. Ibid., p. 236. 
3. Mubarrad, vol. 2, p. 264. 
4. Aghäni, vol. 19, p. 63. 
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women by their hair styles. According to Abu Tammäm, the sahib 
al-shurta of the governor of 
CIraq, Yusüf b. CUmar (120-126/737-743) 
shaved the hair of Abu Tamhan al-Asadi because he curled it and 
wore it long to seduce women. 
l On another occasion, this time 
cited by Abu'l Faraj, the governor of Yammäma ordered a man to be 
shaved because he wanted to seduce a woman by his hair. 
2 Accord- 
ing to Ibn cAbd Rabbihi, the sahib al-shurta of the governor of 
Wasit in the governorship of Hajjäj, arrested a pimp. 
3 
It is interesting to note that in the Umayyad period some 
caliphs apparently prohibited the game of chess. A letter of 
cAbd al-Hamid al-Kätib4 dictated by the caliph Marwän b. Muhammad 
was sent to a governor ordering him to order the sahib al-shurta to 
punish anyone who played chess. The sahib al-shurta was also to 
arrest anyone who played chess in public and imprison him, making 
him suffer hardships, and to remove his name from the diwän of the 
caliph. The sahib al-shurta was not to forgive anyone who played 
chess, for playing with images was a sin and when people became 
preoccupied with this game they did not do their work, and it also 
prevented them from assembling for prayers on time. 
5 It appears 
1. Abu Tammäm, op. cit., p. 811. 
2. Aghäni, vol. 7, p. 121. 
3. Ibn CAbd Rabbihi, op. cit., vol. 7, p. 177. 
4. Abd al-Hamid al-Kätib was killed by the cAbbäsids in 132/749. 
5. Muhammad Kurd CAli, Rasä'il al-Bulagha' (Cairo, 1913), pp. 165-66; 
Butros a1-Bustäni, Udabä' al-cArab (Beirut, 1979), p. 412. 
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that the people of that time did not1ike playing chess and, 
according to Räghib al-Isfahäni, the people of Medina would not 
marry their daughters to men who played chess. 
1 This indicates 
that chess was regarded like gambling, and both the public and 
the authorities punished anyone who played chess. According 
to Bayhagi, playing chess was hated by most Muslim fugahä,. 
For example, Shäfc1 hated chess but he accepted the testimony of 
chess players if they were witnesses in court. Bayhagl also 
attributes to CAll b. Abi Tälib an anecdote in which he saw some 
people playing chess and told them that they were playing with images 
and that he who plays chess is unreliable and a liar. 
2 
According to Ibn Hazm, the Mälikis and Hanafis believed that 
anyone who plays chess breaks his ablution and so he must take another 
ablution before he prays. Ibn Hazm added that the prophet cursed 
anyone who played chess. .3 
5.1.4 Helping the army against enemies outside the cities 
As mentioned before, the shurta were the protectors of the interior 
of cities against rebels and outlaws but it seems that the shurta 
also had some authority outside the cities and helped the army to 
crush revolts which happened outside the cities. According to 
Tabari, the shurta helped the Umayyad army against Husayn b. CAll 
and his followers in the battle of Karbala'. Tabari adds that 
the shurta with their sahib al-shurta were with the Umayyad army 
1. Räghib al-Isfahäni, Muhadarät al- Udabä' (Beirut, 1961), vol. 2, 
p. 726. 
2. Bayhagi, op. cit., vol. 10, p. 212. 
3. Ibn Hazm, op. cit., vol. 9, p. 61. 
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and were dressed in mujaff4fa (a kind of armour). 
' Tabari also 
relates that the governor of(Iraq, cUbaydalläh b. Ziyad, sent his 
sahib al-shurta with his men to put an armed force between al- 
Qutqutäna and Khaffän to cut off the retreat of Husayn and his 
followers. 
Tabari also mentions that on occasions the shurta helped the 
bmayyad troops against the Khärijites. For example in 119/737 
when there was a Khärijite rebellion, the governor inCIräq, 
Khälid al-Qasri, ordered the Syrian troops and two hundred Kufan 
shurta to go out and fight them. The battle took place on the 
Euphrates. In another incident, mentioned by Tabari, the same 
3 
governor Khälid al-Qasri heard that some Khärijites were in revolt 
and were attacking the villages outside the city of Ku-fa. So he 
sent one of his commanders to be in charge of the shurta against 
these rebels. The shurta defeated the rebels after a short battle. 
4 
This incident shows that the governors could allow another commander 
to lead the shurta instead of the sahib al-shurta who was the closest 
man to the governor and usually stayed with him unless the governor 
himself went out or ordered the sahib al-shurta to do so instead. 
The governors did not generally fight themselves except in the case 
of a major revolt. Another incident shows that the sahib al-shurta 
did not go out to fight the rebels himself. According to Jähiz, 
1. Tabari, vol. 5, pp. 434-35. 
2. Ibid., p. 401. 
3. Ibid., vol. 7, pp. 130-31. 
4. Ibid., ser. 11-3, p. 1628. 
some Zanj revolted under the command of a man called Rabbäh al-Zinji 
in the time of Hajjäj, and the Zanj won control of the Euphrates 
region. So Hajjäj sent the son of the sahib al-shurta instead of 
his father to fight these re'bels. 
' 
The sahib al-shurta, it appears, had his position in the camp 
and was responsible for anyone who came inside the camp. Accord- 
ing to Tabari, in 98/716, the sahib al-shurta of the governor of 
Khuräsän, Yazid b. Muhallab was responsible for anyone who entered 
the camp. 
2 The best description of the position and duty of the 
sahib al-shurta inside the military camp is to be found in the letter 
which the caliph Marwän b. Muhammad sent to his son and crown prince, 
when the caliph appointed him as a commander of the Umayyad army to 
fight the most dangerous Khärijite revolt in his reign. This revolt 
was led by Dahhäk b. Qays al-Shaybäni in 127/744. This letter was 
written by cAbd al-Hamid, the kätib of the caliph: 
'Advise your commanders not to punish anyone 
of their troops except for punishments for 
indiscipline or bad behaviour. But any hadd 
which reaches life-blood or cutting (of han-Tcs) 
or excess in whipping ..., should not be 
inflicted by one except yourself or your sahib 
al-shurta on your orders. '3 
This letter makes clear the sahib al-shurta's importance in the 
1. Jähiz, Thaläth, p. 65. 
2. Tabari, ser. 11-3, p. 1331. 
3. Qalgashandi, op. cit., voi. 10, p. 222; Kurd CAli, op. cit., 
pp. 139-161. 
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military camp. It appears that the caliph in this letter 
emphasises to his son the crown prince that he may punish his 
soldiers if their crime is a major one but that commanders may 
punish their soldiers for minor crimes. If the governor does 
not inflict the punishments himself, his sahib al-shurta may do 
it. 
In this letter the caliph also advises his son that he should 
be aware of his enemy's position and place his shurta on that side 
of the camp. 
l Also in this letter the caliph orders his son to 
appoint for the office of the sahib al-shurta the most trustworthy 
men from his commanders, who would give him honest advice, carry 
out his orders without hesitation and be truthful, upright and 
conscientious. He adds that the sahib al-shurta must know about 
the position of the troops and about the places where they are 
camped, and that he must be experienced in his duties and competent 
in strategy. He must be from a good house and a well-known family. 
2 
The sahib al-shurta on the order of the governor, had the 
power to arrest men who were trying to evade active service. 
According to Ibn al-Actham, Hajjäj saw that people were not going 
to the military camp to be sent out to fight the Khärijites. He 
ordered his sahib al-shurta to conscript men for war and to take 
3 
with him his sword and if they refused to go he could execute them. 
It seems that the sahib al=shurta was ordered to fight in the 
1. Kurd cAli, op. cit., p. 161; Qalgashandi, op. cit., vol. 10, p. 228. 
2. Ibid., pp. 215-216; KurdCAli', op. cit., p. 153. 
3. Ibn al-Aotham, aol. 7, p. 15. 
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front line of battle, so he had to attack first. It is said that 
the last Umayyad caliph Marwän b. Muhammad ordered his sahib al- 
shurta to attack first but he refused to obey his order even when 
the caliph threatened him. 
' This was the battle of Zab in 132/749 
between the Umayyads and the oAbbasids. 
2 Probably the sahib al- 
shurta did not obey the caliph's order because he knew that the 
Umayyads were losing the battle and he realised that the time of 
the Umayyads had come to its end so he did not care about the 
caliph's threat. Earlier, it would appear that the sahib al- 
shurta had usually obeyed the caliphs until death but here the 
situation was changed and in the last days of the Umayyads even the 
caliph's most loyal men would not obey him. 
All these incidents show that the shurta and especially the 
sahib al-shurta were in action in any battle with their caliphs 
or governors. It appears that the sahib al-shurta had great power 
in the military camp over the soldiers if they committed any crimes. 
The governors always ordered their sahib al-shurta to attack in the 
front line of the battle, which suggests that the shurta were the 
governor's best troops and the sahib al-shurta was the second man 
after the caliph or governor. 
The shurta fought not only against political enemies of the 
Islamic state within the borders of the dar al-Islam, but also 
against external foes outside the frontiers of Islam. For example, 
1. YaCqübi, vol. 3, p. 87; Ibn Tiqtaqa, Al-Fakhri fill-Ädäb al- 
Sultäniyya wa'l-Duwal al-Islämiyya (Paris, 1895), p. 198. 
2. Ibid. 
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according to Tabari, the governor of Khuräsän, Asad b. cAbdalläh 
al-Qasri, when he was campaigning aginst the Turks in 119/737, 
organised his troops according to their tribes and ordered the 
shurta to fight beside these troops. 
' It appears that the shurta 
were placed near the governor and when the battle began he allowed 
them to fight the enemy. Also from the position of the sahib 
al-shurta in the battle, it seems that they were actually around 
the governors when the battle started. 
According to Tabarl, when the CAbbasid army was under the 
command of Qahtaba b. Shabi b in 132/749, he first ordered his flag- 
holder and his sahib al-shurta to start the attack on the Umayyad 
army. Also in the same battle when the cAbbäsid army crossed 
the Euphrates river, some of the Umayyad troops tried to retreat 
but the sahib al-shurta prevented them and forced them back to 
their position. It seems that the sahib al-shurta with his shurta 
were the key figures in the army and the sahib al-shurta was the 
second man after the governor both inside the city and in battle. 
Tabari relates that in 130/747 the cAbbasid army under the command 
of Abu Muslim al-Khuräsäni attacked the Umayyad army camp. The 
first thing he did was to arrest the sahib al-shurta because the 
3 
governor escaped before Abu Muslim attacked the camp. It appears 
that the sahib al-shurta ordered the enemy troops who had been 
arrested or had surrendered after their defeat to be executed. 
1. Tabari, ser. 11-3, p. 1609. 
2. Ibid., ser. 111-1, pp. 15-17. 
3. Ibid., vol. 7, p. 384. 
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The shurta also had power to deal with highway robbers 
outside the cities. As mentioned before, the shurta arrested or 
killed criminals and thieves inside the cities but by the orders 
of the governors they also had power to go outside the cities to 
pursue criminals and outlaws. For example, in the caliphate of 
Mueawiya I, when CUbaydalläh b. Ziyäd was the governor of CIräq, 
in Basra a man called Qacagäc b. cAwf killed someone from the Banü 
Sacd and he escaped to an oasis. So some members of the dead 
man's family went to the governor to demand justice against the 
killer. Then the governor sent his sahib al-shurta with his men 
outside the city to search for the killer. When the sahib al- 
shurta discovered the killer's hiding place, he asked him to 
surrender, but he refused. The sahib al-shurta then threatened 
him with his lance and killed him. 
l 
It appears from this incident that some tribes did not act 
to take revenge against murderers by themselves but they asked 
the governor for justice. A similar incident occurred in the 
caliphate of Marwan b, Hakam. There were thieves and murderers 
from the tribe of Azd who formed a gang of highway robbers and 
attacked people from other tribes. The governor of Mecca imprisoned 
the chiefs of the Azd tribe but some people advised him that these 
leaders had no authority over the gang of outlaws. So the governor 
released them and sent the shurta with them to arrest the gang. 
The shurta searched for them and imprisoned them, including their 
leader, who was called Yala b, Muslim al-Azdi. c2 
1. Muhammad b. Habib, Diwan Farazdaq (Paris, 1870), p. 25. 
2. Aghani, vol. 19, p. 111. 
116 
From this example it seems that the shurta were active against 
highway robbers. Evidently the first action that the governor took 
against robbers was to find out to which tribe they belonged, so 
that he could put pressure on the chiefs to surrender them to 
justice. When the governor realised that the chiefs had no 
authority over the outlaws, he sent his shurta to look for the 
thieves themselves. In another incident a man called Hudba killed 
a man from another tribe and so the relatives of the murdered man 
went to the governor to demand justice. The governor tried to 
arrest the killer but he failed. Then he arrested the killer's 
uncle and some other relatives and said he would not let them go 
until their relation would come to justice. So the killer 
surrendered himself and the governor let his relatives go. The 
killer remained in prison until the son of the dead man grew up 
and the governor asked him if he would let his father's killer pay 
diya or whether he wanted him to be killed. The son asked for 
his death and so the governor ordered the sahib al-shurta to bring 
the killer to be executed in front of the people. 
Most of the time the leaders of the tribes were themselves 
responsible for the security of their people and their territory, 
so if any crimes happened within their community they had to pur- 
sue the criminals themselves or report them to the governor. If 
any tribe performed a highway robbery in the territory that they 
were supposed to keep secure, immediately the governor of that 
province took action against them. For example, the clan of Banü 
1. Abis Tammäm, op. cit., pp. 235-36. 
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cAmr b. Hanzal robbed some people who passed through their 
territory and so Hajjäj sent a letter to them saying 
'I swear by God that if you return to your evil 
ways and harmful actions, I will send horsemen 
to make your women widows and your children 
orphans. If anyone comes to your oasis (camp) 
your people are responsible for his safety. I 
give you my warning that I forgive you this 
time, but the next time I will take revenge. '1 
Probably when Hajjäj threatened to send horsemen he meant the shurta. 
It appears that some sahib al-shurta were very active against 
highway robbers. For example, the poet Dhu'l Rumma praised the 
sahib al-shurta of the governor of cIraq Khalid al-Qasri, Malik b. 
Mundhir, because he made both the city and the countryside peaceful 
by killing thieves, highway robbers and outlaws. 
2 Dhu'l Rumma 
also praises in his poem another sahib al-shurta who was tough on 
criminals, especially those outside the cities. 
3 The punishments 
that the sahib al-shurta used against highway robbers were hanging 
them in public or crucifying them. These kinds of punishments 
were conducted according to the hudüd. According to Ibn Hazm 
1. Räghib al-Isfahani, op. cit., vol. 3, p. 151. 
2. Yusüf Khalifa, Dhu'l Rumma shäcir al-hubb wa'l-Sahra' (Cairo, 
1970), pp. 203-204. Dhu'l Rumma said: 
J. 0 ' (J-"Ao I Liu "0., 1 Jd. o-o 1.9 
bA tow 
3. Ibid., p. 202. 
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anyone who performed a highway robbery on a Muslim should be given 
the punishment of salb (crucifixion). 
' 
The shurta also used to guard or escort money which was sent 
by the governor to the caliph. For example, according to 
Balädhuri, a caravan carrying money from Basra to cAbdalläh b. Zubayr, 
when he was caliph, was escorted by thirty shurta, but in the middle 
of the journey some sixty Khärijites attacked them and stole the 
2 
money. 
5.1.5 Carrying out executions and tortures of political offenders 
and generally dealing with prisoners and the sahib al-sijin 
In the Umayyad period the enemies of the state, especially political 
enemies like the Shiites and the Khärijites, bE-came more active 
against the authority of the state. The shurta were responsible 
for executing these political enemies whenever they were captured, 
either in war or in rebellion. They performed this duty by order 
of the governor who as the most important man in the province had 
the power to execute his political enemies. Many sources relate 
that the shurta and their sahib al-shurta executed political enemies 
by order of the governor. For example, according to Tabari, in 
102/720 when a recent war had finished, 
3 the Syrian troops arrested 
1. Ibn Ham, op. cit., vol. ll, pp. 314-315. 
2. Ansäb, ß'o1.11, p. 127. 
3. In this war between the Umayyads, in the caliphate of Yazid II, 
and the rebel army of Yazd b. Muhallab, the latter was defeated 
and killed. 
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three hundred of Yazid b, Muhallab's soldiers. The governor of 
Iraq ordered his sahib al-shurta to execute twenty or thirty 
soldiers at a time. 
The sahib al-shurta with his 
anyone suspected of being a rebel 
mentions that in the governorship 
shurta executed a man whom he bel 
shurta had authority to execute 
or traitor. Ibn Abi'l Hadid 
of Ziyäd in Basra, the sahib al- 
i eved to be a Khari ji te2 and 
according to Mubarrad the governor of Basra, Ubaydallah b. Ziyad, 
ordered the shurta to execute the leader of the Kharijites. So 
one of the shurta performed the execution. 
3 From this incident 
it appears that the individual shurta under the Umayyads performed 
the duty of executioner. Sometimes the governor ordered the 
shurta who were present in his 
to be executed. The governor 
his shurta to execute the wife 
cAbd Rabbihi, the governor of' 
al-shurta to execute a man who 
court to execute anyone they wanted 
of 
CIraq, Muscab b, Zubayr ordered 
of Mukhtär. 
4 According to Ibn 
Iraq, Ziyäd b. Abihi ordered his sahib 
had criticised him. 
5 The sahib al- 
shurta of Marwan b. Muhammad ordered the execution of all prisoners 
except slaves after a battle between the army of Marwän and his 
relation Sulayman b. His'ham in 127/744. They executed more than 
1. Tabari, ser. 11-3, p. 1407. 
2. Nahj, vor . 4, p-77. 
3. Mubarrad, vol. 3, pp. 273-74. 
4. Tabari, vol. 6, p. 112. 
5. Ibn cAbd Rabbi, hi, op. cit., vol. 1, p. 44. 
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thirty thousand prisoners. 
' From this incident it seems that 
the shurta were the executioners of the rebel armies. On 
occasions, certain shurta did not obey their governors' orders 
to execute prisoners. According to Baladhuri, the governor of 
CIräq, Ubaydalläh b. Ziyäd, ordered one of his shurta, whose name 
cC was Abu Azza, to execute a prisoner but Abu Azza refused and so 
the governor ordered his arrest. 
2 This incident appears to have 
been exceptional, however, since the shurta could not generally 
refuse any order of their governors. Evidently in this instance 
the shurti believed that executing this particular man was not right; 
but he himself was arrested after refusing to obey the order. 
In the Umayyad period the shurta performed other duties, such 
as torturing political enemies of the state. Many incidents show 
how the shurta in this period tortured opponents of the Umayyads. 
According to Balädhuri, the governor of Medina ordered his sahib 
al-shurta to torture people who refused to give homage to the new 
caliph Yazid b, Mucäwiya. 
3 According to Abu N%cj m al-Isfahäni, 
Sacid bJMusayyib refused to give homage to the sons of cAbd al- 
Malik, Walid and Sulaymän, so the governor of Medina ordered his 
shurta to torture SaCid. The particular method of torture used 
by the shurta was as follows: when Sacid was arrested the shurta 
forced him to wear rough underpants (tubban)T and then whipped 
1. Tabarl, vol. 7, p. 325. 
2. Ansäb, vol. 4B, p. 89. 
3. Ibid., p. 24. 
4. Tubban were worn by prisoners awaiting execution and by sailors. 
According to Muhammad al-Räzi, they covered the genitals. 
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him with thirty lashes. Then the shurta made Sa cid stand in the 
sun, in the street, to be seen by everyone. Then the governor 
sent for him and asked him to give homage but still Saeid refused, 
so the shurta tortured him again. 
l 
In the governorship of Khälid al-Qasri in CIräq, the governor 
became angry with a tribal leader and ordered his sahib al-shurta 
to torture this man. 
he died. 2 
So the sahib al-shurta whipped him until 
Tortures were also meted out to those who had actually 
been strong supporters of the Umayyads when they had fallen from 
favour. For example, when the caliph Wal d b. Yazid (125-126/ 
742-43) turned against the former governor of cIräq Khälid al-Qasri, 
he ordered his sahib al-shurta to torture Khälid, so the sahib al- 
shurta tortured Khalid with many different kinds of tortures. 
It was not only the Umayyad caliphs who used the shurta to 
torture their political rivals. For example, the sahib al-shurta 
of Mukhtär al-Thagafi in Küfa tortured a man who was allegedly 
responsible for killing Husayn b. CAll and his family. On the 
orders of Mukhtär, the sahib al-shurta tortured that man by stoning 
him until he fell down and after that burnt him to death. 
4 Also 
Muscab b. Zubayr, the governor of cIräq in the time of his brother 
cAbdalläh b. Zubayr, ordered his shurta to torture the wife of 
1. Abu Nu-oaym al-Isfahani, Hilyat al-Awliyä' wa Tabagät al-Asfiyä' 
(Cairo, 1933), vol. 2, pp. 70-71. 
2. Ta'bari, ser. 11-3, pp. 1495-96. 
3. Abu Hanifa, op. cit., pp. 346-47. 
4. Ansäb, vol. 5, pp. 238-39. 
122 
Mukhtär. So the shurta hit her with a sword until she died. 
' 
It was not only political rivals who were tortured by the 
shurta but it also appears that the shurta tortured by order of 
the governor certain poets who satirised the governor in their 
poems. For example, according to Abu'l Faraj, the poet Ibn 
Mufarrgh satirised the governor of Basra, Ubaydalläh b. Ziyäd. 
When Ibn Mufarr4gh was arrested by the shurta, the governor 
cUbaydalI h ordered the shurta to torture him. The shurta 
tortured Ibn Mufarrigh by giving him wine to drink which contained 
shabrum which caused diarrhoea and then made him appear in the 
streets while he was unable to control himself. 
2 They also tied 
a pig to Ibn Mufarrigh and the small boys of Basra followed him, 
laughing at him. After that the shurta put him in prison3 and 
whipped him. 
4 
It becomes clear that in this period the governors used the 




vol. 17, pp. 56-57; Diwan Ibn Mufarrigh al-Himyari 
1975), pp. 56,149. 
4. The poet himself describes his conditions in this poem. He 
writes: 
ý. 
`' , 1* .y ,ý 
#='ý 
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'1ý, ''" -sem , '°, 
10 ýa) ý- 
Lv till tuý. o .. ýý s 
Aghäni, vol. 17, p. 58; Diwan Ibn Mufarragh, pp. 187-88. 
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shurta to suppress their political enemies or anyone else who 
incurred their disfavour. It seems that the shurta used a variety 
of methods of torture on these people. 
Prisons (sijn or habs) were known in the Muslim community 
even in the time of the Prophet. 
' But it was in the caliphate of 
cUmar b. Khattäb that prisons were officially established in Muslim 
cities. cUmar bought a house in Mecca and converted it into a 
prison. 
2 In Umayyad times punishment by imprisonment became more 
common and the governors used this form of punishment both for 
criminals and for political rivals. It appears that the sijn, 
in this period, had a sajjän (jailer). For example, the governor 
of CIraq, Khälid al-Qasri, ordered the poet Farazdaq to be 
imprisoned. So the sajjän was responsible for putting Farazdaq 
in prison. 
3 The shurta were also responsible for arresting 
criminals and enemies of the Umayyads by the orders of the sahib 
al-shurta. They sent the prisoners to the sajjän to put them in 
prison. Many incidents show that the sahib al-shurta with his 
shurta arrested people and after that handed them over to the 
sajjän. 
The sahib al-shurta of Mukhtär al-Thagafi imprisoned the wife 
of one of Mukhtär's enemies. 
4 It appears that some sajj ns in 
this period could allow prisoners to go to their homes on their own 
1. F. Rosenthal, The Muslim Concept of Freedom (Leiden, 1960), p. 36. 
2. Ibid., p. 37. 
3. Aghäni, vo1.19, p. 42. 
4. Ansäb, vol. 5, p. 293. 
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authority. For example, the sajjän in the governorship of 
cUbaydalläh b. Ziyäd, allowed a man who was imprisoned for being 
a Khärijite, to go to his home. 
1 However, it seems that this 
incident, allowing the prisoner to go home on his own authority 
without the order of the governor, was unusual, since generally 
the sajjän had no authority to allow prisoners to go home except 
on the orders of the governor, especially when it involved 
Khäri ji tes . 
The sahib al-shurta with his shurta arrested not only 
political prisoners but also criminals. Many incidents show 
that criminals, murderers, thieves, and those who had committed 
an offence against Islamic law or the state were imprisoned. 
According to Ibn Waki', the governor of Basra, who was at the 
same time sahib al-shurta, Bill b. Abi Burda b. Müsä al-Ashcari, 
in the time of the caliph Hishäm (105-125/723-42) imprisoned a 
murderer. 
2 The sahib al-shurta of Hajjäj imprisoned people who 
failed to pay their debts. The sahib al-shurta also imprisoned 
on the orders of the caliph anyone who played chess. 
4 
In the Umayyad period the prisons had names. According to 
Abu'1 Faraj, cAbdalläh b, Zubayr imprisoned Muhammad (al-Hanafiyya) 
b. CAll b. Abi Tälib in the prison in Mecca which was called Sijn 
1. Mubarrad, vol. 3, p. 248. 
2. Wakic, vol. 2, p. 40. 
3. CUyün, vol. 1, p. 16. 
C 4. Kurd All, op. cit., p. 166. 
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cArim. l Hajjäj's prison in the city of Wäsit was called 
al-Daymäs It appears that most of these prisons 
were in bad condition. For example, Ibn Sa cd describes the 
prison al-Daymas as being without a roof to protect the prisoners 
from the sun or from the winter weather, so that many of them 
died in that prison. 
3 
It seems that some of these prisons were not very secure 
buildings, so many prisoners escaped from them, especially 
political prisoners. For example, the rival of Mukhtar al- 
ThagafT, Ibn Hurr, got his wife out of prison and they escaped 
although the sahib al-shurta of Mukhtär tried to prevent them 
from getting away. Moreover, Yazd b, Muhallab escaped from the 
prison of Hajjaj in 90/708.5 It seems that some prisoners dug a 
hole in the prison wall in order to escape. According to Abu 
Hanifa, the leader of the Yemenite tribes escaped frcm the prison 
of the governor of Khuräsän, Nasr b, Sayyär, in 127/744 by digging 
a hole in the wall. When the governor discovered the escape of 
his enemy he ordered the execution of the sajjän or the sahib 
6 
al-sijn, believing that the sajjän had helped him to escape. 
As Rosenthal says, 
1. Aghäni, vol. 9, p. 15. 
2. Tabagät, 
3. Ibid. 
vol. 6, p. 285. 
4. Ansäb, vol. 5, p. 294. 
5. Tabari, vol. 6, pp. 448-49. 
6. Abu Han fa, op. cit., pp. 351-52. 
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'A prolonged stay in prison could produce 
a strong desire for freedom and lead 
people to all sorts of desperate measures. 
Prison breaks appear to have been common 
and often dramatic. '1 
It appears that the shurta often tortured the prisoners 
before they imprisoned them. For example, when Said b. Musayyib 
refused to give homage, in the time of cAbd al-Malik, he was 
tortured and after that imprisoned. 
2 As mentioned before, in the 
caseýof the poet Ibn Mufarrigh he was tortured by the shurta and 
then imprisoned. 3 
It seems that the prisoners in the prison had an imam to 
lead the prayers. 
4 It also appears that when the prisoners 
wanted to perform their ablutions before the prayers, they had to 
come out of the prison for this purpose as there was no water 
inside. 5 
It also seems that prisoners of war could be put in prison 
before execution. According to Tabari, when Yazld b. Muhallab 
was defeated by the Umayyads, his supporters were put in prison 
and later the governor ordered the sahib al-shurta to execute them. 
6 
1. Rosenthal, op. cit., p. 64. 
2. Abu Nuca, ym al-Isfahan-, op. cit., vol. 2, pp. 170-71. 
3. Cf. p. 123. 
4. Aghäni, vol. 17, p. 86. 
5. Ibid., vol. 20, p. 162. 
6. Tabari, ser. 11-3, p. 1407. 
127 
As mentioned before, the shurta, especially the sahib 
al-shurta, had authority over the prisoners and the sajjän but 
he was not responsible for what happened in the sijn because 
the responsibility of the sijn belonged to the sajjän but it 
was the sahib al-shurta who brought people to prison. The main 
reason for using prisons in this period was the increase of 
political enemies in the first place and in the second place the 
increase of criminals and outlaws. As Levy mentions: 
'Imprisonment seems to have been at the will 
of anyone in power. Habitual criminals 
might by law be imprisoned for life, but they 
must be fed and clothed at the expense of the 
Baytal-Mal (the public treasury) if they had 
no means of their own. '1 
1. Levy, op. cit., vol. 1, p. 397. 
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Chapter 6 
SOME SPECIFIC ASPECTS OF THE SHURTA INSTITUTION IN THE 
UMAYYAD PERIOD 
6.1 THE LOCATION OF THE SHURTA WITHIN THE CITY 
As already mentioned, the job of the shurta was very important, 
especially inside the city. For this reason, the shurta usually 
had special quarters within the city itself in which to perform 
their duties. Many historical sources mention the places which 
the authorities constructed for the shurta inside the city, 
often inside or near the governor's palace or around the great 
mosque. 
As mentioned before, it appears that the sahib al-shurta was 
present at audiences (majlis) given by the governor, ready to 
defend them against any threat from the enemy or any opposition 
at all during the audience. An example of this is an anecdote 
related by Tabari about the governor of Küfa, CAbdalläh b. CUmar 
b. CAbd al-CAziz, in 127/744. One day two tribal leaders with 
a complaint against him entered the governor's audience and 
threatened him. He became angry and ordered them to be thrown 
out. Then the sahib al-shurta who was behind the governor 
pushed these men out of the majlis. 
1 It seems that it was 
common practice that whenever the governor was in the majlis 
(court) and having audience with the people, the sahib al-shurta 
1. Tabari, vol. 7, p. 305. 
130 
was with him, ready to take orders. 
The sahib al-shurta was sometimes described as standing 
behind the governor. It appears that because of his important 
duty of guarding the governor, the sahib al-shurta was so near 
to him that Tabari' described his position as follows: i' 1-ý 
'C-"" I .2 No doubt his position was similarly close in 
an incident related by Balädhüri who mentions that in the governor- 
ship of Ziyäd b. Abih a man approached Ziyäd with a knife. The 
sahib al-shurta of Ziyäd thought he was going to attack the 
governor, so he killed him. 
3 
The shurta also had special positions in the palace of the 
governor. The sources do not relate the exact location of such 
posts in the palace but we can deduce what they may have been 
from incidents related. According to Tabari, the governor of 
cIraq, Ziyäd b. Abihi, ordered the leader of the ShiCa in Küfa, 
Hujr al-Kindi, to be brought to him. So the sahib al-shurta, 
who was present in the governor's majlis, ordered one of his 
shurta to go to Hujr. 
4 It appears from this incident that the 
shurta were present in the court to guard the governor, probably 
they were standing around the governor and did everything which 
the governor ordered directly or through the order of the sahib 
al-shurta as happened in this incident. 
1. Ibid.; vol. 3, p. 368. 
2. Ibid. 
3. Ansäb, vol. 4A, p. 193. 
4. Tabari, ; bid., p. 257. 
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On another occasion, according to Ibn Qutayba, the governor 
of Medina in the time of Muoäwiya, Saoid b. al-CAs, gave people 
dinner in his majlis at night. Wben the dinner was finished 
the people began to go, except for one shabbily dressed man sitting 
on the carpet. The shurta immediately came to take him out of 
the majlis but the governor prevented them) In this incident it 
seems that the shurta were positioned in the majlis of the governor 
and if they saw anything which was not normal or if they noticed 
strangers in the majlis they immediately acted against them because 
they were stationed in the majlis to protect the governor. They 
would act in this capacity as the situation demanded without await- 
ing orders from the governor. Probably they had previously been 
trained in the correct behaviour which they should adopt to protect 
the governor. 
The governor of Egypt, cAbd a1-cAziz b. Marwän (65-85/684-704) 
built a new palace in the town of Hulwän. The first action he 
took after it was finished was to station the shurta inside this 
2C 
new palace. The governor of Iraq, Ziyäd b. Abihi, gave dinner 
to his shurta who were on duty in his palace. 
3 It seems that not 
all the shurta were on duty in the palace of the governor at the 
same time. According to Tabari, when the Shia revolted against c 
the Umayyads under the leadership of Muslim b, CAgil, the governor 
cUbaydalläh had only thirty shurta with him in the palace. 
4 This 
1. Shirr, vol. 1, p. 284. 
2. Wu1ät, p. 71. 
3. Ansäb, vol. 4A, p. 210. 
4. Tabari, vol. 5, p. 369. 
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incident shows that not all the shurta were on duty in the palace 
at once since it seems that there were also shurta on guard on 
the walls of the palace so that they knew who was outside and could 
defend the palace from the top of the wall if anything dangerous 
occurred, such as the revolt mentioned here. 
' 
The shurta did their duty as the guardians of the city by 
keeping watch in turn. For example, not all the shurta were on 
duty inside the palace or in the city at the same time. As 
Jähiz relates, the sahib al-shurta of Hajjäj asked a shurti of 
his to do something for him and told him that if he did this job 
he would excuse him from his turn of duty (nawba) for one year. 
2 
Because the shurta were not all on duty in the same place either 
in the palace or at their stations, when a revolt happened and 
all the shurta were required to be present, the governor would 
order a herald to go around the streets so that all the shurta 
could hear and come to their station. Most of the time the 
shurta would gather in the neighbourhood of the palace or in the 
great mosque. 
3 The heralds warned the shurta that if they did 
4 
not come forward to do their duty they would be punished. This 
indicates that most members of the shurta were at home except for 
those on duty guarding the palace or the city. 
It appears that the shurta on occasion had a kind of post 
1. Ibid. 
2. Bukhal5', p. 162. 
3. Tabari, vol. 5, p. 372; Magätil, p. 136. 
4. Ibid. 
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probably near the palace of the governor. In this station he 
would investigate criminal cases. He could also punish male- 
factors on the spot, as mentioned elsewhere in the case of the 
sahib al-shurta of Hajjäj. 
' It seems that the sahib al-shurta 
listened in his station to anyone who wanted to make a complaint 
or to askhelp from the shurta. As Zubayr b. Bakkär relates, a 
man who was on a pilgrimage came to the sahib al-shurta of Medina 
to complain that someone had broken his nose. So the sahib al- 
shurta sent for that man in order to judge the case. 
2 
It seems that the station of the shurta3 was open for anyone 
who needed help and the shurta were ready to act immediately. If 
anyone sent for the shurta to come to their house because of thieves 
breaking in and strangers attacking, the shurta would go to the 
house to make arrests and help. 
4 It seems that the shurta did not 
punish everyone at their station; some people were punished out- 
side, such as the example of the adulteress whom the sahib al-shurta 
stoned in the graveyard. 
5 Probably this kind of punishment was 
1. Cf. P. 92. 
2. Zubayr b. Bakkär, op-cit., p. 519. 
3. According to much later sources, the station where the shurta 
gathered in this period was called the dar al-shurta or the 
majlis al-shurta. Certainly, in the Abbasid sources, as 
will be discussed later, the term most regularly-used was 
majlis al-shurta: Ibn Dugmäq, Kitab al-Intisär li Wasta CIqd 
a -Ams5r Beirut, n. d. ), vol. 1, p. 5; KathTr, vo . 9, p. 269. 
n. Aghan , vol. 16, p. 145. 
ý. Abu CUbayda, op-cit., vol. 2, p. 831. 
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done outside so that people could join in the stoning and when the 
adulteress died she could be buried in the graveyard. 
The shurta were also stationed in the grand mosque, especially 
when the caliph or the governor was present in the mosque. The 
importance of the mosque was very great because in the mosque the 
caliph and the governor addressed the people, especially at the 
time of Friday prayers. As mentioned before, the first caliph to 
use the shurta in the mosque as his bodyguard was Mueäwiya II and 
in his time the governor stationed the shurta in the mosque. 
Every Muslim city had a great mosque which was near or attached to 
the palace of the caliph or the governor who gave their political 
and religious speeches in the mosque. The shurta guarded the 
caliph and the governor by standing near them while they prayed or 
made their speech. 
2 According to Kindi, the shurta guarded the 
mosque even when the governor was not there. For example, the new 
governor of Egypt arrived in Fustat in the caliphate of Walid b. 
cAbd al-Malik, before the old governor was dismissed. So he entered 
the great mosque and sat in the governor's place. Immediately the 
shurta came and told him that that place belonged to the governor. 
Then the new governor told the shurta to tell the former governor 
about him but the shurta told him that the governor was not in the 
city. So he told them to bring his deputy and the shurta went to 
the sahib al-shurta and told him about that man. 
3 This incident 
1. Cf. p-29. 
2. Tabari, vol. 5, p. 149. 
3. Wulät, p. 83. 
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shows that the shurta were on guard inside the mosque and did not 
allow anyone to sit in the governor's place. 
From all these examples it seems that the shurta had their 
official place where the sahib al-shurta sat to investigate 
criminals' cases and to give sentence. Also the shurta were 
stationed inside and outside the caliph and governor's palaces 
to protect them and in the great mosque to protect the caliph 
and governors from their enemies. These places in which the 
shurta were stationed were the best guarded places in the city. 
6.2 THE WEAPONS AND TRANSPORT OF THE SHURTA 
As mentioned before, the shurta were the main internal force and 
the protectors of authority inside and cities and the army camps. 
The sources mention different kinds of weapons used by the shurta 
in the Umayyad period. The weapons of the sahib al-shurta had a 
special significance: one weapon was the lance (ramh). Accord- 
ing to Tabari the governor of cIraq, Ziyad b. Abihi, appointed two 
c men to be his sahib al-shurta and their names were Abdalläh b. Hisn 
and Jacd b. Qays. One day when Ziyäd was riding and these two 
sahib al-shurta were walking in front of him with their lances in 
their hands, they suddenly began to argue, so Ziyäd ordered Jacd 
to put down his lance. This meant that he was dismissed. 
I This 
incident shows that the lance was one of the weapons of the sahib 
al-shurta and his sign of authority as the sahib al-shurta. 
According to Abu'l Faraj on a different occasion when the 
1. Tabari, op. cit., pp. 222-23. 
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sahib al-shurta was dismissed he had to out down his sword (sauf). 
l 
Probably both accounts are right. The sahib al-shurta must have 
carried a sword regularly, as we know from some incidents when he 
was ready to kill anyone whom the governor ordered to be killed, 
especially in his court. 
2 In the second incident, the sahib 
al-shurta's main weapon was the sword. When the governor dis- 
missed his sahib al-shurta by ordering him to put down his sword 
this probably happened inside the court. In the incident cited 
by TabarT of Ziyäd ordering his sahib al-shurta to put down his 
lance, this happened outside the court where the sahib al-shurta 
usually walked in-front of the governor with his lance in his 
hand as a sign of authority. So it is evident that the sahib 
al-shurta used these two weapons in the performance of his duties. 
A third weapon is also mentioned by Dhahabi. The sahib 
al-shurta in the Umayyad period usually rode on horseback and 
carried in his hand a lance, with his men around him carrying a 
kind of weapon called käfr kübät. 
3 This shows that the shurta 
carried this kind of weapon to protect the sahib al-shurta. 
According to one source, it seems that the kafr kübät was a kind 
of sling shot. 
4 
The shurta also had other weapons similar to those of their 
chief. According to Balädhuri, when Ziy d was appointed as the 
governor of Basra in 45/665 he criticised the shurta's weapons 
1. Aghäni, vol. 5, p. 75. 
2. Cf. p. 64. 
3. M zän, vol. 1, p. 625. 
4. Cf. Wakic, vol. 2, p. 51. 
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and said to them: `Your lances are very short. They look like 
billy-goat's legs. '' Evidently before Ziyäd, the shurta used 
very short lances which Ziyäd did not like because they were not 
effective against the enemy. 
2 
The shurta also used poles called camüd. According to 
Tabari, when Ziyäd sent the shurta to bring the Shica leader 
Hujr b. cAdi to his palace, his followers fought with the shurta 
c and the shurta used änü 
3 d to beat them. It seems that the 
shurta also carried a sword to execute political prisoners inside 
the palace, as their sahib al-shurta did. 
4 The shurta used 
whips for carrying out hudüd against those who had acted immorally 
as has been described. 
5 According to Jähiz, a governor of 
Khuräsän, in the Umayyad period, was beating a man with a stick, 
and someone told him that a stick was for beating animals, the 
whip (sawt) for hudüd and taCzir, the durra for rebukes and softer 
punishments, and the sword for fighting the enemy. 
6 
From this incident it seems that each weapon was intended to 
be used for a different crime or purpose. When the governor was 
seen using the wrong means of punishment he was immediately 
reminded of his mistake. When the shurta were helping the army 
1. Ansäb, vol. 4A, p. 152. 
2. Ibid. 
3. Tabari, vol. 5, p. 259. 
4. Ibid., p. 349. 
5. Cf. p. 108. 
6. Bayän, vol. 3, p. 45. 
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it appears that they used similar weapons to the soldiers; they 
used lances, swords and bows and arrows. 
' As already mentioned, 
the shurta wore al-mujaffifa (a kind of armour) when they were 
in battle-2 
For transport the shurta usually travelled on horseback or 
they went on foot. Many incidents show that the shurta used 
horses. According to Muhammad b. Habib, when the governor Ziyäd 
ordered his sahib al-shurta to go outside the city to look for a 
murderer, the sahib al-shurta and his men were riding horses, 
3 
which made it easier for them to look for the killer. Inside the 
cities the shurta were usually on foot. As Tanükh1 relates, the 
shurta were patrolling the streets of the city and could arrest 
anyone on the orders of the governor. 
4 But it seems that the 
shurta and their sahib al-shurta used horses even inside the city 
when a revolt occurred. Abu 'l-Faraj relates that when Zayd b. 
cAll revolted in Küfa in 122/739 the governor ordered the sahib 
al-shurta to lead his shurta against Zayd and they were riding 
5 horses when they attacked the rebels. So it appears that the 
shurta used horses (khayl) against the rebels. According to 
Tabari, however, when the Khärijites revolted in CIraq, in the 
governorship of Khälid al-Qasri, the governor sent six hundred 
Syrian troops and two hundred shurta from Ku-fa against them and 
1. Qalgashandi, op. cit., vol. 10, p. 228. 
2. Tabari, vol. 5, p. 434. 
3. Muhammad b. Habi b, Diwan, P-25. 
4. Faraj, vol. 2, p. 124. 
5. Magätil, p. 138. 
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in the battle the shurta and the Syrian troops were defeated; 
the Syrian troops escaped on good horses but it appears the 
shurta had no horses and so could not escape from the Kharijites. 
l 
Probably this was an unusual incident since the Syrian troops, 
at that time, were the guardians of clraq so the shurta's role 
in defending the province had taken second place, and perhaps 
it was for this reason that the governor had not given the shurta 
horses like the Syrian troops. 
The sahib al-shurta usually rode a horse when patrolling the 
streets with his shurta. As mentioned before, the sahib al-shurta 
rode his horse escorted by his mawki'b. 
2 According to Jähiz, the 
sahib al-shurta of Hajjäj did not use his mawkib and instead of 
riding a good horse rode on a mule. The governor at that time 
did not like the sahib al-shurta to ride on a mule since he wanted 
him to be mounted on the best horses. 
3 This action by the sahib 
al-shurta of riding a mule rather than a horse caused him to be 
4 
criticised by the poets. Most of the sahib al-shurta in the 
Umayyad period used the best horses and so this sahib al-shurta 
was criticised and not liked by his governor and people for riding 
a mule like a gädi. 
According to one source, Ibn CAsäkir, the sahib al-shurta 
in this period also used camels for their transport, as Ibn cAsäkir 
relates of the sahib al-shurta of the governor of Medina in the 
time of Muoäwiya I. 
1. Tabari, ser. i1-3, p. 1624. 
2. Mäwardi, op. cit., p. 40. 
3. Qawl, p-74. 
4. Ibid., p. 77. The poet said: 




6.3 THE SALARY OF THE SHURTA 
The shurta, like the rest of the Umayyad officials, received a salary 
for their services as the internal force and the protectors of the 
caliphs and the governors. From some records it seems that the 
salary of the shurta was very high in comparison to that of the other 
officials. According to Nawawi, the first sahib al-shurta in 
cUthmän's caliphate received a very large sum of money; the caliph 
cUthmän gave four thousand dirhams to his sahib al-shurta. 
l This 
compares very favourably with sums paid to other officials. It 
seems that this high salary which the sahib al-shurta earned continued 
through the Umayyad period. According to Balädhuri (73-75/692-94) 
the governor of CIraq, Bishr b. «arwän, gave his sahib al-shurta 
one hundred thousand dirhams. 
2 It appears that this salary was for 
one year. The individual shurta also received a high salary for 
their services. According to DhahabT, the caliph cUmar b. cAbd al- 
cAziz gave to his shurta ten dinärs each. 
3 Presumably this was a 
monthly salary. Magdisi mentions that the shurti who guarded the 
body of Zayd b. CAli, when he was crucified in 122/739, received 
three dirhams salary a day. 
4 
The shurta earned their regular salary but they also received 
money from the caliphs and the governors as gifts. For example, 
at the marriage of his son Walid, the caliph cAbd al-Malik gave all 
1. Nawawi, op. cit., vol. 1; vol. 2, p. 116. 
2. Ansäb, vol. 5, p. 177. 
3. Tärikh al-Islam, vol. 4, p. 173. 
4. Magdisi, al-Bad' wa'l-Tä'rikh (Paris, 1919), vol. 6, p. 28. 
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men on guard duty ten dinars each. 
1 The governor of CIraq, Bishr 
b. cAbd al-Malik, once gave somebody ten thousand dirhams and 
thirty robes and also gave his sahib al-shurta who was present a 
similar gift. 
2 The shurta also received their food when they were 
on guard duty in the palace. The governor of CIräq, Ziyäd b. 
Abihi gave dinner to his shurta every night. 
3 
From these examples it seems that the caliphs and the governors 
were very generous with the sahib al-shurta and the shurta. It 
was obviously important that this key group should be kept happy and 
loyal to the regime which they served. 
6.4 THE NUMBERS OF THE SHURTA IN INDIVIDUAL CITIES IN THE UMAYYAD PERIOD 
Each city had a number of shurta who were stationed in or near the 
governor's palace. It seems that before the Umayyad period the shurta 
did not exist in large numbers. According to Tabari, when Ziyäd b. 
Abihi came to Basra as the governor and saw that no law and order 
existed in Basra, he immediately increased the number of the shurta 
force to four thousand men. 
4 It would appear that Ziyäd was the 
first governor to increase the number of the shurta in the province 
of Basra. 
When Ziyäd went to Küfa as the governor he threatened the 
people that he would bring two thousand shurta from Basra with him. 
5 
1. Aghäni, vol. 16, p. 277. 
2. Ansäb, vol. 5, pp. 173,177. 
3. Ibid., vol. 4A, p. 210. 
4. Tabari, vol. 5, p. 222. 
5. Ibid., p. 235. 
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This indicates that the number of the shurta who had been stationed 
in the province of cIraq was very large, probably because there 
were so many rebellious elements in CIraq who took every opportunity 
to make trouble. In Küfa the number of the shurta was also at 
least four thousand men. Tabari relates that when Mukhtär al-Thagafi 
rose up in rebellion, the governor of cIräq sent his sahib al-shurta 
with four thousand shurta to crush Mukhtär's revolt. 
1 
In other provinces it appears that the number of shurta was 
rather less. According to Zubayr b. Bakkär, Marwän b. Hakam the 
governor of Medina in the time of Mucäwiya I, appointed Mus cab b. 
cAbd al-Rahmän as the sahib al-shurta and two hundred shurta to guard 
the city. ` Apparently the province of Medina was in a lawless 
state but with two hundred men the sahib al-shurta was able to bring 
it under control. Medina was not a centre of political activity 
like CIraq and so fewer shurta were needed to control the city because 
they were dealing with individual criminals rather than the large- 
scale revolts which happened in CIräq. 
When the army was on the move, it seems that there were large 
numbers of shurta in the military camps because, as mentioned before, 
when the governors organised their army into regiments according to 
tribes, the shurta had their own regiment with the sahib al-shurta 
as their commander. 
3 The sources do not, however, mention any 
precise numbers. In peace time the shurta had to guard the streets 
1. Tabari, vo1.6, p. 23. 
2. Zubayr b. Bakkär, op. cit., p. 519. 
3. Cf. p. 115. 
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and look after the people inside the cities and so they patrolled 
the streets, apparently in very small numbers. Tanükh1 mentions 
an incident in which two shurtis were patrolling the streets and 
proclaiming the governor's orders to the people. 
' 
So the number of the shurta in each province varied according to 
the political stability of the province. The largest number of 
shurta recorded in the sources is four thousand for cIraq and the 
least is two hundred for Medina. One source, Dhahabi, records that 
the number of the shurta in the palace of the caliph cUmar b. cAbd 
c2 al-Aziz was three hundred. 
6.5 THE KHALIFA OF THE SAHIB AL-SHURTA 
Most early sources mention the duties of the sahib al-shurta and 
indicate that he was the second most important man in the province 
after the governor. Few of them mention, however, that the sahib 
al-shurta had another official helping him who deputised for him if 
he was not on duty or was absent. It seems that this official was 
called the khalifa (deputy) of the sahib al-shurta. According to 
Abu'l-Faraj, it was the khalifa who castrated mukhannaths, not the 
sahib al-shurta himself. 
3 This suggests that the sahib al-shurta 
was not on duty or was absent and so the kha1ifa carried out the 
order to castrate these people. According to Jähiz, the governor 
Hajjäj sent the khalifa of his sahib al-shurta to lead a campaign 
1. Fa ra j, vo l. 2, p. 124. 
2. Tä'rikh al-Islam, vol. 4, p. 173. 
3. Aghäni, vol. 4, p. 276. 
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against the Zanj. 
1 This man was the son of the sahib al-shurta. 
2 
Presumably this office was usually occupied by someone the sahib 
al-shurta could trust if he was absent and whom the governor would 
also accept as his most trusted man. Balädhuri, also mentions 
that in 66/685, when the Shica revolted in Ku-fa, the governor 
cAbdallYah b. Muti sent his sahib al-shurta with the shurta to 
crush the revolt but the sahib al-shurta was killed in the battle 
and so the governor immediately appointed his son in his place. 
3 
These incidents suggest that often the son of the sähib al-shurta 
was the khalifa of the sahib al-shurta so that he could deputise 
for him if he was absent or replace him if he was killed. In 
this way the governor wasted no time in choosing a trusted man for 
his sahib al-shurta and when the son was the khallfa he would learn 
his father's job and the duties of the sahib al-shurta. The 
sources do not relate many details about the khalifa's functions 
but because he was the deputy his duties were probably similar 
to those of the sahib al-shurta. 
6.6 THE RELATIONSHIP BETWEEN THE SHURTA AND THE PEOPLE, 
ESPECIALLY WITH POETS 
As the guardians of authority within the Muslim community, the shurta 
were in contact with the people at every time of the day. The 
shurta received two kinds of response from the people. Sometimes 
1. Thaläth, p. 65. 
2. Ibid. 
3. Ansäb, vol. 5, p. 224. 
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they enjoyed the praise of the people but on other occasions they 
were hated and it was the poets, who were the tongue of the people 
in Umayyad times, who expressed this hatred of authority in 
satirical verse. As a result, some poets were treated very 
harshly by the shurta. There are a number of examples in the 
sources which show the poets of this period criticising the shurta. 
For example, Abu 'l-Faraj relates that when the poet Farazdaq who 
satirised the governor of CIraq, Khälid al-Qasri, the latter 
ordered his sahib al-shurta to arrest him. The sahib al-shurta 
sent one of his shurta, Ayy-ub, who was from the same tribe as 
Farazdaq. Ayyüb devised a trick by means of which he managed to 
arrest him. The poet made up this verse about the shurta: 





But after torture and imprisonment, Farazdaq made poems in praise 
of the governor and his sahib al-shurta Malik, so that they would 
release him from prison: 
i. 
Cý-5 IP 4) qA&A4. J (-PLO 
39 JU 
Once released, it seems that Farazdaq had not learned his lesson 
because, according to Muhammad b. Habib, in the time of Ziyäd b. 
Abihi, Farazdaq again satirised the sahib al-shurta. Ziyäd ordered 
his arrest but he escaped to Medina. 
1. Aghän vol. 19, pp. 23-4. 
2. Ibid., p. 24. 
3. Muhammad b. Habib, Diwan, p. 66. 
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According to another story set in Medina, in the time of 
Mucäwiya, while Marwän b. Hakam was governor the sahib al-shurta 
was riding his camel when he met another nobleman riding his 
camel in the same road. The sahib al-shurta hit the face of the 
nobleman's camel so that he could pass first whereupon a relative 
of the nobleman retaliated by hitting the face of the sahib al- 
shurta and breaking his nose. Thereafter a fight almost broke out 
between the sahib al-shurta's family and that of the nobleman. A 
poet attacked the sahib al-shurta about this incident, saying: 
.s 
1 
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Sometimes the poets brought down the wrath of the shurta on 
their heads by their own immoral behaviour. When they received 
harsh punishments, they would publicise this in their poems. 
Conversely, the shurta clearly had no liking for poets. In another 
1. Ibn cAsakir, op. cit., vol. 6, p. 409. See also the attack made by 
the poet Ziyä. d al-Acjam on the sahib al-shurta of the governor of 
c Basra in the time of Abdalläh b. Zu'bayr, who wrote: 
Ansab, vol. 5, pp. 277-78. 
00 See also the lines pinned by a poet in the time of Marwän b. 
Muhammad about the severity of the sahib al-shurta, Magätil, p. 162. 
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incident mentioned by Abu '1-Faraj, in the time of Ziyäd b. Abihi, 
the poet Farazdaq was sitting one day in a lane with no exit when 
two shurtis passed by. One said to the other, 'Let's give 
Farazdaq a fright? ' So they went towards Farazdaq who tried to 
escape and in his fear he tore his outer garment and his sandal. 
1 
This fear of the shurta was shared by ordinary people. It 
was fear of the governor and his shurta that made a woman live 
with her old husband whom she wanted to leave. She tried to be 
patient with him and said: 
I 
2 
It was not only ordinary people who were frightened of the 
shurta since this sentiment was shared by the nobility too. For 
example, Jähiz relates that when CAbdalläh b. Hasan b. Hasan b. cAli 
went to visit the caliph Hishäm b. cAbd al-Malik in Damascus, he 
went immediately to the caliph's palace without changing his travel 
clothes because he was frightened of being arrested by the shurta. 
3 
Most of the fugahä' were against the shurta and tried to 
encourage dislike of the shurta amongst the people. For example, 
4 
Hasan al-Basri criticised the governors for using the shurta. 
1. Aghäni, vol. 19, p. 25. 
2. Al-cAjjäj, Diwan al-cAjjäj (Berlin, 1903), p. 77; 
op. cit., vol. 9, p. 202. 
3. Hayawän, vol. 4, p. 47. 
4. Mubarrad, voll, p. 270. 
Ibn Manzür, 
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Ibn Shabrurna is recorded as criticising the sahib al-shurta of 
C the governor of Iraq, Khälid al-Qasri, for the pomp and showiness 
of his processions (mawäkib) through the streets. 
' Ibn Kathir 
also relates that when Hasan al-Basri saw some scholars (fugahä') 
sitting in front of the governor's palace he criticised them saying, 
'Your majlis is not the majlis of God-fearing people but the majlis 
of the shurta. '2 No doubt such criticism of the shurta by the 
fugahä' sprang from the feeling that the shurta were the agents of 
the government in power. 
The widespread antagonism towards the shurta is revealed in 
proverbs such as the one quoted by A1-Thacalabi: 
ßJI 1%'JJ, LA ti' rk;; 
'Do not teach orphans to cry. Do not teach 
Zutti to thieve and do not teach shurta to 
3 
search. ' 
Al-Thacalabi also writes that according to some people two of the 
worst possible offences were: a mukhannath giving the call to prayer 
and a shurti praying at sunrise. 
4 
1. Mawardi, op. cit., p. 40. 
2. Kathifr, vol . 9, p. 269. - 
3. A1-ThacalabT, Kitäb Khas al-Khäs (Beirut, 1966), p. 24. 
4. Ibid., p. 77. 
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Chapter 7 
OTHER INTERNAL FORCES AND INSTITUTIONS AND THEIR 
RELATIONSHIP WITH THE SHURTA IN THE UMAYYAD PERIOD 
Although the shurta were the main internal peace-keeping force in 
the Umayyad period, there were other institutions which had 
different duties towards the authorities and the people. These 
included: 
1. haras 
2. non-Arab guards 
3. al-curafa5 
4. sahib al-istikhräj or cadhäb 
5. mutawal li al -süq. 
Such forces or institutions as these enjoyed a good relationship 
with the shurta because each one of these was dealing with a broadly 
different area of internal affairs. Each of these institutions will 
be discussed in turn. 
7.1 HARAS 
At the beginning of the Islamic period the word haras was used by the 
Muslims to describe any guard. As mentioned before, the Prophet 
himself had his own group of haras who were chosen from his companions. 
1 
1. Cf. p. 16, 
151 
In the Rashidün period the word haras was used to refer to certain 
people who guarded certain places. For example, according to Abu 
Hanfa, when the Muslim army besieged a Persian city, the city was 
guarded by the haras. 
1 But in the Rashidün period ha ras was not 
organised as an institution and the Räshidün caliphs did not have 
their own bodyguards for their personal protection. 
In the Umayyad period it seems that the haras was used as a 
bodyguard to protect the caliphs and the governors. As mentioned 
before, MuCawiya, the first Urnayyad caliph, used the shurta as his 
protectors and bodyguard but some sources mention that he created 
and used haras for his protection. 
2 Mascüdi also mentions that 
whenever Mucäwiya sat in the mosque to administer justice haras 
stood near him to protect him. 
3 Mucäwiya was the first caliph to 
4 
create and appoint a sahib al-haras, whose name was Abu Mukhtär. 
In Mu cäwiya's time the provincial governors also created haras 
as another force beside the shurta for their personal protection. 
The governor of CIräq, Ziyad b. Abihi was the first governor to 
create a haras force. According to Tabari and Abu Hiläl al-CAskari, 
Ziyäd created five hundred men as a haras force and appointed a man 
c5 from the tribe of Banu Sad as sahib al-haras. 
After Mu cäwiya, all the Umayyad caliphs appointed sahib al-haras, 
I. Abu Hanifa, op. cit., p. 138. 
2. Yacqübi, vol. 2, p. 220; Ansäb, vol. 4A, p. 136. 
3. Mascüdi, op. cit., vol. 3, p. 39. 
4. Ibn Khayyät, vol. 1, p. 276. 
5. Tabari, vol. 5, p. 224; Abu Hiläl al-cAskari, op. cit., vol. 2, p. 38. 
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according to Ibn Khayyat and Yacqubi. A few examples here should 
suffice. In the reign of the caliph cA'bd al-Malik those who held 
the office of sahib al-haras were CAdi b. cAyyäsh and Rayyan b. Khälid. 





Sulayman b. CAbd al-Malik's sahib al-haras was Khälid 
The caliph Hishäm's sahib al-haras was Rabic b. Ziyäd. 
4 
This indicates that the office of the sahib al-haras and the haras 
existed throughout the Umayyad period. But what was their duty 
and what was their relationship with the shurta? 
Because of the similarity between the shurta and the haras some 
of the early historians confuse them. For example, Abu 'l-Faraj 
relates a story about the poet cAmmär who was beaten by the shurta 
whenever he drank wine until the caliph ordered the governor to tell 
the shurta that if they beat CAmmär forty lashes the shurta would 
receive eighty lashes, so no shurta dared to beat cAmmär. After 
that, Abu 'l-Faraj, instead of saying shurta5 says that 'no haras 
dared to beat cAmmär. ̀ So it seems that he does not distinguish 
between shurta and haras and uses the terms interchangeably. A 
6 
similar confusion is shown by Kindi. 
In the Umayyad period the caliphs and governors are mentioned 
as using shurta and haras as their bodyguards. It is difficult 
1. Ibn Khayyat, voll, p. 395. 
2. Ibid., p. 419. 
3. YaCqüb , vol. 3, p. 44. 
4. Ibid., p. 70. 
5. Aghäni, vol. 20, p. 175. 
6. Ki ndi , p. 83. 
7. Tabari, vol. 5, p. 149; Mascüdi, op. cit., vol. 3, p. 39. 
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to state whether in the Umayyad period the two offices covered one 
and the same set of responsibilities. Probably the shurta had wider 
duties than those of the haras whose main function evolved into that 
of guarding the caliphs. 
As for the sahib al-haras, historians mention this or that 
caliph's sahib al-haras, but they do not make clear what his exact 
role waste whereas when they mention the sahib al-shurta they are 
specific about his duties towards the caliphs or governors. 
As the sahib al-shurta was the second man in the province 
after the governors, probably the sahib al-tiaras was under his 
command. The latter's particular role was the guarding of the 
palace but probably he did not usually attend the caliph inside 
the court as the sahib al-shurta did. It appears that sometimes 
the sahib al-haras was also the häjib (chamberlain) of the 
governor, which means that he waited in front of the governor's door 
and prevented anyone from entering. 
' This is in contrast to the 
sahib al-shurta whose duty was to be with the governor inside the 
room. 
It has been shown that the sahib al-shurta often deputised 
for the governor or succeeded him but there is no instance of a 
sahib al-haras doing this, which is another indication that the 
sahib al-shurta was more important and had wider duties than the 
sahib al-haras. 
It seems that there were a greater number of shurta than haras; 
when the governor Ziyäd appointed just five hundred men as haras 
1. Ansäb, vol. 5, pp. 172-73. 
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in Basra the number of the shurta was four thousand. The sahib 
al-shurta were always in the court whenever the caliph or the 
governor was present and it was the sahib al-shurta who carried 
the lance and walked in front of the caliph or governor when 
outside the pal-ace, but the sources do not mention the sähib al- 
haras performing any of these duties. 
In other words, the shurta were haras but haras were not 
shurta; Jähiz quotes a line of poetry which goes as follows: 
I 
'n; Ir 
`As if he was a shurti spending the night in 
harasi (guarding 1 
7.2 NON-ARAB GUARDS 
Before the Urnayyad period, certain foreigners (known variously 
in the sources as asäwira, al-sayyabija and al-zutta were to be 
found amongst those guarding the bayt al-mal asra. According 
to Baladhuri, the asawira were Persians. A1-Say_yäbija and 
3 
al-zutton the other hand, apparently came from India. 
4 
In the Umayyad period, it seems that foreign guards were 
used by some governors for their personal protection and to crush 
revolts. These foreign guards were known as al-Bukhäriyya. 
1. Hayawän, vol. 3, p. 158. 
2. Futüh, pp. 367-69. 
3. Ibid., pp. 366-68. 
4. Ibid., p. 368. 
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According to Baladhuri, 
l the governor of Khurasan, cUbaydallah b. 00 - 
Ziyäd captured a great number of the people of the city of 
Bukhara and settled them in Basra. cUbaydalläh gave them the 
same pay as was given to the Arab tribes, especially when he 
became the governor of cIräq. 
2 Balädhuri relates that when the 
Kharijites revolted in CIraq, the governor cU'baydalläh used al- 
Bukhäriyya beside the shurta to crush their revolt. 
3 Ibn Sacd 
however mentions that al-Bukhäriyya were used earlier by 
cUbaydalläh's father Ziyäd when he was the governor of CIraq. 
Ibn Sacd adds that Ziyäd used al-Bukhäriyya, beside the shurta, 
to crush the revolt of the Shica under the leadership of Hujr 
al-Kindi. 
4 
It is possible that when the Muslims campaigned into Turkish 
territory the prisoners whom they captured and brought back to 
cIraq were used as special guards alongside the shurta. Balädhuri 
cites the example of the governor of Khuräsän, Sac-I'd b. cUthmän, 
who was appointed by MuCäwiya after the dismissal of CU baydalläh 
b. Ziyäd. When Sacid entered the city of Bukhara he took a 
number of prisoners and when he was dismissed from the governorship 
he took them to Medina and set them to work in his garden as 
labourers. Because Sacid did not use these Bukhariyya as guards 
or in other military posts as the other governors of cIräq had 
1. Ibid., p. 369. 
2. Ibid., p. 401. 
3. Ansäb, vol. 4A, p. 154. 
4. Tabagät, vol. 6, p. 219. 
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done, they decided to kill Sacid when he went into the garden. 
This they did. ' Baladhuri also relates that al-Bukhariyya were 
2 
very skilful with the bow and arrow, but that they were not always 
obedient to the governor. According to Balädhuri, when the 
caliph Yazd I died, none of the people of cIraq would accept the 
authority of cUbaydalläh b. Ziyäd and attempts were made to kill 
him. CUbaydalläh asked the help of al-Bukhäriyya but they refused 
to help him against the people of Basra. 
3 
It seems that not only the governors used al-Bukhäriyya as 
guards but they were also found in the service of the nobility. 
In the city of Basra, for example, the son of cAbdalläh b. cAmjr 
the former governor of CIraq, used al-Bukhariyya as their personal 
bodyguards .4 
7.3 AL-CURAFA 
The term carif denotes a person who organises or directs. 
5 
According to the sources an carif was an official appointed by 
the governor. According to Ibn Sacd, when the governor of cIraq, 
Hajjäj, put down the revolt of Ibn al-Ash cath (82/701) he reproached 
the scholar al-Shacbi for having supported Ibn al-Ashcath in his 
revolt. Hajjäj said to him, 'I appointed you as Carif for your 
1. Futüh, pp. 401-3. 
2. Ansäb, vol. 4A, p. 154. 
3. Ibid., vol. 4B, p. 102. 
4. Ibid., p. 105. 
5. Luis Macluf, Al-Munjid fill Lugha (Beirut, 1966), p. 498. 
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-ý- w 
people but you are not worthy of the office. 
I Ibn Sacd mentions 
a letter which was sent by the caliph cUmar b. cAbd al-cAziz to 
the governor of cIraq, saying 
'The curafä' have high-ranking positions 
in their tribes so investigate these 
curafä' of the army (j und) .2 Confirm 
in his office anyone whose loyalty to us 
and to his people you can trust, but if 
any of these curafä' are not loyal you 
should replace them. 
3 
From these examples it appears that the governor appointed an 
carif for each tribe. The duty of the car-if was to represent 
his tribe and he was responsible for payments made to his people. 
4 
He also watched over the loyalty of his tribe, seeking out anyone 
who was doing wrong or planning revolt and reporting back to the 
governors so that they could take action. 
5 
1. Ta'bagät, vol. 6, p. 249. 
2. The army was divided into tens. Each ten was to be under the 
charge of a man of their own people and known as al-carif. 
Levy, op. cit., vol. 2, p. 295. According to Tabari, the curafä 
existed in the time of the caliph CUmar b. Khattäb. Before 
the battle of Qädisiyya the governor appointed one hundred carif 
and when the governor paid out the stipends he gave the money to 
the amir al-asbäc and these people gave it to the carif to give 
to their people. TabarT, op. cit., ser. l-5, p. 2496. 
3. Tabaq t, vol. 5, p. 396. 
4. Tabari, ser. 1-5, p. 2496. 
5. Ansäb, vol. 4B, -p. 7; Nuwayri, vol. 20, p. 391. 
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In times of unrest in the city the 
curafä' 
were summoned 
to the grand mosque. TabarT reports that when Muslim b. cAgil 
revolted, the governor of cIraq ordered all the shurta and 
curafa9 to come to the grand mosque immediately. 
' 
Similarly, 
Abu'l Faraj mentions that when Zayd b. cAli revolted in Ku-fa, 
the governor ordered all the people, the curafä' and the shurta 
to come to the grand mosque. 
2 It appears that the people of 
Küfa entered the mosque first, followed by the Curafä' who then 
counted their people. If anyone was missing they told the 
governor who then inferred that such absentees must be with the 
rebels. 
The Carif had other responsibilities towards his people. 
Balädhuri mentions that CUbaydalläh b. Ziyäd ordered the imprison- 
ment of a poet because he had satirised the Umayyads. The poet 
asked to be released and said that his oarif would stand bail for 
him, so the governor let him go. The poet fled from the city 
however, and the governor imprisoned his ari 
3 f instead. c 
Because the carif was asked to keep an eye on the people and 
report anything suspicious to the government, the people did not 
like the holders of this office, treating them in a similar way 
to the shurta. For example, Ibn Sacd mentions that the people 
did not like to sit in the mosque with the curafä' just as they 
did not like sitting with the shurta4 and they probably put them 
1. Tabari, vol. 5, p. 372. 
2. Maqätil, p. 136. 
3. Ansäb, vol. 4B, p. 7. 
4. Tabagät, vol. 6, p. 273. 
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in the same category as the agents of the Umayyads. Abu'l Faraj 
mentions the story of a man who was an Carif in the governorship 
of Ziyäd. On one occasion the man was sitting with the people 
when someone mentioned that the prophet David had said that God 
would forgive every believer but he would not forgive an Carif. 
When the Carif heard this he sent for the governor Ziyäd and 
asked to be allowed to resign. 
1 In spite of the unpopularity 
of the office, however, many prominent people were appointed to 
it. Indeed, Ibn Sacd mentions in his Tabagät the names of many 
people who became an carif. 
2 
It is quite likely that the office of carif was exploited 
c to the full by the Umayyad authorities. The arif was not only 
responsible for keeping an eye on the activities of the tribes 
and reporting back to the governors, who had appointed them in 
the first place for their known loyalty. The office of carif 
was also, most probably, a useful device for keeping in check 
the power of the tribal chiefs themselves. The Carif reported 
directly to the governor and could by-pass the chief of the tribe. 
The Car-if was, therefore, a very useful government instrument 
for the shurta and the Umayyad government in their attempts to 
control the tribes. 
7.4 SAHIB AL-ISTIKHRAJ OR cADHAB 
In the Umayyad period the torture of political enemies of the state 
1. Aghäni, vol. 18, p. 159. 
2. Tabagät, vol. 6, pp. 307,249,146; vol. 7, p. 151. 
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was usually carried out by the shurta, as mentioned before. ' 
However, it appears that in the early days of the Urnayyads a 
kind of institution was created to obtain money from any official 
who had embezzled government funds. In the sources the name 
of the official who was responsible for torturing any official 
who was accused of embezzlement is given as sahib al-istikhräj. 
According to Ibn Qutayba, this institution began in the time of 
Ziyäd b. Abihi. Ziyäd warned his officials when he appointed 
them to any job, telling them if it became known that any of them 
were not honest they would be dismissed and if it became known that 
anyone had acted treacherously, that person would be punished and 
would have money taken from him. 
2 It seems that the name of the 
official who was responsible for this latter task was sahib 
al-istikhräj. 
3 
Many historians mention incidents in which the governor used 
this institution to extract money from those officials who had 
fallen from favour. For example, the governor of cIraq, cUbaydalläh 
b. Ziyäd dismissed a man called cAbd al-Rahmän from office, extract- 
ing from him two hundred thousand dirhams. 4 Likewise, cUbaydalläh 
heard that another man had embezzled one hundred thousand dirhams 
so the governor obtained that money from him too. 
5 
1. Cf. p. 119- 
2. oUyün, vol .1, p-55. 
3. 
. 
Bayän, vol. 2, pp. 166-67. 
4. Ansäb, vol. 4B, p. 9. 
5. Ibid., p. 81. 
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The governor Hajjaj also used this method to extract money 
from those who had embezzled it. For example, Ibn Qutayba 
mentions that Hajjäj obtained one hundred thousand dirhams from 
Hamrän b. Abän after torture. 
' Ibn Qutayba also reports 
that Hajjäj abused the system by ordering the istikhräj of 
money by torture from the richest mawlä in cIräq, whose name 
was FTr-uz. Ibn Qutayba adds that Hajjaj ordered Firüz to 
reveal how much money he had and when Firüz refused Hajjäj 
ordered him to be tortured until he died. 
2 
Ibn CAbd al-Rabbihi relates an interesting story about 
Hajjäj ordering one of his men to extract money and torture a 
man, who was one of the People of the Book. The man who was 
responsible for the istikhräj of the money did not use torture 
and the dhimmi voluntarily gave up in one week five hundred 
thousand dirhams. 3 If the dhimmi had been tortured, he said he 
would not have relinquished any of the money. 
In particular, it seems that a new governor would use the 
method of istikhräj to obtain money from his predecessor in the 
office. For example, according to Ibn al-Actham the new governor 
of cIräq, Yusüf b. cUmar, in 125/742, tortured an official of the 
former governor. 
4 
A variety of forms of torture would be used. For example, 
1. Macarif, p. 436. 
2. Ibid., p. 337; Mubarrad, vol. 3, pp. 352-53. See also an incident 
concerning the governor of Medina, Aghäni, vol. 15, pp. 5-6. 
3. Ibn cAbd al-Rabbihi, op. cit., vol. 5, p. 311. 
4. Ibn al-Actham, vol. 8, p. 108. 
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they beat men's hands and feet and after that put them on a 
donkey and took the victim round the streets. 
' According to 
Ibn Qutayba, they cut reeds and after that they put them around 
the man and pulled them tightly. The reeds cut into the man's 
body, and after that vinegar mixed with salt was poured into 
his wounds. 
2 
The word cadhä'b (torture) occurs often in the sources in 
connection with the sahib al-istikhräj. Such methods could 
also be applied to women. For example, Hajjäj ordered money 
from the wife of his enemy CAbd al-Rahmän b. al-Ashoath after 
his defeat. 3 
7.5 MUTAWALLI AL-SDQ 
This was an official already active in Umayyad times in the 
markets. 
4 For example, according to Abu'l Faraj, a certain 
Burdän was the mutawalli al-suq in Medina when one day a man 
came to him and asked for his help against another man with 
whom he had a dispute. Burdän gave judgement in their case 
and ordered one of them to be imprisoned. 
5 From this incident 
it seems that a mutawalli al-süq could judge and imprison wrong- 
doers. He also, according to Abu'l Faraj, had assistants to 
1. Ibn cAbd al-Rabbihi, op. cit., vol. 5, p. 311. 
2. Macarif, p. 337. 
3. Räghib al-Isfahäni, op. cit., vol. 4, p. 710. 
4. Aghäni, vol. 8, p. 277. 
5. Ibid. 
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help him in his job. 
l The mutawalii al-süq was probably 
c appointed by the governor. According to Ibn Wak, the city 
of Wasit, in the governorship of Yusüf b. CUmar, 120-126/737-45, 
had a mutawalli al-sug. 
2 Ibn Waki adds that the governor tried 
to appoint Iyäs b. Muäwiya as a mutawalli a1-süq, but he 
refused, so the governor ordered Iyäs to be whipped. 
3 
This office is very similar to the institution of muhtasib 
which was created in the CAbbasid period with responsibility for 
the market and with the job of al-amr bi'l macrüf wa'l-nahy Can 
al-munkar. 
4 The mutawalli al-sag was responsible for looking 
at the merchandise of the shops and it is likely that if any of 
this merchandise was fraudulent or in bad condition he could 
order the arrest of that merchant as the muhtasib did in later 
times. 5 
1. Ibid., vol. 19, pp. 1-3-34. 
2. Ibn Wakic, op. cit., vol. 1, pp. 352-53. 
3. Ibid. 
4. According to Ibn Sacd, a man called cAwam b. Hawshab was 
responsible for 1" t* gv'. 1 d, ý4t jt at the end of the 
Umayyad period, op. cit., vol. 7, p. 311. 
5. Farrä', op. cit., pp. 284-86. 
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THE BIOGRAPHIES OF THE MOST FAMOUS HOLDERS OF 
THE OFFICE OF SAHIB AL-SHURTA IN THE UMAYYAD PERIOD 
In this chapter we will deal with the biographies of some of the 
best-known of the sahib al-shurta who played very important roles 
in this period. Some of these men became famous governors in the 
Umayyad administration and helped the Umayyads to rule some of the 
most important provinces like cIraq and Egypt. Others were 
appointed as both qäd and sahib al-shurta at the same time so 
they held the most important jobs after the governors. Some of 
them were very close to particular Umayyad caliphs whom they 
served well but they were not loyal to subsequent caliphs and tried 
to bring them down. It appears that the most famous of the sahib 
al-shurta were the following: 
1. Muscab b. cAbd al-Rahmän 
2. Dahhäk b. Qays 
Cf 3. Amr b. Sai d 
4. Hajjäj b. Yüsuf 
5. Bilal b. Abi Burda 
6. Hafs b. Walid. 
8.1 MUSCAB B. CABD AL-RAHMAN 
Muscab b. cAbd al-Rahmän b. cAwf was from the Banü Zuhra from the 
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tribe of Quraysh and his kunya was Abu Zurära. 
l His father 
was CAbd al-Rahmän b. cAwf, the famous Companion of the 
Prophet. cAbd al-Rahmän was one of the six men who were appointed 
as the shu-ra by the caliph cUmar b. Khattäb to elect one of them- 
selves as caliph after cUmar's death. 
2 According to Ibn Sacd, 
Muscab's mother was a captive from Bahrä' from the tribe of Qudaca. 
3 
So she was a slave and her name was Umm Hwrayth. 
4 The sources do 
not mention Muscab's birthplace but it is probable that he was 
born in Medina since his father had followed the Prophet there. 
Muscab's early life is not discussed very much in the sources 
but Zubayr b. Bakkär mentions that Muscab had personal enemies and 
that one day he killed one of his enemies, called Ismä'il b. Habbär, 
by a trick. 
5 It seems that the government did not prove that 
Muscab killed Isma'il although the case reached the caliph Mucawiya. 
6 
Historians concentrate on Muscab's life when he became sahib al- 
shurta. When Marwän b. Hakam was in his second term of office as 
governor of Medina, he appointed 1luscab b. CAbd al-Rahmän as his 
sahib al-shurta. 
7 According to Ibn Wakic, Muscab was appointed 
1. Tabagät, vol. 5, p. 157. 
C 2. Yaqübi, vol. 2, p. 150. 
3. Tabagät, vo1.5, p. 157. 
4. Ibid. 
5. Zubayr b. Bakkar, op. cit., pp. 515-16. 
6. Ibid., pp. 516-17. 
7. Ibid.; Tabagät, vol. 5, p. 158. 
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in 53 or 54 A. H. 
I When Marwän saw that the authority of the 
government was weakened with the people killing each other and 
criminals going unpunished, he chose Muscab for the office of sahib 
al-shurta to deal with these crimes. 
2 
In his first day in office Muscab realised that he could not 
control the city of Medina with its own people so he asked the 
governor to bring in some men from another city, so Marwän brought 
men from the city of Ailla3 for him. 
4 After that, Muscab used 
very tough methods against the people of Medina. For example, 
he whipped anyone who did wrong and demolished their houses and 
imprisoned anyone who went out at night. 
5 As a result of these 
methods the people complained to the governor about Muscab's 
harshness, 6 so Marwän tried to dismiss him. One of the noblemen, 
however, advised Marwän not to dismiss Muscab because if he was 
using harsh methods with the people, he was doing so to make them 
obey law and order and become peaceable. 
7 So Marwän did not 
dismiss MusCab. It appears, however, that Marwän did dismiss the 
gädi, who was the brother of MusCab, and appointed Muscab to his 
office as well as that of sahib al-shurta. 
8 
1. WakiC, vol. 1, p. 118. 
2. Muscab al-Zubayri, op. cit., p. 268; Wakic, vol. 1, p. 118. 
3. Ailla was a port on the Red Sea and it was near the port of 
cAgaba. Tütal, al-Munjid (Beirut, 1966), part two, p. 52. 
4. Zubayr b. Bakkär, op. cit., p. 517. 
5. Ibid., p. 517; Muscab al-Zubayri, op. cit., p. 268. 
6. Waki, vol. 1, p. 118. c 
7. Ibid., p. 119. 
8. Tabagät, vol. 5, x. 158. 
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Muscab had other troubles in his days as the sahib al-shurta 
and gädi. According to Zubayr b. Bakkär, Muscab had very bad 
disputes with another branch of Quraysh which was called the Banü 
cAdi. The story was told that a man called Sukhayr b. Abi Jahm 
slapped the face of Muscab and Muscab tried to retaliate but he 
could not do it because Sukhayr's relations came to help him. 
So there was tension between the two branches of Quraysh, 
Muscab's Banü Zuhra and Sukhayr's Banü cAd,. When the caliph 
Mucäwiya came to Medina on a pilgrimage, some people of the Bang 
cAdi tried to make Mucawi, ya mediate between them and Muscab, but 
cc Mus ab refused the caliph's mediation. So the Band Adi went to 
the governor Marwan and asked him to mediate between them, which 
he did and Muscab accepted the governor's mediation. 
1 
was angry at this and asked Muscab for an explanation. 
said to him, 
'When Marwän appointed me he spoiled me (with 
power) but his mediation has restored every- 
thing to right again, so I accepted his 
mediation and thanked him. ' 




iuscab remained sahib al-shurta until the caliph Mucawiya 
died in 66/679.3 When Yazid b. Mucawiya became caliph, he changed 
1. Zubayr b. Ba-kkär, op. cit., p. 518. 
2. Ibid., pp. 518-19. 
3. WakiC, vol. 1, p. 119. 
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the governor of Medina and appointed cAmr b. Sa cid to that office 
and ordered him to demand homage from the noble people of Medina. 
The governor ordered his sahib al-shurta, Muscab, to demolish 
the houses of the Banü Häshim and the Banü Asad, 
l because they 
had refused to pay homage to the caliph Yazid. 
2 Muscab refused 
to obey the governor's order so the governor dismissed him. 
3 It 
seems that Mus cab refused to be tough with these two branches of 
the tribe of Quraysh because, firstly, he himself was from the 
Quraysh and so he did not like to harm his fellow tribesmen, and 
secondly, he himself probably did not like Yazd becoming caliph. 
When MusCab saw that his link with the Umayyads had been cut off, 
he escaped from Medina and went to Mecca where he supported 
cAbdalläh b. Zubayr in his struggle against the Umayyads. 
4 When 
Muscab went to Mecca, the governor of Medina immediately appointed 
one of his own relatives (who was a half-brother of cAbdalläh b. 
Zubayr) as sahib al-shurta. The governor sent his sahib al-shurta 
5 
as commander of the army to attack Mecca and to bring cAbdal1ab b. 
Zubayr and his followers as prisoners back to Medina. 
6 When 
cAbdalläh b. Zubayr heard about the Umayyad army he sent Muscab 
b. cAbd al-Rahmän against it with another army. When the two 
1. CAbdalläh b. Zubayr's branch of the Quraysh tribe. 
2. Muscab al-Zubayr1, op. cit., p. 268. 
3. Ibid. 
4. Tabagät, vol. 5, p-158- 
5. Ansab, vol. 4B, pp. 23-24. 
6. Tabari, vol. 5, p. 346. 
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armies fought each other, Muscab defeated the Umayyads and 
captured their commander 
cAmr b. Zubayr. ' 
Muscab played a great role in defending cAbdallah b. Zubayr. 
Ibn Sacd mentions that Mus cab fought the Syrian army which 
besieged the city of Mecca. According to Ibn Sacd, when the 
Medinan army was defeated by Muscab, the city of Medina itself 
did not accept the authority of the caliph Yazid and refused to 
give him their homage. So Yazd sent an army from Syria to 
punish the city and afterwards to attack cAbdalläh b. Zubayr in 
Mecca. 2 This army succeeded in defeating and punishing the 
people of Medina but when they reached Mecca cAbdalläh b. Zubayr 
defended the city and so the Umayyads besieged it. 
3 This was 
known as the first siege of Mecca. 
4 In this siege Muscab played 
a major role. Ibn Sacd describes Muscab fighting and killing 
five Syrians at the same time. When he finished fighting his 
sword was bent. 
5 Muscab fought in this battle until he was 
killed. 6 According to Ibn Qutayba, Muscab died in the battle but 
was not killed by the sword. It seems thatinlbn Sacd's version 
? 
1. Ansäb, vol. 4B, p. 26. 
2. Ibid., pp. 145-47. 
3. Ibid., p. 46. 
4. Ibid. 
5. Tabagät, vol. 5, pp. 158-60. 
6. Ansäb, vol. 4B, p. 50. 
7. Macarif, p. 239. 
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14 uso ab _.. _ was wounded 
by a stone and that he died afterwards. 
He died in 64/683. 
Muscab's personal character was very brave and strong. 
According to Ibn Qutayba, the caliph cAbd al-Malik asked a 
Syrian cavalier who was the fiercest knight he had ever met. 
The cavalier said that such a man was Muscab b. cAbd al-Rahman. 
2 
Muscab played an important role in the first stage of cAbdalläh 
b. Zubayr's revolt against Yazid. According to Ibn Sacd, 
cAbdalläh b. Zubayr did not call himself caliph and did not ask 
people to give him homage as caliph until after Muscab b. cAbd 
3c 
al-Rahmän and al-Miswar b. Makhrama had died. Mus ab was a 
very powerful man. He himself may well have been ambitious 
for the caliphate like cAbdalläh b. Zubayr but he died before 
he had the opportunity to seize power. 
8.2 DAHHAK B. QAYS 
Dahhäk b. Qays b. Khälid al-Akbar b. Thaolaba from the Band Fihr 
was from the tribe of Quraysh. His kunya was Abu Anis or Abu 
4 
cAbd al-Rahmän. 
5 His mother was called Umayma, daughter of 
Rabica. 6 According to Ibn Sacd, Dahhäk was a boy at the time 
1. Ibn Sacd, op. cit., vol. 5, p. 160. 
2. MaCärif, p. 238. 
3. Tabagät, vol. 5, p. 160. 





of the Prophet's death, and he had been in the company of the 
Prophet and listened to him. 
I Ibn al-Athir, however, says 
that he could not have been a Companion of the Prophet because 
he was born only seven years before the Prophet's death and so 
he was too young to have listened to him.. 
2 Ibn Hazm agrees 
with Ibn Sacd that Dahhäk was a Companion of the Prophet. 
3 
Dahhäk's early life is not discussed in the sources but 
it appears that towards the end of the caliphate of cUthmän he 
began to be involved in politics. When CUthman was killed, 
Dahhäk took Mucäwiya's side against cA1T b. Abi Tä1ib. According 
to Tabari, before the battle of Siffin began, Mucäwiya organised 
his army and appointed commanders for each division, and Dahhäk 
was appointed to lead the people who were fighting on foot. 
4 
From this incident it seems that Dahhak played an important role 
in supporting MuCawiya against cAll and was a very well known 
figure among the people, especially in his tribe Quraysh. Dahhäk 
was not only chosen to command in the battle of Siffin. When that 
battle was over and each side had withdrawn to their capitals, 
Mucäwiya decided in 39/659 to attack cAll's territory and he 
appointed Dahhäk as a commander of an army to attack cAll and take 
booty from his people. 
5 When Dahhäk attacked CAl 's territory, 
1. Tabagät, vol. 7, p. 410. 
2. Usd, vol. 3, p. 37. 
3. Ibn Hazm, Jamharat Ansab. al-cArab (Cairo, 1971), p. 178. 
4. Tabarl, vol. 5, p. 12. 
5. Ibid., p. 135; YaCqübi, vol. 2, p. 185. 
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he took booty, killed a number of people and caused great damage 
cC to the territory of Iraq until Ali 
l 
sent an army against him. 
According to Tabari, Dahhäk fought cAli's army but escaped at night 
and did not continue the fight. 
Z 
It seems that Dahhäk was strongly opposed to cAl b. Abi 
Tälib and that he did everything he could to support Mucäwiya. 
According to Tabari, whenever cAli prayed at morning prayer, he 
asked God to curse Mucäwiya, and cAmr b. al-cAs and Dahhäk b. 
Qays. 3 It appears that Dahhäk remained a supporter of Mucäwiya 
until the latter became caliph. Thereafter, Dahhäk received 
his reward for in 55/674 Mucäwiya appointed him as the governor 
of Ku fa. In his governorship of Küfa, the city remained very 
quiet until Mucäwiya removed him from office in 58/677 and 
appointed his nephew in Dahhäk's place. 
5 After that, Dahhäk 
was appointed as the sahib al-shurta of the caliph Mucäwiya. 
6 
Probably it was because of Dahhak's faithfulness that Mu awiya 
appointed him as his sahib al-shurta so he could be with him and 
protect him. When Mu`äwiya was on his death bed, his son Yazld 
was not with him and so MuCäwiya sent for his sahib al-shurta, 
1. Ibid.; Yacq-Ub , vol. 2, p. 184. 
2. Ibid. 
3. Ibid, p. 71. 
4. Ibid., p. 300. 
5. Ibid., p. 309. 
6. Ibid., p. 323. 
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Dahhäk, and told him that he should tell Yazid his will. 
' When 
Mucäwiya died, Dahhäk took over as acting ruler until Yazd came 
to Damascus. So it was Dahhäk who led the prayer over the body 
of Mucäwiya before his burial. 
2 
Dahhäk controlled the city of Damascus very well until Yazd 
came and took over as caliph. As sahib al-shurta, Dahhäk sent a 
letter to Yazid when Muäwiya died asking him to return to the 
capital. 
3 Dahhäk also stood beside Yazid when he addressed the 
people for the first time as caliph in the mosque and according 
to Ibn cAbd Rabbihi, he took his place under the minbar (pulpit) 
when Yazid climbed into it. 
4 
It appears that Dahhäk was responsible for receiving homage 
on behalf of Yazid when he was not in the capital. 
5 Dahhäk 
served the new caliph as he had served his father but it seems 
that he did not hold such an important office as he did in Mucawiya's 
time and that he was dismissed as the sahib al-shurta when Yazid 
opted to have a sahib al-shurta of his own choice, who was his uncle 
whose name was Humayd b. Bahdal. 
6 When the caliph Yazid b. 
Muoäwiya died, Dahhäk also played a role in appointing the new 
I. Ibid. 
2. Ibid., p. 328; Ibn CAbd Rabbihi, op. cit., vol. 5, p. 136. 
3. Tabarl, vol. 5, p. 328. 
4. Ibn cAbd Rabbihi, op. cit., vol. 5, p. 136. 
5. Isäba, vol. 2, p. 541. 
6. Ibn cAbd Rabbihi, op. cit., vol. 5, p. 137. 
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caliph. Tabari and Ibn Sacd relate that Dahhäk sent a letter 
to another nobleman asking him not to elect another caliph before 
Dahhäk and his followers in Damascus had done so. 
l 
After Mucäwiya, the son of Yazid, was elected caliph, Dahhäk 
still remained loyal to the family of Mucawiya b. Abi Sufyän. 
When Mucäwiya b. Yazid died, after only two months as caliph, he 
ordered Dahhäk on his death-bed to lead the prayers until the 
people elected a new caliph. 
2 So Dahhak led the prayers and 
occupied the palace while the tribes of Syria could not agree 
on the appointment of a new caliph. At that time cAbdallah b. 
Zubayr was calling himself a caliph in Hijäz and the tribes of 
Syria were divided between the sons of Yazid and cAbdalläh b. 
Zubayr. 3 
In Damascus Dahhäk began to change his mind about the Umayyads, 
probably because Yazid's sons were so young and were under the 
control of their uncle Hassan b. Bahdal al-Kalbi who was the leader 
of Kalb. Whatever his reasons may have been, Dahhäk changed his 
allegiance and according to Tabari was in secret communication 
with cAbdalläh b. Zubayr. He could not, however, let this be 
known because he was surrounded by Umayyad supporters. 
4 Later, 
when support for cAbdalläh had grown, he gave him his homage. 
5 
1. Tabari, vol. 5, p. 504; Tabagät, vol. 7, p. 410. 
2. Ibn cAbd Rabbihi, op. cit., vol. 5, p. 132. 
3. Ibid., p. 135. 
4. Tabari, vol. 5, p. 532. 
5. Ibid., p. 534. 
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The Syrians were divided into two parties, one with the 
Urnayyads led by Marwan b. Hakam, who was afterwards chosen by 
the Umayyads and the Kalb tribe to be caliph with Yazid's son 
Khälid as his successor. 
' Dahhak gathered his army from the 
Qays tribes and met the Umayyad army supported by the Yemen 
tribes in a place called Marj al-Rahit. In the battle in 641 
2 683, Dahhäk's army was defeated and Dahhäk himself was killed. 
8.3 cAMR B. SACID 
cAmr b. Sacid b. al-cAs b. Umayya b. cAbd Shams from the Banü 
Umayya was from the tribe of Quraysh. 
3 His kunya was Abu 
Umayya and he was given the nickname al-Ashdaq. 
4 His father 
Sacid was a nobleman and well-known in the sources. According 
to these sources, several caliphs appointed Sacid to many 
important positions. For example, he was appointed by the 
caliph cUthmän as the governor of Küfa5 and was appointed several 
times to the position of governor of Medina by the caliph 
Mucäwiya. 6 According to Ibn Qutayba, Sacid was a boy in the 
time of the Prophet and the Prophet gave SaCid an outer garment.? 
1. Ibid., p. 537. 
2. Ibid.; Ansäb, vol. 5, p. 176. 
3. Macarif, p. 296; Kathir, vol. 8, p. 310. 
4. MasCüdi, op. cit., vol. 3, pp. 109-ill; 
5. Ansäb, vol. 5, p. 39. 
6. Tabari, vol. 5, pp. 293-94. 
7. Ma rif, p. 296. 
Ibn Hazm, op. cit., p. 81. 
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Sacid's father was a nobleman and a leader of the Band Umayya 
and Quraysh. 
1 Sacid had twenty sons and twenty daughters, of 
whom one was cAmr. 
2 cAmr's mother was called Umm Habib, 
daughter of Hurayth b. Salim from the tribe of Qudäca. 
3 When 
c his father Said died in 59/678, C4 Amr was a young boy. On 
his death-bed Sacid gave advice to his son CAmr and related 
his will, which was to pay back his 
a large sum of money, about one hun 
After his father's death, cAmr 
c Muäwiya b. Abi Sufyän in Damascus. 
debts. These amounted to 
dred thousand dirhams. 5 
went to see the caliph 
When cAmr arrived at the 
caliph's court, the caliph already knew that CAmr's father was 
dead. He asked cAmr about his father's debts and told him 
that he would pay them all; cAmr refused and told the caliph 
that he would pay all his father's debts himself, by selling 
his father's land. 6 It appears that cAmr, from an early age, 
felt himself responsible for his family. As cAmr was a member 
of the Umayyad clan the caliph Mucäwiya appointed him as the 
governor of Mecca, 
7 
which was a very important post. 
1. Kathir, vol. 8, pp. 83-84. 
2. Macarif, p. 296. 
3. Tabagät, vol. 5, p. 237. 
C- 4. Maärif, p. 296. 
5. Kathir, vol. 8, p. 87. 
6. Ibid.; Nuwayri, vol. 21, p. 100. 
7. Abu Hani fa, op. cit. , p. 257. 
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It appears 
that CAmr remained as governor of Mecca until the caliph Mucäwiya 
died in 60/679. 
When the caliph Yazid sent to the governor of Medina to 
obtain homage from Husayn b. cA1i and cAbdallah b. Zubayr, these 
two men escaped to Mecca. According to Abu- Hanifa, when Husayn 
tried to go to CIraq, cAmr as the governor of Mecca sent his 
sahib al-shurta to prevent Husayn from going there-1 The sahib 
al-shurta tried to stop Husayn by whipping him, but Husayn whipped 
him too. When CAmr heard that, he sent a message to his sahib 
al-shurta to let Husayn go because he was frightened that the matter 
2C 
would escalate. Like his father, Amr was not willing to oppose 
Husayn and his family. 
3 
CAmr did not, however, remain in the city of Mecca for long 
because the caliph Yazd I appointed him to be governor of Medina 
as well as Mecca so he moved to Medina. 
4 
cAmr's task was very difficult because he had to fight against 
cAbda]läh b. Zubayr, who had taken over the city of Mecca and 
refused to offer his homage to the caliph Yazid. CAmr ordered 
his sahib al-shurta Musoab b. CAbd al-Rahmän to be severe and 
demolish the houses of the family of CAbdallah b. Zubayr but his 
sahib al-shurta refused. He therefore dismissed him and replaced 
1. Abu Hanifa, op. cit. , p. 257. 
2. Ibid. 
3. Tabagat, vol. 5, p. 35; Kathir, vol. 8, p. 84- 
4. Tabari, vol . 5, p. 343. 
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him with his ow 
someone who was 
person he asked 





Zubayr, 2 was 
According to Ibn Sacd, cAmr asked 
enemy of cAbdalläh b. Zubayr. The 
cAmr b. Zubayr, the half-brother 
the greatest enemy of cAbdalläh. 
cAmr b. Zubayr's mother was from cAmr b. SaCid's family, so he 
was the governor cAmr's nephew. 
3 cAmr ordered his sahib al- 
shurta to gather an army to fight CAbdalläh b. Zubayr in Mecca. 
4 
But this army was defeated by cAbdalläh b. Zubayr in 60/679 and the 
commander was taken prisoner. 
5 
As cAmr did not succeed in crushing cAbdalläh b. Zubayr's 
revolt, he was dismissed by the caliph Yazid in 61/680.6 When 
the new governor came to Medina he imprisoned many slaves belonging 
to cAmr. cAmr was very angry at this and removed himself from the 
city, camping outside the city. He sent a message to his slaves 
and men, numbering about three hundred, telling them that he would 
send camels to them and that they should break out of prison and 
come to him. 
7 So his men obeyed, broke out of prison, and escaped 
1. Muscab al-Zubayri, op. cit., p. 268. 
2. Tabagät, vol. 5, p. 185. 
3. Ibid. 
4. Tabari, vol. 5, p. 185. 
5. Ibid., P. 345; Ibn cAbd Rabbihi, op. cit., vol. 5, p. 119. 
6. Tabari, vol. 5, p. 477; Nuwayri, vol. 20, p. 485. 
7. Tabarl, vo1.5, p. 478. 
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to him. ' 
CAmr went immediately to Damascus to see the caliph Yazid. 
When he arrived at the court Yazid welcomed him and let him 
sit near him. But the caliph Yazid still blamed him for not 
crushing cAbdalläh's revolt. So cAmr replied that because 
he had not had a strong army he could not have crushed the 
revolt. He convinced the caliph who accepted his excuses. 
2 
According to Tabari, when the people of Medina revolted later 
against the caliph Yazid and exiled the family of the caliph 
from the city, the caliph Yazd sent to cArnr asking him to lead 
the army against them. CAmr refused to lead the army because 
he did not want to shed Quraysh blood. The people of Medina 
were mostly from the Quraysh tribe at that time. 
3 
It appears that cAmr did not participate in any political 
activity until the caliph Yazld I and his son Mucawiya had died. 
When Mucäwiya II died (63/682) the people of Syria were divided 
between two major tribal groups, Qays and Kalb. When Dahhäk b. 
Qays led the Qays tribes as supporters of CAbdalläh b. Zubayr, 
the Kalb tribes were the leading supporters of the Umayyads. 
4 
According to Ibn Sacd and Balädhuri, Marwän b. Hakam and 
cAmr b. 
Sacid were going to Hijäz to give their homage when they metCUbayd 
Allah b. Ziyäd who told Marwän, 'You are one of the leaders of Banü 
1. Ibid. 
2. Ibid., pp. 478-79. 
3. Ibid., p. 483. 
4. P4ascüdi, op. cit., vol. 3,0.95. 
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cAbd al-Manaf, you ought to be caliph, not CAbdallah b. Zubayr. ' 
At this point, CAmr agreed with Ibn Ziyäd to support Marwän in 
his bid to be caliph. 
I Then they agreed that after Marwän the 
caliph should be Khalid b. Yazid and after him cAmr b. Sacid. 
According to Mascüdi, it was CAmr who persuaded the leader of 
Kalb to support Marwän against CAbdalläh, instead of Khälid, 
whom the leader of Kalb had formerly supported in his bid for 
the caliphate. 
After the battle of Marj al-Rähit, Marwän tried to take 
Egypt from cAbdalläh b. Zubayr's governor, so he went with an 
army and besieged the city of Fustät until it fell. He then 
entered the city and took Egypt. According to Kindi, Marwän 
appointed CAmr b. Sacid as his sahib al-shurta until he returned 
2C to Damascus. It seems that he appointed Amr as his sahib 
al-shurta because he knew that CAmr would defend and protect him 
(he was third in line for the caliphate) and had been Marwän's 
right-hand man in every major battle. 
3 
When cAmr returned from Egypt he settled in Damascus until 
the caliph Marwan died and the caliphate passed to his son cAbd 
al-Malik. cAmr realised that he would not ever become caliph 
if cAbd al-Malik remained in power. When cAbd al-Malik was outside 
the city of Damascus on his way to attack Muscab b. Zubayr in 
cIraq, 
1. Tabagät, vol. 5, p. 40; Ansäb, vol. 5, p. 141. 
2. Wulät, p. 70. 
3. Tabari, vol. 5, p. 537. 
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he asked a follower where cAmr was and was told that he had 
returned to the city, which had its gates shut against him. 
He realised that cAmr had taken over the city, and was leading 
a revolt against him. 
I According to Ibn Sacd, cAmr was highly 
respected, so the people of Syria followed him. cAbd al-Malik 
realised that he could not match cAmr or defeat him in battle, 
since he was in the city of Damascus and most of the people 
were supporting him. So CAbd al-Malik played a trick on him 
telling cAmr that if he let him enter the city he (cAbd al-Malik) 
would forgive him and offer him safety. 
2 So cAmr let the caliph 
cAbd al-Malik enter the city. Later, 
cAbd al-Malik told c Amr to 
appear at court and cAmr took with him one hundred men, ignoring 
the warnings from some people who said that the caliph would 
deceive him and kill him. 
3 By the time cAmr reached the main 
hall in which the caliph was sitting, he was allowed to have only 
one man with him. 
4 cAbd al-Malik at first let CAmr sit down 
and questioned him about his revolt. CAmr then realised that CAbd 
al-Malik intended to kill him. cAbd al-Malik ordered his men to 
take cAmr's sword, and told him that he had made a vow to himself 
that when he saw cAmr he would put in in chains. He did that 
and afterwards had him killed. 
5 This was in 69/688.6 
1. Tabagät, vol. 5, p. 227. 
2. Tabari, vol. 6, p. 141. 
3. Ibid., p. 142. 




cAmr is described in the sources as a man of great pride 
and of very high rank. His ruling passion was to attain high 
office. As mentioned before, CAmr was elected several times 
to important positions such as governorships and was a possible 
successor to the office of caliph. As a nobleman from Banü Umayya 
he was a great threat to the caliph cAbd al-Malik who felt 
obliged to kill him. Once he described CAmr and himself as two 
stallions who could not live together, so one of them must go. 
1 
cAmr was also described as a very good speaker, a generous and 
hospitable man. 
2 
8.4 HAJJAJ B. YOSUF 
Hajjäj b. Yüsuf b. Hakam b. Abi Agil b. Masüd came from the Cc 
tribe of Thagif. 
3 It appears from the sources that Hajjäj was 
called in his childhood by the name of Kulayb and after that he 
came to be know as Hajjäj. 
4 His father Yüsuf was a commander 
and a high ranking official in the Umayyad army and CAbd al-Malik 
b. Marwän appointed him as governor. 
5 Ibn CAbd Rabbihi, however, 
6 
says that Yüsuf was a school teacher in Tä'if. Probably he had 
1. Yacqübi, vol. 3, p. 17. 
2. Mascüd , op. cit., vol. 3, p. 109. 
3. Macarif, p. 395; Ibn Hazm, op. cit., p. 267. 
4. Macarif, p. 397; Ibn cAbd Rabbihi, op. cit., vol. 5, p. 298. 
5. Macari f, p. 395. 
6. Ibn cAbd Rabbihi, op. cit., vol. 5, p. 298. 
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N 
been a teacher before he joined the Umayyads and served them at 
a high rank in the army. 
Hajj j's mother was called Färica. According to Mascüdi, 
Färica was married to Härith b. Kalada but he 
divorced her because he saw her cleaning her teeth in the early 
morning. 
I According to Ibn CAbd Rabbihi her husband was Mughira 
b. Shacba. He saw her cleaning her teeth in the morning so he 
divorced her. 2 What is clear is that Färica had already been 
married before she married Hajjäj's father Yüsuf. 
Hajjäj was born in the city of Tä'if3 in the year 41/6614 
or 42/662.5 According to MascüdT, Hajjäj was born without an 
anus and would not drink at his mother's breast, so they consulted 
a physician who was Satan in a physician's shape. He advised 
that a black goat should be killed and that Hajjäj should be put 
in its blood. This action was taken and Hajjäj was thereby cured. 
6 Hajjäj, when he became a man, enjoyed shedding blood. Such 
apochryphal stories reveal great popular hostility and hatred of 
Hajjäj. Possibly Mascüdi includes them because of his own 
Shicite persuasion and he may even have partly believed such 
superstitious tales. 
1. Mascudi, op. cit., vol. 3, p. 132. 
2. Ibn CAbd Rabbihi, on-cit., vol. 5, p. 298. 
3. Ibid. 
4. Mascüdi, op. cit., vol. 3, p. 175. 
5. TabarT, vol. 5, p. 172. 
6. Masc-ud , op. cit., vol. 3, p. 132. 
185 
Hajjäj in his early life worked as a school teacher as his 
father had done in the city of Ta'if. 
l It appears that HaJjaj J 
contacted the Umayyads when his father was appointed as commander 
in their army. Thus Hajjäj also served under his father in the 
Umayyad army. According to Tabari, the Umayyads sent an army, 
with Hajjäj and his father in it, to attack cAbdalläh b. Zubayr 
in 65/684 but this army was defeated by cAbdalläh b. Zubayr's 
army. Hajjäj and his father escaped. 
2 After that, Hajjäj 
was appointed a junior governor of a small town called Tabäla. 
However, he did not like the job so he resigned. 
3 Hajjäj was 
subsequently appointed as sahib al-shurta for Ab'; an b. Marwän 
who was the governor of Palestine. It appears that Hajjäj did 
not remain long in this office because he was appointed as a 
member of the shurta of the caliph cAbd al-Malik. 
5 According 
to Ibn cAbd Rabbihi, when CAbd al-Malik found that his soldiers 
would not obey him, and they would not fight cAbdalläh b. Zubayr, 
he told his sahib al-shurta Rawh b. Zunbac 
6 
about this. Rawh 
told him that there was in his shurta a man, who if the caliph 
appointed him as a commander for his army, would be able to force 
1. Ibn CAbd Rabbihi, op. cit., vol. 5, p. 298. 
2. Tabari, vol. 5, p. 612. 
3. Macarif, p. 396. 
4. Ibid.; Ansäb, vol. 5, p. 116. 
5. Ibn GAbd Rabbihi, op. cit., vol. 5, p. 259. 
6. Ibid. 
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the troops to obey. It seems that Hajjaj, for it was indeed he 
to whom Rawh was referring, had already shown outstanding abilities 
in the shurta. For this reason the sahib al-shurta of the caliph 
had heard about him and recommended him to the caliph who then 
sent him to fight CAbdalläh b. Zubayr in the Hijäz. 
Ibn cAbd Rabbihi mentions that when Hajjäj was appointed as 
commander of the army he used very harsh methods with the soldiers, 
even with his former shurta. One day Hajjäj saw some shurta of 
the caliph eating while the rest of the army was marching. Hajjäj 
was very angry and asked them why they did not obey the caliph 
when he ordered them to march with him. The shurta joked with 
him and told him to come and eat with them. But Hajjäj told them 
that he was not the same man as he had been and he ordered them 
to be whipped and moved them around the camp to teach the rest of 
the army a lesson. 
2 
Hajjäj went to the Hijäz in 72/691 and besieged the city of 
Mecca. He ordered that stones should be thrown onto the city 
from a nearby mountain. 
3 Hajjäj was successful in taking the 
city of Mecca and in killing cAbdalläh b. Zubayr. Thereby his 
master became sole caliph. 
4 CAbd al-Malik recognised Hajjäj's 
loyalty and knew that Hajjäj had served him well. He therefore 
Ibid. 
2. Ibid. , p. 299. 
3. Tabari , vol . 6, p. 187. 
4. Ibid. 
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rewarded him by appointing him the governor of the Hijäz. 
1 
Hajjäj then re-established the authority of the Umayyads in the 
Hijäz, after that province had been out of Umayyad hands for 
. 
nearly ten years. 
Then, the caliph realised that Hajjäj was the best man to 
deal with the province of CIraq. He therefore ordered Hajjäj 
to move to CIraq as its governor in 75/694. Hajjäj arrived at 
Küfa and, on entering the mosque, sat on the minbar with a mask 
over his face so the people would not know him. Then, because 
Hajjäj remained silent, the people tried to stone him. When 
Hajjäj saw this he removed his mask and addressed them. He gave 
a very tough speech in which he threatened the people of GIraq 
that if they rebelled or refused the rule of the Umayyads he would 
kill everyone. Those who did not join the army which was ready 
to move to help the Khuräsän governor against the Khärijites were 
also threatened with death. 
2 
Hajjaj reorganised the shurta and appointed a man whom he 
considered suitable to take over the office of the sahib al-shurta 
of the city of Küfa. According to Ibn Khayyät, when he saw the 
toughness of his sahib al-shurta with outlaws and criminals, 
Hajjäj appointed him as the sahib al-shurta of the city of Basra 
3 too. 
1. MaCarif, p. 397. 
2. Tabari, vol. 6, p. 204. 
3. Ibn Khayyät, vol. l, p. 410. 
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Hajjäj, in his long governorship of cIräq, faced many 
troubles and revolts which sometimes nearly brought'h'im and his 
caliph down. For example, on many occasions the army revolted 
against Hajjäj. According to Tabarl, Hajjäj spent a large sum 
of money on the army and sent it to fight the Turks, but that 
army, under the command of cAbd al-Rahmän b. al-Ash cath, returned 
to cIräq with the aim of crushing Hajjäj. Therefore, Hajjäj 
had to ask the caliph to send him an army from Syria to crush 
that revolt because cAbd al-Rahman's men came mainly from the 
province of cIraq. 
l Hajjaj was in difficulties until after the 
arrival of the Syrian army. He defeated the rebel cAbd al-Rahmän 
2 in a battle known as Dayr al-Jamäjim. Hajjaj then killed any- 
one who had been with Ibn al-Ashcath. According to TabarT, Hajjäj 
even killed some scholars who had joined with the rebels, for 
example, Ibn al-Qiriyya3 and Sacid b. Jubayr. 
4 
After this revolt Hajjäj decided to keep some of the Syrian 
troops and put them outside the city of Küfa. Relations between 
these troops and the local people deteriorated, so Hajjäj decided 
to build a new city, to be called Wäsit, so he could keep the 
Syrians near him, and to make it his capital, 
5 from which he could 
1. Tabari, vol. 6, pp. 334-36. 
2. Ibid., p. 346. 
3. Ibid., p. 385. 
4. Ibid., p. 487. 
5. Ibid., p. 384. 
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control the whole of clräq. 
In 86/705 the caliph cAbd al-Malik died and his son Walid 
became caliph. 
' According to TabarT, Hajjäj remained as the 
governor of 
cIräq and all the eastern provinces as far as India, 
2 
and served the caliph Waled in the same way as he had served his 
father. When the caliph Walid tried to name his son cAbd al-cAziz 
as his successor instead of his brother Sulaymän, Hajjäj was the 
first governor who obeyed the caliph Walid. 
3 This made Sulaymän 
very angry with Hajjäj and his family. According to TabarT, Hajjäj 
was very frightened that the caliph WalTd might die and Sulaymän 
would become caliph. One day Walid became very ill and fainted. 
The people sent a letter to Hajjäj saying that the caliph had died. 
When Hajjäj read the letter he asked God to ensure that his death 
would come before the caliph's death because he knew that Sulaymän 
4 
would not show him any mercy when he became caliph. But after 
that, another letter arrived saying the the caliph was not dead. 
5 
It seems that Hajjäj's prayer was answered because in 95/713 
Hajjäj died and the caliph Walid died four months after him. 
6 
7 Hajjäj died at the age of 53 or 54. 
1. Ibid., p. 418. 
2. Ibid., p. 433. 
3. Ibid., p. 499. 
4. Ibid., p. 497. 
5. Ibid. 
6. Ibid., p. 493. 
7. Ibid. 
190 
Hajjäj lived to be famous. He remained consistently faithful 
to his idea, which was to serve the Umayyads until death. He 
believed, almost blindly, in the caliphs under whom he worked 
and he killed many people for the sake of establishing Umayyad 
authority. Hajjäj was the right hand of the caliph cAbd al-Malik 
and his son Walid and was generously rewarded for his services. 
His family also attained high rank in the Umayyad state. For 
example, his brother Muhammad was the governor of Yemeni and his 
relative Muhammad b. Qäsim al-Thaqafi was the governor and 
commander of the province of Sind. 
2 Not only did Hajjäj and his 
family reach high rank but the caliph cAbd al-Malik married his 
son Yazid (later Yazid II) to the niece3 of Hajjäj. It would be 
true to say that Hajjäj was a second caliph 'because he gained 
control of all the eastern provinces and Yemen. ' He was a 
partner in the Umayyad state rather than a mere governor. 
Hajjäj was described by the sources as very harsh with anyone 
who opposed the state, but he was also described as a coward in 
war. According to Mascüdi, when Shabib al-Kharji attacked Kufa 
and entered the mosque, Hajjaj hid himself in the palace and did 
not fight. Also, as mentioned before, he escaped with his father 
4 
when the army was defeated by CAbdalläh b. Zubayr's army. Hajjäj, 
1. Ibid., p. 498. 
2. Ibid., p. 483. 
3. Ibn cAbd Rabbihi, op-cit., vol. 5, p. 2i. 5. 
4. Mascüdi, op. cit., vol. 3, p. 147. 
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it appears, used his head more than his hands and was more of a 
politician than a warrior. 
8.5 BILAL B. ABI BURDA 
Bill b. Abi Burda b. Abi Musa al-AshcarT (called CAbdalläh b. 
Qays) had the kunya, Abu CAbdalläh or Abu- CÄmir. 
2 His grand- 
father, Abu Musa, was a well-known Islamic figure, as he was a 
Companion of the Prophet. Abu Musa played a major role in the 
caliphates of CUmar, CUthman and CAli. In the caliphate of 
CUmar b. Khattab he was appointed as the governor of Basra. 
3 
cUmar also appointed him the governor of Basra a second time after 
c4 he dismissed Mughira b. Shuba. Abu Musa also played an import- 
ant role in the caliphate of cA1i b. Abi Talib, when he was 
appointed as cAli Is representative in the arbitration case between 
All and MuCäwiya. 
5 
Biläl's father, Abu Burda, was also a well-known person. 
He was appointed by Hajjäj as the gadi of Küfa and remained in 
that office until he died in 103/123. 
6 
It appears that Biläl spent his early life in Kufa, since 
1. Macarif, p. 266; Ta'rikh al-Islam, vol. 5, p. 48. 
2. Ibid. 
3. Kathir, vol. 7, pp. 85-86. 
C 4. Yaqübi, vol. 2, p. 136. 
5. Ibn cAbd Rabbi hi , op. cit., vol . 5, pp. ,l 
04-105. 
C- 6. Maari f, p. 266. 
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his father was the gädi' of that city. However, historians do not 
discuss Biläl's early life very much. It seems, however, that 
Biläl, before taking to political activity, was known as a muhaddith 
According to Ibn Wakic, Bill related the traditions of the Prophet 
whenever anyone came to visit him. 
1 It appears that Biläl related 
hadith which he had heard from his father and his grandfather 
before him. 2 
Bilal tried to enter the political arena, especially in the 
time of CUmar b. cAbd al-cAziz. According to the sources, Biläl 
heard that CUmar b. cAbd al-cAziz had become caliph, so he took 
the opportunity and went to Damascus to congratulate him on his 
new office as caliph. 
3 The story goes that Biläl tried to show 
the caliph cUmar that he was a very religious man, so he remained 
in the mosque and prayed to show himself to be a pious man. 
Because of the caliph CUmar's policy of appointing religious men 
as governors, CUmar thought of appointing Biläl as the governor 
of clräq. Before doing so, however, he asked one of his men to 
go to Bilal and try to discover if he was really religious or if 
he simply wanted to be governor. In fact, Bill revealed himself 
to be politically ambitious. The man went to see Bill in the 
mosque and asked what Biläl would give him if he could get the 
caliph to appoint him governor of Ciraq. Biläl immediately offered 
1. Wakic, vol. 2, p. 23. 
2. Ibid. 
3. Tä'rikh al-Islam, vol. 5, p. 49; Tahdhib, vol. 1, pp. 500-501. 
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the man a large sum of money to do that. So the man went to 
CUmar and told him about Biläl. c'Umar did not therefore appoint 
Bi1ä1 and ordered him out of Damascus. 
1 
Bill continued looking for the opportunity for political 
advancement until the caliph Hishäm b. CAbd al-Malik appointed 
C Khalid al-Qasr as the governor of Iraq in 105/723. Khalid 
appointed Bilal as the sahib al-shurta of the city of Basra in 
2 109/727. So Bilä1 obtained a post at last. This was not, 
however, sufficient for him and he apparently sought greater 
preferment. This he could do because of his relationship with 
the governor Khälid, who was a fellow tribesman and who tended 
to appoint his own tribesmen to official posts. 
3 Accordingly, 
in 110/728, Khälid appointed Biläl as the governor, the sahib 
4 
al-shurta, and the gädi of the city of Basra. Biläl thus became 
the supreme ruler of the city of Basra, having obtained all three 
major offices in the city. He ruled the city without any 
assistance from anyone. 
Ibn Wakic relates many incidents in which Bilal was involved 
through his position as supreme judge. For example, Biläi appar- 
ently related many hadiths about the sunna of the Prophet when 
1. Wakic, vol. 2, p. 27; Tä'rikh al-Islam, vol. 5, p. 49; Tahdhib, 
vol. l, pp. 500-01. 
2. Tabari, ser. 11-3, p. 1506. 
3. Ibid., p. 1468. 
4. Ibid., p. 1526; Nuwayri, vol. 21, p. 436. 
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passing judgements. 
I It seems also that Bill was unjust in 
his judgements. For example, Ibn Wakic relates that a man called 
Abu CAwn was a mawiä who married a woman from an Arab tribe, so 
Bi1ä1 ordered Abu CAwn to divorce her. Abu cAwn divorced her 
after one talga, but Bill ordered him to divorce her completely. 
Abu CAwn refused, so Biläl ordered him to be whipped, and to 
separate from his wife. 
2 
Biläl also yielded to pressure from those of higher rank, 
especially the governor of CIräq, Khälid al-Qasri. For example, 
Khalid ordered Biläl to appoint a certain man, so Biläl gave in 
to Khalid and sent for that man. The messenger returned and told 
Biläl that the man was praying. Biläl therefore ordered the 
messenger to tell the man: 'Leave your prayers because the matter 
for which you pray is granted you. '3 
Biläl had the reputation of being an extremely harsh sahib 
al-shurta especially with anyone who offended him. For example, 
he ordered a man to be imprisoned because he offended him and spoke 
4 
slightingly about his grandfather Abu Musa. On another occasion, 
a man called Khälid b. Safwän said that Biläl's appointment as 
governor and sahib al-shurta of Basra was like a small cloud in the 
1. WakiC, vol. 2, p. 24. 
2. Ibid., p. 28; Tä'rikh al-Islam, vol. 5, p. 249. According to 
Ibn Hajär, Biläl was the first gädi to be unjust in his judgement. 
Tahdhib, vol. 1, pp. 500-01. 
c 3. Waki, vol. 2, p. 27. 
4. Ibid., pp. 30-31. 
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summer, meaning that he would rule only for a short time. When 
Biläl heard that, he ordered the man to be imprisoned. When 
certain people asked for his release, Biläl wanted ten men to 
stand bail for him for one hundred thousand dirhams. When 
Khälid b. Safwän escaped, Biläl did not have any mercy on the 
bailsmen, and he got from them one hundred thousand dirhams. 
l 
This suggests that Biläl was not prepared to accept any criticism 
from anyone. 
Bill remained as the governor, sahib al-shurta and gädi of 
Basra until the caliph Hishäm dismissed the governor of cIraq, 
2 Khälid al-Qasri, in 120/737. Before the dismissal of Khälid, 
Biläl heard that the caliph Hishäm was very angry with the 
governor Khälid. Bill realised that his position as the governor 
of Basra depended on Khälid remaining governor of cIräq. Blä1 
rode on horseback, covering the distance between the city of Basra 
3 
and Kufa in one night and day without stopping. When Biläl 
arrived at Küfa he went to the mosque and prayed, and when the 
governor Khälid heard that Biläl had arrived, he went to see him. 
Biläl told the governor that he had heard that the caliph Hishäm 
was angry with him. He advised the governor to give the caliph 
a large sum of money to make him forget his anger, saying that 
this would put him back in favour with'the caliph. But the 
1. Ibid., p. 25. 
2. Tabari, ser. 11-3, p. 1647. 
3. Ibid., p. 1657. 
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governor Khäl'id told Bill he did not want to give money to the 
caliph. Bi1ä1 returned to Basra, knowing that his days and 
those of his governor Khälid were numbered. 
1 
When a new governor, whose name was Yüsuf b. CUmar was 
appointed by the caliph Hishäm for the province of CIraq, Biläl 
escaped to Syria. However, his hiding place was discovered and 
he was returned with his hands in chains to cIräq. 
2 According 
to TabarT and YacqübT, Biläi had bought a house in the city of 
Küfa but he had never lived in it. However, when he was 
captured by the new governor, Biläl was imprisoned in his own 
house. 3 Tabari adds that Biläl's house had served as the prison 
of Küfa until his own time. According to Ibn Wakic, Biläl was 
4 
put in chains and the governor Yüsuf b. cUmar ordered him to be 
brought to his court. People who had been whipped or imprisoned 
by Bill came to the governor Yüsuf and asked him for justice. 
One of these men was Khälid b. Safwän, whom Bill had imprisoned, 
as well as taking money from his bailsmen. 
5 
After that, Bi1ä1 was put in prison and according to some 
sources he was responsible for his own death. The story goes 
like this: When Biläl was in prison he tried to escape by bribing 
1. Ibid., p. 1658. 
2. WakiC, vol. 2, p. 40. 
3. Tabari, ser. 11-3, p. 1658; YaCqübi, vol. 3, p. 66. 
4. Tabari, ser. 11-3, p. 1658. 
5. Ibn WakiC, vol. 2, pp. 38-39. 
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the jailer. He told the jailer that if he told the governor 
Yüsuf that Biläl was dead he, Biläl, would give the jailer one 
hundred thousand dirhams. So the jailer went and told the 
governor that Bi1a1 had died, but the governor ordered the jailer 
to show him Biläl's body, to convince himself of Biläl's death. 
The jailer was in a dilemma, so he returned to his jail and threw 
something over Bill which suffocated him. 
l His death took place 
between 120 and 123 A. H. 
2 
It seems that Bilal in his governorship of the city of Basra 
tried to do something for the city as well as maintaining law and 
order there. For example, according to Balädhuri, Bill channelled 
a new river and also built a canal which was called Biläl's river 
after him. He ordered shops to be built on its bank and moved 
the market near the river. 
3 
6i1ä1 is described in the sources as harsh and miserly. 
According to Ibn Wakic and Dhahabi, Bill was so miserly that he 
sold fat, which he was using as an ointment, in the market. When 
the people of Basra heard about this, they did not buy fat from 
the market. 
4 Ibn Wakio also mentions that Bi1al ordered a lot of 
food to be brought to his court so that the people who were present 
could eat, but when the food was ready and the people sat down to 
1. Tä'rikh al-Islam, vol. 5, p. 50; Tahdhib, vol. ], pp. 500-01. 
2. Ibid. 
3. Futüh, p. 358. 
4. WakiC, vol. 2, p. 27; Tä'rikh al-Islam, vol. 5, p. 49. 
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eat, the time of the ma hrib prayer was announced. Biläl stood 
to pray and realising the people did not like him, he ordered 
the servants to take all the food away and to sell it to the 
neighbours before they returned to their places to eat. 
1 Whether 
this story is true or not, it seems that Bill was generally 
regarded as miserly. He was also ambitious for great office. 
Although politically ambitious and very despotic, Biläl was also 
capable of making improvements to the city of which he was in 
sole control. 
It is interesting to note that Ibn Wakio devotes over twenty 
pages to a discussion of Biläl, whom he believes to be the first 
unjust gädi Clearly Bill enjoyed unbridled local power since 
he held all three major offices at the same time. 
8.6 HAFS B. WALID 
His full name was Hafs b. Walid b. Sayf b. 
CAbdalläh al-Hadrami. 
2 
His kunya was Abu Bakr. 
3 It appears that Hafs was a member of the 
major tribe which came from the southern part of the Arabian 
Peninsula. According to Ibn cAbd al-Hakam, the people of Hadramawt 
entered Egypt with other Arab tribes after the conquest of Egypt. 
When the city of Fustät was established, each tribe had their own 
district, including those from the Hadramawt. 
4 
1. Wakic, vol. 2, p. 26. 
2. Wulät, p. 96. 
3_ Tanrib_ vol. l. D. 189; Tä'rikh al-Islam, vol. 5, p. 62. 
4. Ibn cAbd al-Hakam, op. cit., p. 168. 
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Hafs's early life is not discussed in the sources. He 
became politically active in the late Umayyad period, in the 
time of Hishäm b. CAbd al-Malik. According to Kindi, when the 
caliph Hishäm appointed his brother Muhammad as the governor of 
Egypt in 105/723, Muhammad appointed Hafs b. Walid as his sahib 
al-shurta. 
I 
Muhammad did not, however, remain long as the governor 
because, according to Kindi, an epidemic broke out in upper Egypt, 
so the governor fled to southern Egypt. 
2 When the new governor 
whose name was al-Hurrb. Yüsuf, arrived in 105/723, he allowed 
Hafs to remain as the sahib al-shurta. 
3 So Hafs retained his 
office, which allowed him to establish himself in the political 
life of Egypt. 
In al-Hurr's governorship, Hafs acquired a taste of real power 
when that governor was recalled to Damascus by the caliph Hishäm. 
He appointed Hafs in his place as the man in charge of Egypt in 
107/725. It seems that through this appointment Hafs became 
more famous, and information about his ability reached the caliph 
Hishäm, probably by way of the governor al-Hurr, who visited the 
caliph. After that, the caliph Hishäm dismissed al-Hur because 
the sahib al-kharaj wrote to the caliph complaining about the 
governor al-Hurr. Then al-Hurrhimself wrote to the caliph asking 
for his dismissal from the governorship, so the caliph dismissed 
1. Wulät, p. 94. 
2. Ibid. 
3. Ibid., p. 95. 
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im. l The caliph, knowing the ability of Hafs, appointed him 
as the governor of Egypt in 108/726.2 
However, it appears that Hafs did not remain for long in 
that post, because he was dismissed after only a fortnight. 
3 
It seems that the sahib al-kharäj was behind Hafs's dismissal 
because he wrote to the caliph and told him, 
'You did not really dismiss al-Hurr, 
because you have appointed Hafs, who 
is of a similar character. ' 4 
Possibly the sahib al-kharäj was against Hafs because Hafs was 
really a loyal supporter of the governor al-Hurr. 
Hafs had gained fame but then settled in Fustät without any 
important post. However, he remained respected among the high- 
ranking men of Egypt. The governor of Egypt, Hanzala. b. Safwan, 
heard that his sahib al-shurta was not efficient, and people 
were complaining about him, so he asked advice from Hafs as to 
who to appoint in the sahib al-shurta's place when he dismissed 
his present sahib al-shurta. 
5 
It seems that Hafs did not remain for long without an 
important post because, according to Ibn Hajar, the caliph Hisham 
1. Ibid., p. 96. 
2. Magrizi, op. cit., vol. 1, p. 303. 
3. Ibid. 
4. Wu1ät, p. 96. 
5. Ibid., p. 103. 
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appointed him as a naval commander (amir al-bahr) in 119/737.1 
It appears that the governor of Egypt, Hanzala, was a 
friend of Hafs and a fellow Yemeni tribesman. So when the 
caliph appointed him to the office of governor of all the 
northern provinces of Ifriqiyya, Hanzala appointed Hafs as the 
governor of Egypt in his stead when he left for his new post in 
124/791.2 The caliph Hishäm agreed to the appointment of Hafs. 
3 
Hafs again became the master of Egypt and it seems that the 
caliph Hishäm was pleased with his appointment, and allowed Hafs 
to control the kharäj as well as his governorship, which meant 
power as well as wealth to Hafs. 
4 His first major step towards 
, 
increasing his popularity with the army was to increase their 
payments from ten irdabbs to twelve. 
5 
When the caliph Hishäm died, his successor Wal id b. Yazid 
let Hafs remain as governor of Egypt. 
6 It seems, for reasons 
which Kindi does not mention, that the caliph Walid b. Yazid ordered 
Hafs to drive out all the Syrian troops from Egypt. Hafs tried 
to do this but the Syrian troops refused to be driven out and 
they besieged Hafs's house. 
1. Tahdhib, vol. 2, p. 421. 
Hafs fought them and killed their 
2. Magrizi, op. cit., vol. 1, p. 303; Wulät, p. 104. 
3. Ibid. 
4. Magrizi, op. cit., vol. 1, p. 303. 
5. Wulät, pp. 104-5. 
6. Ibid., p. 105. 
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Ieader. 1 
In 126/743 Hafs was recalled to Damascus by the caliph WalTd 
b. Yazid. 2 Hafs was in Damascus when Yazid b. Walid led his 
revolt against the caliph Walid b. Yazid. The caliph Walid was 
killed in this revolt and Yazid b. Wald became caliph. 
3 Hafs 
saw what was happening and apparently had not taken the side of 
the caliph WalTd b. Yazid. The new caliph Yazid b. WalTd allowed 
Hafs to return to Eaypt as its governor, and ordered him to make 
payments to the army. 
4 Hafs did not lose any time. He appointed 
payment officers in the army. 
5 Thus, he could give payments and 
orders through them, which meant he retained control of the army 
and kept its loyalty. He also appointed for lower Egypt a man 
6 from his own tribe. In this way he had authority over all Egypt. 
In 126/743 the caliph Yazid b. Walid was killed after ruling 
just a few months. His brother Ibrahim succeeded him but Marwän 
b. Muhammad entered Damascus and deposed Ibrahim, naming himself 
caliph, in 127/744. It appears that Hafs did not support Marwän 
7 
as caliph, so he sent him a letter askin! him to accept his 
1. Ibid. 
2. f4agrizi, op. cit., vol. 1, p. 303. 
3. Ibid. 
4. Wulät, p. 106; Maqrz, op. cit., vol. 1, p. 303. 
5. Wulät, p. 106. 
6. Ibid. 
7. Azdi, op. cit., pp. 55-61. 
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resignation as governor of Egypt. 
i The caliph Marwän accepted 
his resignation. Marwän sent a new governor who immediately 
decreased the payment to the troops, so their leaders who had 
received these payments revolted against the new governor and told 
him they wanted Hafs, not him, to be their governor. However, 
they went too far when they said, 'We do not want Marwän as ca1iph'. 
Z 
These troops and the people besieged the governor's house and 
forced him to leave Fustät. 3 They brought back Hafs and 
appointed him as their governor. It appears that the army and 
the people announced their insubordination to Marwän, and told him, 
'We do not want you as our caliph'. It seems that Hafs shared 
the view of his army and the people that Marwan should be dethroned 
as calip'h. 
4 
Marwän decided to send an army, and appointed its commander, 
whose name was Hawthra b. Suhay4, as the governor of Egypt. 
5 When 
Hafs and the Egyptian army heard about this, the troops, especially 
the leaders, went to Hafs and told him to fight the new governor 
and that they would support him. Hafs refused their advice and 
said he was resigning, so the army were frightened of the new 
governor. They sent to him asking for a guarantee of safety and 
I. Magrizi, op. cit., vol. 1, p. 303. 
2. Ibid. 
3. Wulät, p. 108. 
4. Tä'rikh al-Islam, vol. 5, p. 62. 
5. Magrizi, op. cit., vol. 1, p. 303. 
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Hawthra agreed to that. 
l The new governor told the leaders of 
the army, 'If you will obey me, come to see me'. So Hafs, 
2 
with other leaders, went to see him in the governor's army camp. 
When they reached the governor's camp, Hafs and other Egyptian 
leaders gave their names. However, the new governor ordered 
them to be imprisoned. After that he ordered all these leaders 
to be killed, especially those who were from Hafs's tribes and 
all his supporters. He killed Hafs (in l28/745). 
3 
Hafs played a major role in Egyptian political life and obtained 
a very high-ranking post in this province. He showed himself to 
be a very good administrator and achieved the respect of several 
caliphs. However, it seems he was on bad terms with the last 
Umayyad caliph. Hafs is described in the sources as a muhaddith 
of the Prophet's hadith and was a trustworthy and reliable man. 
1. Wulät, pp. 110-11. 
2. Ibid. 
3. Ibid., pp. 112-13; Magriz, op. cit., vol. 1, p. 303. 
4. Tä'rikh al-Islam, vol. 5, p. 62; Tagrib, vol. 1, p. 189; Tahdhib, 
vol. 2, p. 421. 
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Chapter 9 
A GENERAL DISCUSSION OF THE ACTIVITIES OF THE SHURTA 
IN THE EARLY CABBÄSID PERIOD 132-218/749-833 
In this chapter we will discuss the sphere of activity of the 
shurta institution in the early CAbbäsid period, and explain 
how the institution changed from the role it had played in 
Umayyad times. 
9.1 THE ACTIVITY OF THE SHURTA UNDER THE CALIPHS, AL-SAFFÄH AND 
AL-MANSUR, 132-158/749-779 
When Abu Muslim began to control the province of Khuräsän he 
appointed as his shurta a man called Malik b. al-Haytham. 
l During 
his initial organising of the army, Abu Muslim, like the Umayyads, 
was keen to appoint a sahib al-shurta for his army. It seems he 
acted in this way because he needed someone in his army to be 
responsible for security in the camp, and to enforce law and order. 
2 
Abu Muslim also used the khalifat sahib al-shurta to walk in front 
of him whenever he rode out. When the CAbbasid army advanced 
against the Umayyads, the cAbbäsid commander, whose name was Qahtaba 
1. Tabari, ser. 11-3, p. 1989. 
2. Anon, Akhbär al-Dawlat al-CAbbäsiyya, ed. 
CA. J. al-Muttalibi (Beirut, 1971), p. 279. 
3. Ibid., pp. 279-80. 
CA. 
-CA. Düri and 
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b. Shabib, ordered his sahib al-shurta to watch over the army which 
was crossing the river to attack the Umayyad forces on the other 
bank of the river. 
' 
As is well-known, the first CAbbasid caliph, Abu 'l-cAbbäs 
al-Saffäh, took Küfa as his capital. The new caliph appointed 
for his shurta a man called cAbd al-Jabbar b. cAbd al-Rahman 
al-Azdi. ere is, however, little information on his activities, 
although there are some references to the activities of the shurta 
at court and in other spheres. According to Ibn Actham, the 
caliph al-Saffäh was sitting one day with some survivors of the 
Ummayyad family, including the son of Hishäm b. CAbd al-Malik, 
Sulaymän. A poet entered and recited a poem in which he outlined 
what the Umayyads had done to the Häshimite family and he asked 
why the caliph trusted these people who were really his enemies. 
Al-Saffäh was influenced by this and he ordered his shurta to take 
the Umayyads out and execute them. 
3 From this incident it seems 
that the shurta still acted as executioners for the caliphs, and 
were positioned around the caliph. 
There is also information available on Egypt in the reign 
of al-Saffäh. In 136/753 the governor of Egypt, Sälih b. CAli, 
'appointed two sahib al-shurtas, one for the city of Fustät and the 
other for a new district called al-cAskar. It was at al-cAskar 
1. Tabari, vol. 7, p. 414. 
2. YaCqübi, vol. 3, p. 101. 
3. Ibn Actham, vol. 8, p. 201. 
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that the cAbbäsid army was settling and the governor obviously 
felt the need for two sahib al-shurtas. 
l 
There is also one small reference to the sahib al-shurta 
in Medina. When a1-Saffäh ordered the governor of Medina to 
exile all mukhannaths from the city the governor commanded his 
sahib al-shurta to carry out these orders. 
2 
There is more copious information about the reign of al-Mansur 
who succeeded his brother, al-Saffäh. In this period the 
cAbba-sids established themselves firmly in power. Very early on 
in the reign of al-Mansur, in 137/754, his uncle, cAbdalläh, rebelled 
against him. Al-Mansur sent Abu Muslim with an army to fight 
CAbdalläh in Damascus. As cAbdalläh knew that Abu Muslim was 
advancing against him with an army from Khurasan, cAbdalläh ordered 
his sahib al-shurta to execute seventeen thousand people from 
Khuräsän who were with him in Syria, because he believed that these 
people would join with Abu Muslim when he arrived in Syria. 
In that event he would have to fight an army much increased in size. 
However, it seems that this action did not prevent Abu Muslim from 
defeating CAbdalläh b. CAli. 3 
Before Abt Muslim was sent to fight cAbdalläh, he had asked 
the caliph al-Mansur to give him the lives of cAbd al-Jabbär b. 
cAbd al-Rahmän, Sälih b. al-Haytham and Khälid b. Barmak. Abu 
1. Wu1ät, p. 124. 
2. Ansäb, vol. 3, p. 161. 
3. Tabari, ser. lll-l, p. 94. 
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Muslim told al-Mansur that the killing of these men would benefit 
the caliph, as they were dangerous to him. 
l These men had key 
posts in the cAbbäsid administration, including those of sahib 
al-shurta and häjib. 
2 It may well be that Abu- Muslim was 
motivated here by a desire to kill those men who were the most loyal 
to al-Mansur, and thereby to further his own ambitions. However, 
al-Mansur outwitted him, asking him to visit him in his palace. 
When Abu . luslim arrived the caliph ordered his sahib al-haras, with 
his men, to hide themselves and on a signal from the caliph to 
come out and kill Abu Muslim, which they did. 
3 
When, in 141/758, the caliph al-Mansur was troubled by opposition 
from the Rawandiyya, the sources mention the involvement of the 
sahib al-haras rather than that of the sahib al-shurta. Indeed, in 
the attack made on the palace of the caliph by the Rawandiyyya, the 
sahib al-haras was killed. 
4 
Prompted by fears for his personal safety, especially after the 
Rawandiyya incident, al-Mansur set about the building of Baghdad. 
According to al-Khatib al-Baghdädi, the caliph set a commander with 
a thousand guards at each gate of the city. One of the streets was 
named from the fact that it housed many of the shurta. 
5 According 
1. Ibn Actbam, v©1.8, p. 215. 
Z. Ibid. 
3. Tabari, ser. 111-1, pp. 129-31. 
4. Ibid. 




To Tabari, al-Mansur ordered the market to be moved from inside 
Baghdad to Karkh, on the other side, because he believed that the 
market might be a security hazard, especially since the city gate 
would have to remain open at night if the market remained where 
it was. So, his orders were carried out and he settled his 
haras and shurta in the place where the market had been. 
' 
There is interesting light thrown by Tabari on early cAbbasid 
government posts in an anecdote which he attributes to al-Mansur. 
According to Tabari, al-Mansur declared: 'I want and need four 
men in front of my door, each one of whom is honest. ' When asked 
who such men might be, al-Mansur said that these men were the 
foundation of the state and that the state could not function 
without them, just as a throne could not stand up without four 
supports. The first of these four is the gädi who is impervious 
to criticism, as he works in God's service. The second of the 
four is the sahib al-shurta who defends the weaker people in 
society against the stronger. The third is the sahib al-kharaj 
who exercises justice in collecting money from the people. 
When he came to a description of the fourth of these crucial 
government posts, al-Mansur bit his nails three times and sobbed 
continually before announcing that he was thinking about the 
sahib al-barid whose job it was to record the actions of the 
three others. 
- 2 
1. Tabari, ser. 111-1, p. 324. 
2. Ibid., p. 398. 
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When discussing the haras and shurta in a letter to his 
governor, cIsä b. Musa, the caliph, al-Mans-ur is recorded as 
saying that he had to watch over these people carefully as they 
were those closest to him. 
l Unfortunately, the sources do not 
make a clear distinction between these two offices. 
As for the shurta in particular, it would appear that in 
this period, they performed the same kind of duties which they 
had undertaken in Umayyad times. These included the imposition 
of the hudüd and the arresting and punishing of criminals. 
2 
9.2 THE ACTIVITY OF THE SHURTA IN THE PERIOD 158-170/774-786 
As well as the increasing importance of the sahib al-haras and 
the sahib al-barid which has already been noted, it is noteworthy 
that in the reign of al-Mansür's son, al-Mahdi, a new office came 
into being, that of the sahib a1-zanädiga. According to Yacqübi, 
al-Mahdi killed many people who were accused of being zindigs. 
3 One such person was the son of his kätib, a certain Sälih. 
Another well-known example is that of the famous poet, Bashshär 
b. Burd who was arrested and beaten to death by the sahib al- 
zanädiga, cAbd al-Jabbär. 
4 The creation of this new post would 
1. Ibid., pp. 377,340. 
2. Ibn Qutayba, Kitab al-Ashriba (Damascus, 1947), pp. 28-29; 
Mishwär, pp. 276-77; Ansäb, 
vol. p. 224; Faraj, vol. 2, p. 25; al-Khatib al-Baghdädi, op. cit., 
vol. 1, p. 76. 
3. Yacqübi, vol. 3, p. 138. 
4. Aghäni, vol. 3, p. 72. 
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suggest that the problem posed by this 'group' of dissidents was 
considered as requiring special attention. 
In the few references found in the sources to the shurta in 
the reign of al-Mahd-, it would appear that they continued in the 
duties already described for the post in the Umayyad period. 
1 
Further erosion into the range of duties of the sahib al-shurta 
may be discerned, however, in the report by Tabari that the caliph 
introduced the office of court executioner, armed with his sword 
and leather mat, nativ, a job formerly carried out by the sahib 
al-shurta or one of his men. 
2 
The ceremonial functions of the sahib al-shurta appear to 
have remained broadly the same. Al-Ja-hiz records how the caliph 
al-Hädi's sahib al-shurta rode in front of him, bearing his lance 
in his hand. 
If the size of the salary given to the sahib al-shurta at 
this time is compared with that of the sahib al-haras, it would 
appear that the latter office enjoyed a much better financial 
position and that it had taken precedence over that of the sahib 
al-shurta. According to Tanükhi at any rate, the sahib al-haras 
was paid one million dirhams and the sahib al-shurta only half a 
miIIion. 
4 In this period, it was mostly the sahib al-haras who 
moved into higher posts, such as governorships and army commands, 
rather than these jobs going to the sahib al-shurta as had formerly 
1. Ibid., vol. 18, p. 36; Wulät, pp. 144-45. 
2. Tabari, ser. 111-1, p. 544. 
3. Al-Täj, pp. 80-81. 
4. Faraj, vol. 2, p. 103. 
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been the case. For example, Harthama b. Aoyan had been sahib 
al-haras of the caliph Härün al-Rashid before he became governor 
cc of Egypt in 187/802.1 Similarly, All b. lsä b. Mahan was, 
sahib al-haras of the caliph before he was appointed governor of 
Khuräsän. The Aghlabids, on the other hand, descended from 
Ibrahim 'b. al-Aghlab who had been the sahib al-shurta of the 
governor of Ifriqiyya in this period. 
3 
The reign of Härün al-Rashid appears to be the period when 
yet another official post came into existence, that of the sahib 
c al-khabar. According to Tabari, this post was filled by Abdalläh 
b. Muscab whose duty it was to spy on the people and to report back 
to the caliph. 
4 Härün also asked his sahib al-khabar to bring 
him as much information as he could about the poet, Abu'l cAta-hiyya, 
who was then beaten. 
5 
9.3 THE ACTIVITY OF THE SHURTA IN THE PERIOD 193-218/803-833 
In the general breakdown of law and order during the civil war between 
al-Amin and al-Ma'mun, the sahib al-shurta of the caliph is recorded 
as fighting alongside prisoners and other miscreants who took the 
opportunity of looting and killing in Baghdad. 
6 After the killing 
1. Wulät, p. 161; Ibn Khayyät, vol. 2, p. 502. 
2. Ibn Khayyät, vol. 2, pp. 499,502. 
3. Yacqübi, vol. 3, p. 149. 
4. Tabari, ser. l11-2, p. 681. 
5. Aghäni, vol. 3, p. 151. 
6. Tabari, ser. 111-2, p. 881. 
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of al-Amin, al-Ma'mün's army entered Baghdad and the urban situation 
deteriorated even further. Not surprisingly, the citizens organised 
themselves finally to protect themselves and their families. 
1 When 
the caliph Ma'mün entered Baghdad, the son of his sahib al-shurta 
walked in front of the caliph, bearing the lance which his father, 
the sahib al-shurta, was too ill to carry. 
2 Once established in 
Baghdad, al-Mu'mün appointed Tähir b. al-Husayn as governor of the 
eastern provinces as well as the sahib al-shurta of Baghdad. 
3 
Beneath the sahib al-shurta there was another official with 
certain delegated responsibilities. This post was that of the 
sahib al-jisr. According to Ibn Tayfür, Tähir b. Husayn appointed 
two men to this office, each of whom was responsible for one of the 
two bridges4 and for dealing with criminal offences connected with 
the bridges of Baghdad. When the sahib al-jisr had assembled 
criminals in his majlis it would be for the qad to pass judgements 
on them. 
5 
1. Tabari, ser. 111-2, p. 1009. 
2. Ibn Tayfür, Kitäb Baghdad (Cairo, 1949), p. 14. 
3. Tabari, ser. lll-2, p. 1039. 
4. Ibn Tayfür, op. cit., p. 20. 
5. Ibid., pp. 42-43. Ibn Tayfür relates an incident in which the sahib 
al-khabar was sitting in the majlis of the sahib al-jisir, hearing 
crimina cases. The sahib al-khabar reprimanded the sä ib al-jisr 
for cursing at the accused man and the sahib al-jisr became very 
angry. He pointed out that the sahib al-kha ar was only there to 
write down what he heard and that if he did not shut up he, the 
sahib al-jisr, would order his men to throw the sahib al-khabar out 
cont. ) 
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The sources provide some details of the way in which the 
shurta ran their daily business. They took criminals to the 
majlis of the sahib al-shurta1 who had a kätib to take down the 
details of the cases. According to Tanükhf, the kätib of the 
sahib al-shurta even conducted a raid on a house on one occasion. 
3 
Indeed, it would appear that in the cAbbäsid period, the 
shurta carried out house-to-house searches to look for criminals. 
Once they had decided that a criminal was in a particular house, 
they would make a raid (kabsa) on that house. 
4 
It seems that the shurta used dogs for crime investigation. 
According to Tanükhi, the shurta used a dog to discover the body 
5 
of a murdered man which had been burned. 
(continued from the previous page) of the court. So the latter 
went away very angrily to the caliph. The caliph sent for 
the sahib al-shurta and told him he must rebuke his men and 
tell them not to o anything so stupid again. The sahib al- 
shurta went back and rebuked the sahib al-jisr very severe y. 
The next day, the gädi was ordered by the caliph to sit with 
the sahib al-jisr in he majlis. If this anecdote is to be 
believe , it was clashes like this with the sahib al-khabar 
which lost the sahib al-jisr his right to pass judgements 
without the gädi s presence. 
1. Ibn Tayfür, op. cit., p. 43. 
2. Nishwär, vol. 1, p. 341. 
3. Ibid., vol. 5, pp. 149-50. 
4. Ibid., vol. 1, p. 341. 
5. Ibid. 
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9.4 GENERAL DISCUSSION 
With the extension of the cA'bbasid administrative machinery, a 
number of new offices appeared which eroded many of the responsibilities 
which the sahib al-shurta had enjoyed in the Umayyad period. Similarly, 
his men, the shurta, became responsible solely for policing duties 
rather than for the exercising of summary justice on the spot as they 
had done at times in the Umayyad period. Moreover, it was the 
haras who were involved in guarding the caliph and the palace, whilst 
the shurta were guardians of urban security. 
The office of gädi gained at the expense of that of the sahib 
al-shurta, whilst the sahib al-barid and the sahib al-khabar had 
the ear of the caliph and the former even reported back on the 
activities of the sahib al-shurta. Moreover, the sahib al-shurta 
no longer served as court executioner. 
Because of the more complicated cAbbasid government machine, 
certain fugaha' wrote treatises in which they specified certain 
roles and guidelines for the sahib al-shurta and others. Ibn Abi 
Rabic, for example, suggested certain rules of conduct for the 
sahib al-shurta to follow. 
1 Similarly, the little-known CAbbasid 
work of Ibn Wah b. al-Kätib discusses in some detail a code of 
conduct for the sahib al-shurta. This has been translated, as 
far as we know, for the first time into English, in Appendix I. 
How far such rules of conduct were ever followed in reality, however, 
is of course a matter for speculation. 





A. THE LIFE OF IBN WAHB AL-KÄTIB, AUTHOR OF 
KITAB AL-BURHAN FI WUJOH AL-BAYAN 
This writer's full name was Abu Husayn Ishäq b. Ibrahim b. Sulaymän 
b. Wahb al- Kätib. Very few facts are known about him. His 
grandfather's name was Abu Sulaymän b. Wahb b. Amr b. Husayn b. 
Qays b. Qibäl. The family provided a number of distinguished 
officials from the time of the caliph cUmar b. al-Khattäb onwards. 
l 
In view of his well-known forebears, it is all the more surprising 
that so little is known about Ibn Wahb himself. Not even his 
dates of birth and death are known but it would appear that he 
flourished in the middle of the fourth century A. H. His book, 
al-Burhän, was also unknown until recently. Many scholars, in 
fact, believed that al-Burhän was written by Ibn Qudäma but the 
editors, Matlüb and al-Hadithi, feel confident that the work may 
be attributed to Ibn Wahb. They further allege from an analysis' 
2 
of his work that Ibn Wahb had Shiite leanings. 
1. Cf. the introduction to the Burhän fi viujuh al-bayän, ed. by 
A. Matlüb and K. al-Hadithi (Baghdad, 1967), p. 37. The editors 
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C. A TRANSLATION OF THE SECTION ON THE 
FROM AL-BURHAN FI WUJÜH AL-BAYÄN 
. SAHIB AL-SHURTA 
OF IBN WAH B. 
_ 
AL- KÄT IB 
As for the sahib al-shurta, it is appropriate to know that the person 
who holds this office is appointed for two things only. Firstly, to 
help the rulers and those who preside at the mazälim (courts) and in 
the diwans, to imprison anyone they order to be imprisoned, to release 
anyone whom they want to be released, to send for anyone whom they 
want to be sent for, and to either release a person or imprison him 
and deal harshly with him. Thus he is given the name of macüna. 
Secondly, his other duty is to look into criminal matters and to 
impose fixed punishments (hudüd) and penalties, to look out for 
suspicious people, troublesome, disruptive and corrupt people and 
to restrain them, and to apprehend robbers and thieves, gamblers 
and sinful people, to chastise anyone who needs to be chastised and 
to give fixed punishments (hudüd) to anyone who deserves to be 
punished. 
The name of the shurta is derived from his uniform (ziyy) 
because it is the custom of the ashäb al-shurta to set up flags 
(al-acläm) on their stations (majälis). Al-Ashrat means al-acläm 
(flags), and from this comes the saying: Ashrät al-Säca (the 
portents of the Day of Judgement) which means its signs and proofs. 
So when the sahib al-shurta distinguished himself with the signs 
which he had set up on his station, he was called by this name. 
As for the shurtat al-khamis who were with the Commander of 
the Faithful, peace be upon him (the caliph 
CAll b. Abi Talib), 
they derived their name from the army term khamis and when they 
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distinguished themselves from the rest of the army by following 
him into the battle and they became well-known for that, they 
were called shurtat al-khamis. 
It is appropriate for this official in addition to possessing 
the knowledge of God's laws to know about fixed punishments (hudüd), 
the payment of blood money (diya), injuries (al-jiräh) and crimes. 
He must also be kind to both poor people and notables and be care- 
ful in dealing with the behaviour of good Muslims for there is a 
tradition 'Overlook the failures of good Muslims'. Forgiveness 
should be preferable to punishment for him unless there is evidence 
that he deserves the punishment (hadd): for there is a saying 
'Drop the punishment if the evidence is obscure'. But if there 
is clear evidence against him (the suspect) it is suitable that he 
should be keen to exact it (the punishment) and not to show any 
mercy to anyone who has committed crimes, nor should he remove it 
(the punishment) out of pity for the perpetrator of the crime. 
For he (the sahib al-shurta) is not more merciful than God is towards 
His created beings and he is not entitled to be more condescending 
(than God) towards the people. If God knew - praise be to Him - 
that well-being lay in the suspension of the hudüd and in the showing 
of mercy to the people He would not have ordered us to impose these 
punishments and He would not have said, 'Let not compassion move you 
in their case, in a matter prescribed by God, if ye believe in God 
and the Last Day'. 
l Nor would He have said, 'In retaliation 
there is life for you, 0 ye men of understanding'. 
2 
1. Süra 24, verse 2. 
2. Süra 2, verse 179. 
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Harshness towards people who have committed crimes or others 
who are malefactors should not cause the sahib al-shurta to increase 
their punishments, or to infringe in their case the command of God 
- may He be praised and glorified - for God, may he be praised, 
says 'He who transgresses the limits of God, does verily wrong his 
own soul`. 
1 The human being must stop where the command of God 
stops him. If God had known that an increase of punishment on 
what he had already laid down would be better in curbing evildoers, 
then God would have increased these punishments. 
The smallest hadd is the hadd of the drunkard which is forty 
lashes. Then cUmar - may God be pleased with him - made it 
eighty, and the people nowadays act according to this law. 
2 And 
the drunkard is a man who cannot control himself or achieve anything 
in his deeds and speech. Then comes the hadd for the person who 
makes false accusations, which is eighty lashes. This punishment 
should be applied only to someone who falsely accuses one or two 
free-born Muslims. If he accuses a male or female slave or a 
polytheist there is no hadd obligatory on him. 
Then comes the hadd (fixed punishment) for an adulterer and 
an adultress which if, they are unmarried (bikr) is one hundred 
lashes and banishment for one year. If they are married (tha ýt ) 
the punishment is one hundred lashes and according to the people of 
cIraq to be stoned to death, and according to the people of Hijäz 
1. Sura 65, verse 1. 
2. The author's time which was the fourth century A. H. 
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and the Shica (the punishment) is only stoning. The definition 
of bikr for men is someone who has no wife and for women it is 
someone who has no husband. And the definition of thayýýfor a 
man is someone who has a Muslim wife and thay bfor a woman is some- 
one who has a free-born Muslim husband. 
Then comes the hadd for a thief. This is to cut off his 
right hand if he has stolen someone's property and if the price of 
what he has stolen reaches a quarter of a dinär or more, according 
to (the view) of the people of Hijäz and the Shica, or ten dirhams 
according to the practice of the people of cIraq. According to 
the view of all the fugahä,, 
but in the view of the Shica, 
of the fingers. 
the hand should be cut from the wrist, 
the hand should be cut from the roots 
The punishment of cutting hands is not applied to a mukhtalisI 
and a khä'in. 
2 If a man who has had his hand cut off steals again, 
his left foot should be cut off. According to the Shica and some 
of the fugahä', however, it should not be cut off but he should stay 
in prison for life. In the view of other scholars the left hand 
and the right foot must be cut off (when a man steals a second time). 
Then comes the punishment of the murderer who kills deliberately: 
in this kind of murder if the relatives of the murdered person want 
revenge, the murderer should be killed, but if they forgive or accept 
blood money (diya) this is acceptable. And for the murderer of 
1. Mukhtalis: a man who has snatched money from someone in a crowd 
and has run away. 
2. Khä'in: a man who has spent money with which he was entrusted. 
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of anyone who has no relatives then it is up to the imam to decide 
if he wishes to have the death penalty or if he wishes to take 
blood money and forgive him. 
The punishment of anyone who injures anybody or who cuts any 
of a person's limbs deliberately is retaliation - an eye for an 
eye, a nose for a nose, an ear for an ear, and a tooth for a tooth, 
'and wounds equal for equal'1 as God said, may He be praised and 
glorified. 
The sahib al-shurta must not punish without a confession or 
proof and he must not accept any confession from an adulterer until 
he has testified four times. Everyone who confesses that he has 
committed a crime which necessitates a hadd and who is sane before 
his confession should be punished. If he returns and denies his 
previous statement before the punishment has been carried out on 
him the punishment cannot be applied. And if there is clear 
evidence provided by two witnesses in the rest of the hudüd, and 
by four witnesses in the case of adultery, then the punishment may 
be exacted on anyone on whom clear proof has been established, but 
if any witness goes back on his evidence or stammers or stops in 
his testimony, the hudüd cannot be applied. For we have been 
ordered (by God) not to apply punishment where the evidence is in 
in doubt and this is the general conclusion about the hudüd. 
As for crimes (jinäyät) these are divided into two parts: 
deliberate and accidental. We have already mentioned deliberate 
crimes so there is no need to mention them again. 
1. Sara 5, verse 45. 
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As for accidental crimes, they are divided into two categories: 
pure accident and an accident which is similar to an intentional 
crime. A pure accident is to throw an object at a person or a 
bird and to kill (thereby) another man; this action is called a 
pure mistake. But the accidental crime which is similar to an 
intentional crime occurs when a man intentionally throws or hits, 
two actions which usually do not kill, but which in this case do 
cause death; this is called an accidental crime which is similar 
to an intentional crime. And in this case and in a deliberate 
killing, if (the relatives) forego retaliation, one hundred camels 
must be paid (to the dead man's relatives) in three instalments: 
thirty hjgqa, thirty jadhaca2 and forty khalfa. 
3 This diva is 
called al-mughliza. 
4 Also the killer who kills by mistake must 
offer (after paying diya), kaffära (penance), which is to free a 
believer's neck or to fast for two successive months. 
In the case of a killing by pure mistake (diya) the payment is 
one hundred camels in five instalments: twenty of these camels 
must be hagqa, twenty 'add haoa, twenty bangt makhad, 
5 twenty bangt 
labun. And the diya of women is a1-labün, 
6and 
twenty are banü 
7 
half the diya of men. 
1. A camel which has reached its fourth year and is called thus 
because it can carry loads. 
2. A camel which has reached its fifth year. 
3. A pregnant camel. - 
4. Blood money payable under hard conditions. 
5. A camel which has been separated from its mother. 
6. Called this name because its mother has borne another calf and 
has milk. 
7. A young camel which has reached its second year. 
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The diva of the People of the Book is one third of the diya 
of the Muslims. Also the diya of Zoroastrians or of idolaters 
is a thirteenth of the Muslim diya. The diya of the people who 
pay in r, --9p 
Lot» is one thousand dinars and the diya of those who 
pay with sti r-' is ten thousand dirhams, or in the view of 
some scholars, 
' twelve thousand dirhams. The diya of slaves is 
what they are worth. 
Let not a Muslim believer be killed for killing a non-believer 
ýkäfirý; or a free man for killing a slave, or a father for 
killing his son. The male must be killed if he kills a female in 
the view of all fugahä, except for the Shica who take half the diya 
from the dead woman's relatives and then kill the murderer. Their 
(the Shiite) view in this matter is more in conformity with i as 
although they do not accept iq'yäs. 
As for those parts of the human body of which there is one, 
such as the nose, the male generative organ and anything similar, 
if anyone harms them, he should pay a full diya. But for those 
parts of the body where there is more than one, the diya should be 
proportionate; (the loss of) one of a pair of eyes is half the 
diya, an ear is half the diya. And if anyone damages a man's 
eyesight or his hearing or his speech, for all these he must pay 
the diya or a proportion of it if he can still hear words or express 
some words with his tongue or still see. 
The fingers and teeth should be assessed proportionately; 
1. Like Abu Hanifa. 
the 
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diva for each damaged finger is five camels and for each (damaged) 
tooth is three camels. Some fugahä, impose the full diya for 
damage to all the fingers or all the toes. The amount for each 
(damaged) finger is ten camels. But the Shica make the diya for 
the fingers and teeth differ according to their value as some 
(fingers and teeth) are more important than others. And I do not 
remember all details, which are explained in the diya books written 
by authors like al-Kulayni and Husayn b. Sacid and others. 
Every (crime) which is perpetrated intentionally has its 
retaliatory punishment (gisäs) and there is a fixed punishment 
(hadd) for those crimes which require a hadd. It is the duty of 
the sahib al-shurta to put cases before the imam and if he orders 
the sahib al-shurta to tie someone up or to arrest him then he should 
do it. It is also, his duty to seek justice in any punishment and 
to prevent punishment (being administered) by mistake. He should 
examine with a probe or some other instrument, a wound, so that the 
punishment is inflicted either on the basis of certain knowledge or 
on the basis of his (the sahib al-shurta's) best possible independent 
judgement. 
As for everything which does not necessitate diya such as 
scratches and head wounds (which lay open the flesh) but which are 
not visible, in this kind of offence there is a judgement. This 
also applies to head wounds (shijäj} which have no diya in them. 
For wounds which damiyýyä or bädica, 
2 khärisa3 and dämigha, 
4 these 
1. A wound which has drawn blood but which is not bleeding. 
2. The wound which is slashed or slit open or cut up. 
3. A deep scratch on the body which takes off the skin but does not 
cause any damage to bone or to flesh. 
4. Which is a wound in the head which reaches the brain (or damages 
the brain). 
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kinds of wounds have a clear diva and for each of them five camels 
must be paid. But for wounds which are hashima, 
' 
ma'müma which 
reaches the brain, and jaifa, 
2 for all these wounds one third of a 
diya must be paid. 
Ta Czir3 is less than hadd in the view of most of the fugahä,, 
but t4 1ik said that it is up to the imam to decide if he wants to 
increase or decrease the hadd. 
These are all the crimes which require hudüd, diya and gisäs. 
It is necessary for the sahib al-shurta to arrange for each 
quarter of his working area to have a commander (sahib) who is 
decent and honest in his dealings and knows about the legal judge- 
ments of the shurta. And also he (the sahib al-shurta) should 
appoint a clerk to write down the complaints of anyone who comes 
to complain or brings complaints before him, or of anyone brought 
before him by the commander of the armed men. He should also 
gather all these complaints which the commander (of the shurta) of 
the quarters brings him every day and all these (complaints) the 
sahib al-shurta should pass on to the am r or imam above him, so 
that he can sign each man's report and decide if he needs discipline 
or imprisonment or release or the imposition of the hadd if it is 
signed by the imam. 
He (the sahib al-shurta) registers these complaints and signatures, 
1. The bone or head smashed or destroyed. 
2. The thrust or stab which penetrates the abdomen. 
3. Inflicting stripes below the full number appointed by law. 
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and everything which is ordered by the imam, either hudud or gisas 
in the diwän al-shurta. And in this way he should register the 
statements and demands made by plaintiffs. Anything which is 
established in the majlis al-shurta must be the same as what is 
established in the nuhädir (register). Also he must register 
records in the diwan al-hukm. 
The sahib al-shurta must not punish anyone by taczlr except 
people who are under suspicion, or anyone causing trouble and known 
already to be a troublemaker. As for the gambler, the scoundrel, 
the Sodomite or anyone who is a nabbädh, 
l 
a khammär (wine seller), 
o a pimp, all these must be punished by tazir and disciplined and 
forbidden to commit these crimes again. If they do commit these 
crimes again they must be imprisoned, but if they repent and 
guarantee not to do it again they should be released. Also he 
(the sahib al-shurta) must not imprison anyone who is accused by a 
false accusation or by complaints unless he is known by his neigh- 
bours to be suspect or guilty in the opinion of experienced people. 
This is a summary of what the sahib al-shurta and his kätib 
need to use in their work. 




The question of the shurtat al-khamis is discussed largely by 
Shiite writers who do not, however, provide any details about the 
reason for its existence or about when it was created. Ibn al- 
Nadim, for instance, relates from Muhammad b. Ishäq that the 
people who fought with CAli against Talha and al-Zubayr in the 
battle of the Camel were called Shica and that cAli divided the 
Shica into the following sections: al-Asfiya', al-Awliya', 
shurtat al-khamis and al-Ashäb. Ibn al-Nadim adds that cAli named 
this group shurtat al-khamis because cA11 agreed certain conditions 
for supporting him with them. 
I Unfortunately, however, there is 
no information available about who such people were and what their 
role in CAll s army was to be. 
Another Shiite scholar, al-Kashshi, gives a similar account 
to that of Ibn al-Nadim and says that CA1i agreed with the shurtat 
al-Khamis that he would grant them Paradise in return for their 
participation in his wars and for their defending him against his 
enemies. 
2 Thereafter, al-KashT makes no further mention of the 
1. Ibn al-Nadim, al-Fihrist (Cairo, 1348 A. H. ), p. 249. 
2. Abu JaCfar al-Tüsi, Ikhtiyär Macrifat al-Rijäl, known as 
Ri jä1 al-Kashshi (Mashhad, 1348 A. H. ), p. 5. 
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activities of this group and their subsequent participation in 
cAli Is campaigns. 
Al-Bargi (d. 276-280/889-93) mentions that some of the Prophet's 
Companions like Abu Dharr and Migdäd were members of the shurtat 
al-khams. 
l If we accept this, then it may be assumed that the 
shurtat al-khamis existed as early as the reigns of cUmar and 
cUthmän and that it did not begin during the caliphate of cAli, 
since both Abu Dharr and Migdäd died during cUthmän's caliphate. 
2 
It is clear, therefore, that al-Bargi disagrees with Ibn Nadim who 
states that CA11 established the shurtat al-khamis during the Battle 
of the Camel. Al-BarqT also states that cA11 said to some of his 
followers in the shurtat al-khamis that their names were written in 
the sky because the Prophet had told him so. 
3 
Generally speaking, most historians make no mention of the 
shurtat al-khamis, except for Tabarl who reports that cA1T appointed 
Qays b. Sacd b. Abi cUbäda as the head of this group after removing 
him from his post as governor of Egypt. 
4 
Needless to say, this whole issue is full of doubts and 
uncertainty. It may be assumed that the shurtat al-khamis was a 
group of devoted followers who supported CAll in his wars against 
his enemies. Yet, their role in these wars is uncertain. When 
1. Al-BargT, Kitäb al-Rijäl (Tehran, 1342 A. H. ), p. 3. 
2. Isäba, vol. 3, p. 933; Nuwayri, vol. 19, pp. 446-47. 
3. A1-Bargi, op. cit., pp. 3-4. 
4. Tabari, vol. 5, p. 158. 
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Tabari reports that this group numbered forty thousand men' this 
is clearly an exaggeration. Al-Bargi says that the group numbered 
between five and six thousand men. 
2 If these numbers were genuine, 
they would be more likely to apply to the whole of CAli's army, not 
merely to a section of it. If Hasan had enjoyed the support of 
such a large force, there would have been no need for him to abdicate 
in favour of Muoawiya. Nor did Hasan's army demonstrate the loyalty 
demanded of the shurtat al-khamis. It is well-known that his men 
attacked and injured him at Ctesiphon. 
It is clear, however, that the shurtat al-khamis had little 
to do with the regular shurta which forms the subject of this thesis. 
1. Ibid. 
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